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SOME GURANI GLEANINGS FROM PERSIAN CODICES’

Mustafa Dehqan'
ABSTRACT

A search in the archives and rare collections of the National Library, Tehran,
intended primarily to find the Arabic polemics against Yezidi religion, has resulted
in the discovery of another source of information on the Giirani literature. To my
knowledge, this collection has never previously appeared in print. It contains some
Persian codices, entitled, jung in which there are unpublished material of the
Giirant literature. Most of the Persian material given in the jungs were considered
by Library’s staff. However, they chose not to give details on Giirani fragments,
and the fact that this material exists has largely been ignored by scholars up to the
present day. This paper gives a presentation of this Gurant unpublished material,
making it widely available for the first time.
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OZET

Fars Elyazmalarinda Bazit Gorani Derlemeleri

Tahran’daki  Ulusal Kiitiiphane arsivlerinde ve nadir koleksiyonlarindaki bir
aragtirmada temel amacim Yezidi dinine karsi yazilan Arapca tartigmalari
bulmakti, fakat sonunda Gorani edebiyat:1 hakkindaki yeni bir bilgi kaynagi
kesfettim. Bildigim kadariyla bu derleme daha once herhangi bir yerde
yayinlanmadi. Derlemede jung adi verilen ve Gorani edebiyatinin yaymlanmayan
malzemelerini igeren bazi elyazmalart mevcut. Elyazmalarinda yer alan Farga
materyalin ¢ogu kiitliphane ¢alisanlar1 tarafindan kaydedilmisti, fakat Gorani
parcalarin paylasimindaki kapali tutumlarindan dolayr bu malzemenin varligi
giinimiize kadar bilinmemekteydi. Bu makale Gorani edebiyatinin bu
yaymlanmayan malzemelerinin tanittimini yaparak onlar1 genis kesimlerin
kullanimina sunmaktadir

Anahtar Kelimeler: Gorani, Farsca, Kiirte, Kiirdistan, jung, elyazmalari, fran

" T am grateful to Behrooz Chaman Ara, Philip G. Kreyenbroek, and Farangis Ghaderi for comments on
an earlier draft of this paper. None of them should be held responsible for what is expressed here.
' Dr., mustafadehqan@yahoo.com
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KURTE
Hinek Berhevokén Gorani di Destxetén Farisi de

Li Pirtiikxaneya Neteweyi ya li Tehrané armanca min a sereke ew bl ku li arsiv G

kolejksiyonén kémpeyda de niqasén bi erebi yén li hember diné ézidi hatine nivisin
peyda bikim. Lé di encamé de min ¢avkaniyeke nil ya edebyata Gorani peyda kir.
Ya ez dizanim ew berhevok heta niha li ¢i cihan nehatiye ¢apkirin. Di berhevoké
de hinek destxetén edebiyata Gorani yén necapkiri hene ku wek jung téne
binavkirin. Piraniya malzemeyén bi farisi yén di desxetan de ji aliyé xebatkarén
pirtlikxaneyé hatine tomarkirin, 1& bele ji ber ku destgirtl bin ji bo parvekirina
pargeyén bi gorani, ew malzeme heta niha nedihatine zanin. Ev gotar hewl dide ku
wan malzemeyén negapkiri yén edebyata Gorani bide nasin G wan peskes bike ji
bo bikaranina raya gisti.

Peyvén Sereke: Gorani, Farisi,Kurdi, Kurdistan, Jung, Destxet, fran

Introduction

Classical Gurani literature rests upon a rich heritage of written tradition. The
major dialects of Glirani with approximately three hundreds famous manuscripts
altogether (including those outside Iranian and Iraqi Kurdistan), possess a
wealth of literature, unfortunately mostly unstudied, marginalized, and known to
few”. Talking about Gurani literature, you are often forced into a discussion on
‘unpublished material’. Much of the Guirani literature is channeled through
personal libraries, in the canonical as well as in the noncanonical, in the
unedited and unstudied formats. Mining the unknown and unpublished Giirani
literature is the most important way to introduce its treasures to a broader
public’.

That Persian literary compositions, known as jung”, despite the unworldly nature
of much of their content, could prove to be significant source material for such
practical matter as Gurani poetry, has been known a long time, ever since the
text of some Giirani hymns was edited and published some decades agos. When
therefore the theme of this issue was announced, it occurred to me that it might
be useful to search through all, or at least some, of the available unpublished
Persian jungs with an eye for those fragments that have some relevance for
Gurani literature. This paper will present a glimpse into the results of this
search. The allusions to and quotations from Gurani poetry in Persian literary
compositions or jungs have not yet been systematically collected and analyzed;
this paper, therefore, aims to illustrate the inherent interest of this tradition and
its significance in reconstructing the multilateral picture of Gurant literature.

*I am grateful to Behrooz Chaman Ara, Philip G. Kreyenbroek, and Farangis Ghaderi for comments on
an earlier draft of this paper. None of them should be held responsible for what is expressed here.

2 The Giiran literary tradition, in general, is rightly tackled by Blau (1989). The Giirani varieties have
been studied by Hadank (1930) and MacKenzie (1956, 1966).

3 The earliest important works on Giirani grammar and literature were published by Rieu (1881) and
Soane (1921). Of new studies one may mention the work by Chaman Ara (2015), with a special focus
on Giirani epic texts.

* jung (also known as safina) is a literary miscellany of prose and poetry, and sometimes album of
pictures and illustrations. For some details on jungs, see Afshar (1982).

* Compare Minorsky (1943) and MacKenzie (1965).
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A few number of Persian jungs, however, came to be linked with Giirant
Literature. These codices are recently purchased from Kurdish individuals®.
While the depository of the following Persian codices are subject to scholarly
debate, the fragments discussed below probably originated in western Iran
during the 19™ to 20™ centuries. Some of the folios show traces of a later
revision. The date of all Gurani fragments given in the Persian codices is
difficult to ascertain, though there are some dated pieces and colophons. While
the Giirant poems have normally been ascribed to certain authors, such claims
sometimes lack scholarly support. Some Arabic and Turkish prose and poetries
are also found, as well as later Persian glosses. At some point after these codices
were made, the Gurani texts were damaged and consequently, the possible
variants need to be employed to reconstruct lost words and passages. Some lines
of the manuscripts have been damaged by recent bindings and restorations.

The manuscripts discussed below include some important Giirani poems and
texts, which are, to my knowledge, absent from available Giirani texts. The
following list of manuscripts is the result of the compilation of chronologically
heterogeneous materials. The five main codices concerning Gurani literature are:

MS 1330041

Jung-i Ash‘ar-i Giunagin (Bayad-i Majmii‘a); dated 1248 AH/1832 CE; 148
fols.; various lines; 85 x 185 mm.; Farangi, Nukhudi paper; brown leather
hardcover

The copyist was a Kurd from Saqiz in Iranian Kurdistan, named Muhhammad
Jadid, who wrote the name and dating of the codex in fols. 45r., 104v., and
144v. (normally as tammat shud az dast-i Muhammad). The codex is valuable in
its own right because of its being written by a Kurd from, Saqiz, a Kurdish-
Sorani speaking area (fol.1r.), which makes it unique, unlike Gurani folios that
are produced massively. Among all known Kurdish manuscripts in current
collections, those coming from the Sorant Kurdish areas are clearly the rarest. If
none of the poems given in the codex ever was Sorani, it is all the more
interesting that the incipit (min xane xirab biim le gem-i isq-i clianan * piyweste
dekisim gem @ hicran 1 feganan, fol.1v.) and excipit (derd-i gyan dadin sextewe,
fol.129r.) present Sorani fragments.

Most of the codex is in Persian but there are some poems, short texts, and
expressions usually detected in margins, which are written in Arabic (e.g al-
muslimu man salima al-muslimiina min lisanih wa yadih; or la yu’minu
ahadukum hatta yuhibbu li-akhiyi ma yuhibbu, fol.102r.). The Arabic phrases
are sometimes vocalized.

¢ Of famous manuscript dealers who sold these jungs to the Library one may mention Mihryar Azadi and
Murtada ‘Alf Husayni.
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The Persian poems include some fragments in gasida, ghazal, and mukhammas
that are quite revealing for the wider range of regional intercourse and relations
in western Iran. The poems are part of a benediction bestowed by copyist upon
his readers, the contents of which no doubt reflect the ethical importance of
Persian poetry in Kurdistan. Though the reading of some names are still
doubtful, it is reasonably to assert that the following poets had a great
contribution to the codex: Kamal Khujandi, Mirza Tahir, Khusru Bayg, Adhar,
Fakhr al-Din ‘Iraqi, Sa’ib Tabrizi, Mushtaq Issfahani, Sheikh Ahmad Ghazzali,
Kalim Kashant (fols.13r.-17v.), Jami (fol.24r.), an unidentified mathnawr
(fols.25r.-28v.), Muhtasham Kashani (fols.31v.-38v.), Wahshi of Bafq
(fols.37v.-40v.), Zulali Kh"ansari, Rami, Fudalt (fols.40v.-51r.), Kh“3ja Afdal
al-Din, Mirza ‘Abd al-Rahim, Abii Sa‘id Abu al-Khayr, Hafiz, Sa‘di, Sana’i,
Khagani...etc. (fols.52r.-80v.). Besides these short poems, a number of works
were also inserted in the codex, the most notable being the Persian verse version
of Chihil Hadith by Jami (fols.100v.-107r.). Mention also should be made of
Khawass-i Ruba‘tyat by Abiu Sa‘idd Abu al-Khayr (fols.92r.-109r.) and the
takhmis of al-Jawhar al-Madi’'a Khawdss-i 7’a by Sulayman b. Hijazi
(fols.117r.-120r.).

Kurdish folios of the codex in a broad sense include texts written in Gurani and
Sorani dialects. As it is clear from paleography and codicological elements, the
older Kurdish poems are in Giirani, for example the fragments attributed to
Sheikh Ahmad Kasnazani, Sheikh Nudahi, and especially a well known rifa
bizant fragment by Sheikh ‘Abd Allah (fols.81r.-87b.)’.

From religious themes a Giirani work has survived, originally composed in
Arabic but preserved here in Giirani. It is entitled Salli ‘Ala Muhammad and
reflect Kurdish Sunni respect for Rashidun Caliphs (fol.115r.). A smaller
number of Giirant poems by Walt Diwana and B&sarani exist in the last folios
(fol.127r.11.).

Gurant is, however, also attested in some parts of Sorant poems. In other words,
in form and content Sorani poems appear to be somewhat influenced by Guirani
and show some connection with its linguistic characters (e.g. sed hezaran git i
seydaten ce dana 1 lebib, f0l.121r.). The Sorani section of the codex consists of
more than twenty folios, but unfortunately it is usually impossible to identify its
structure and author(s). Some Sorant folios are in the wrong order and some
others are missing, notably at the middle. The fragments of Kurdish poems
consist of gasidas by Mala Mahmud, Khaki, Fikri, Bahri, Amin, Murtada,
Khasta, ‘Uytni, and Kurdi (e.g. fols.108r.-116v.).

Finally, it should be noted that religious interests were always part of the

Kurdish literary tradition. Thus the codex compiler would take the field at the
head of his collection to acquire the charisma demanded of a compiler through

7 A sample of texts, known as yita bizani, is published by Dehqan (2015).
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gallantry and religious skill and to prove that he was favoured by God. In
comparison to other codices, however, Giirani and especially Sorani fragments
presented in the codex preserves no important religious features.

MS 5-24046

Jung; dated Shawwal 1261 AH/October 1845 CE; 45 fols.; various lines; 165 x
82 mm; Farangi-yi Alwan paper; black hardcover

The newly found manuscript jung 5-24046, described by the Library’s staff as a
Persian manuscript, gives us a most welcome addition to our knowledge of
Gurant literature. The fact that the manuscript contains some Gurani
compositions previously unknown from other sources clearly indicates how little
we know of the total repertory of the literature. It is interesting that the access to
the manuscript was made possible through the personal courtesy of certain
Kurdish donors, who sent the manuscript from Kurdistan to Tehran. According
to the colophon, it is written in the village Nesara®, in Iranian Kurdistan
(fol.42v.). The incipit starts with hadha du‘a’ imam °‘Alr (fol.8r.) and excipit
reads as follows: gismat min...min (fol.42v.). Some parts of the manuscript are
incomplete. From the remaining segments, it appears that the missing portion
must have consisted of two exclamations, of which the first (i.e. the Persian one)
is entirely lacking and only part of the second Giirani part remains.

In this codex there are some general problems of classification, viz. the types of
poems and literary pieces on which a classification can be based, the relation
between these types and, finally, the relative importance of the pagination.
Omissions and stains are the specific instances of this general problem (e.g.
fols.1r., 2r., 12r., 13r., 25v., 26v., 42v., 44r.-44v., 451.-45v.). What is clear,
however, is that literary items given here can be grouped into Persian and
Giirant fragments.

The Persian fragments are many, such as the Persian translation of imam ‘Alt’s
Arabic prayer, the poems by Mulla Mirza (fol.9r.), Attar (fol.18v.), Sa‘di
(fol.23r.), and Shams Tabr1z1 (fol.23v.). Other important Persian fragments are
two fragments whose attributes are not known (fol.10r., fol.34v.).

Of the Girant literature, the poems by Asad Allah Baqqal (fols.6r., 32v.), Mala
Rahtm (fol.27r.), and Mirza Qadir Pawa’1 (fol.35r.) should be mentioned. These
are important unknown poets which are here mentioned by the compiler of the
codex. These clearly maintain a ‘popular’ distinction between less known rustic
poets and those who practiced professional Gurani literature (e.g. B@sarani,
Qubadi, Wali Diwana, etc.). It may be that whatever it was that made a poet a
poet, was here a personal addition to Giirani literature to which the exalted and
professional poems by someone like Bésarani did not necessarily subscribe. In

¥ The reference is to either Nésara ‘Ulya or Nésara Sufla of Husayn Abad County in Iranian province of
Kurdistan. See Faridi Majid (2011: 161).
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other words, the difference between present Gurani poets, who are unknown
elsewhere, and the very well known ones, could have only been personal taste of
compiler, not literary or linguistic issues. It should be of course mentioned that
there is a very short Gurani poem by Khanay Qubadi (fol.19r.) which can be
seen as compiler’s sympathetic to classical Gurani poets as well. This can not,
however, lead to the reconciliation between the large number of unknown poets,
who possibly were compiler’s contemporaries, and that of Qubadi.

Among other Glirani texts are a short mathnawi on Laylt wa Majnin (fol.15r.)
and some unidentified poems, including parts of a lyric fragment (fol.43r.). Also
prominent are an unidentified Arabic poem whose matla‘ reads: al-mawtu
ka’sun kullu nasin sharibuhu (fol.11v.) and a Turkish poem by Ahmad Bayg
Kifayatt (fol.17r.).

It is advisable, not least because of the predominantly unknown nature of the
available Girani fragments gathered here, to study the present codex as a break
with the famous classical Giirani poets and traditions; among some folios,
however, this approach has been somewhat challenged. As might be expected in
view of the close entanglement between interests of compiler and his readers,
Gurani literature presented here was not only understood by aristocracy of
Ardalans and by the religious or administrative officials, but also by ordinary
people.

MS 5-22742

Jung-i Ash‘ar; late 1218 century; 109 fols.; various lines; 202 x 115 mm.;
Farangt, Nukhudt paper; brown timaj hardcover

The specific copyist of this codex is not clear. Apart from the information in the
first folios, little is known about its depository as well. The unknown author of
early folios reports on economic situation of Kirind (Kd.Kirin)’ in sivagat script
(fols.5r.-6v.); thus the codex comes from western Kirmanshah province and
possibly it is a product of the religious school of Ahl-i Haqq of Giran district'°.
While the codex has received attention mainly from Library’s staff as a unique
Persian jung, it is a complete Gurani collection with only five Persian folios.
The incipit and excipit respectively read: a Teymir meremé (fol.8r.) and yari
ewel axir yar (fol.109v.). This manuscript is written both recto and verso in
nasta ‘lig script that is mostly difficult to read.

The present Gurani text, known as kalam, is part of Saranjam''. It has a
significant status in Ahl-i Haqq culture of scripture or revelation. It is in fact the

° A standard book on Kirind, its geography and history, is Subhani (2007).

1 For the doctrines of Giiran’s Ahl-i Haqq, see Bruinessen (2014).

"' Saranjam has long existed in the Ahl-i Haqq tradition as a name for a hypothetical holy text, but that
objectively very few, or no comprehensive collections of kalams existed until recently, and no fixed
name for such collections existed. Saranjam is TahirT’s and Safizada’s name, but one cannot say that
Saranjam "is" the name of a Gurani text. It is one of the names used for the new collections of these

Jm The Journal of
_I Mesopotamian Studies

Periodical Journal for Kurdish, Arabic and Syriac Studies
Vol. 4/1 Winter 2019



Some Gurani Gleanings from Persian Codices

most revered and celebrated text in Ahl-i Haqq tradition. Even if someone
should think this appraisal somewhat effusive, the fact that it can be seriously
offered says something about the great influence the present text wields.

As might be expected in the case of such a difficult Giirani text which has wide
popular appeal, not everyone finds the same things in the text. Unless the Giirant
is radically vague (having no theological and linguistic interpretation) or
inconsistent, not everyone who knows what it says also know what it means. As
a first principle, noncontroversial in itself (I hope), but far-reaching in its
implications, let me advance the observation that, unlike other Giirani texts,
those that constitute themselves as religious texts of Ahl-i Haqq are hard
products. The authors of Gurani poems given in the codex connect themselves-
either explicitly or in some indirect fashion-to a sphere and knowledge of
transcendent or metaphysical nature. In other words, the texts abound in
allusions to elements of a religious tradition which are only intelligible to
insiders and need to be interpreted by a learned member of the Ahl-i Haqq.

The main text starts with the Prayer of Pirdiwar (fol.8r.)12; then is followed by a
very interesting fragment on the Ablution of Truth (ghusl-i haqigat, f0l.10r. and
fol.17r.). A great section of the codex, however, mentions the names and poems
of Ahl-i Haqq religious leaders and pirs, such as Sheikh Amir (fol.10r.,
fol.15r.)"*, Salman Saysayafi (fol.10r.), Qabil Samarqandi, Rukn al-Din
(fol.10v.), Tahir Isfahani (fol.11r.), Rastgily Qaradaghi (fol.11v.), Husayn
Kashafi, Ibrahim Jaf (fol.12r.), Mayil Mahidashti (fol.13r.), Khalil Mawsilt
(fol.13v.), Taymir Awramani (fol.15r.), Qubad Diwana (fol.15v.), Tayyar
Khurasani (fol.191.), Ahmad Ganja (fol.19v.), Shams al-Din, Pir Baba (fol.23r.),
Pir Rustam (fol.24r., fol.42r.), Khalifa ‘Aziz Sulaymani (fol.33r.), Khalifa
Muhammad Khalis (fol.33v.), Khalifa Shabdin (< Shahab al-Din, fol.35r.,
fol.46r.), Sayyid Habib Sha (fols.46r.-47v.), Baba Na’us (also as Baba Na’iiz,
fols.50r., 54r., 55r., 57v., 62r., 64r., 80r., etc.), Sheikh Bawa (fol.70v.), Sheikh
Jamal Kazhawr (fol.72v.), Kak Ahmad (fol.78v.)...etc.

These names and their poems are curiously-worded, nonetheless are potentially
important pieces of information. Some of the names and poems presented in the
codex are well represented in Giirani classical sources'® as also well as the
recent studies (e.g. Pir Shalyar and Pir Kazim Kangawari, fols.15v., 20v.,
42r.)". Among the others and their religious poems, however, there are some
unknown Ahl-i Haqq pirs, such as Ahmad Barshaht (fol.20r.), Khalifa Amir

text, another being e.g. Diwan-e Gewre. For the text of Saranjam, see TahirT (2007, 2009), though it
should be used with caution.

12 Pirdiwar (lit. beyond the bridge) refers to a very religious important place in Shaykhan, near the shrine
of Sultan Sahak, in Kirmanshah province. Details in Darya’1 (2009).

> Some of the kalams of Sheikh Amir, including those mentioned here, are previously published by
Mokri (1956).

' See, for example, SiirT (1965) and Niknizhad (n.d.).

!> On the Ahl-i Haqq famous pirs it is still rewarding-despite all the more recent progress made on
questions of detail-to read Safizada (1997) and AkbarT Mafakhir (2011).

Jm The Journal of
_I Mesopotamian Studies

Periodical Journal for Kurdish, Arabic and Syriac Studies
Vol. 4/1 Winter 2019

95



96

Mustafa DEHQAN

(fol.36r.), Qadi Nabi (fols.51r., 63v., 84r.), Khattin Gult (fols.61r., 100v.)...etc.
There are also some significant fragments on the Heptads of Ahl-i Haqq (Haftan
and Haftwana'®, fols.56r., 63r., 73v., 84r., 87v.), Dawud, Binyamin (also
mentioned as Binyam), Mustafa, Misa, Rochyar, Ewat, and Razbar (fols.39r.,
40r., 43v.).

One need not exclude Persian language from consideration of present Gurani
codex, for there are some Ahl-i Haqq texts written in Persian. These Persian
kalams are attributed to a certain Mir Khusru whose identity is unknown
(fols.26v., 271.-27v., 29v.-30v.). This author also added some explanatory notes
to address a range of Ahl-i Haqq religious subjects but these are not rich and
varied (fol.82v.). By placing these lines at the margins of Gurani text, Mir
Khusru (if identification is correct) evidently seeks to help his readers
understand the Giirani text. This is unusual, and it is surprising that author
considers it worthy of special note. The fact that most of other Glrani texts are
allowed to be uncommented, despite the urgent need for interpretation and
clarification, fortifies the confusion and accidental comment rather than any
methodology for these Persian prose lines.

MS 5-21712

Jung-i Shi‘r; 1317 AH/1899 CE; 87 fols.; 13 lines per folio; 185 x 110 mm.;
Farangt, Nukhudi paper; brown hardcover

The focus in this jung is also on the Persian literature, including topics relating
to Persian poetry and prose masters, and the part played by them in the
transmission of Persian literature. Announcements of the Gurani fragments,
contents, and discussions, are not included. The lack of attention by the compiler
to Giirant fragments and hence the scanty coverage by the jung of non-Persian
material, is not a complete loss from out point of view. They should be only
consulted by modern Kurdish researchers by taking time at the Library.

The sources that served for the preparation of the Persian section of the present
jung (from early times to compiler’s own time) are rather easy to trace. The
compiler sometimes mentions them by author and title. These include a Persian
short poem known as Dar Sifat-i Ta‘at (fol.23r.); a matla“ by Hafiz (agar an
Turk-i Shirazi...fol.24v.); some poems by Sa‘di (fol.42v.); a long poem by
Shams Tabrizl (fols.69r.-69v.), a Persian mukhammas on the Arabic gasida by
Abiibakr (fols.70r.-71r.); a Persian prose fragment on Islamic fadith (fol.71r.), a
Persian verse translation of some Arabic fhadiths (fols.71v.-76r.), and 13
scattered prose lines on the worthlessness of the world and life (excipit: ki aya
bibarim ya nabarim, fol.85t.).

It is interesting that the manuscript (known as Persian jung) starts with the
Glrant mathnawi of Sheikh San‘an (incipit buwagiin te rif Sen ‘an-i gumrah = ce

' For the Heptad of Ahl-i Haqq, see, for example, Kreyenbroek (1992: 69).
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gumrahi wis ¢un bersi ce, fol.3r.). We can take one further step towards a more
complete and critical edition of Sheikh San‘an book on the basis of present-and
so far neglected'’- version, and by reinterpreting already familiar material
(fols.3r.-14v.). The overall picture of the story of San‘an presented here is based
on a broad concept that is not confined to the details mentioned elsewhere.
These are followed by a Persian colophon in which a certain Kawkab
interestingly is mentioned as the author of Sheikh San‘an’s mathnawi (fol.15t.).
Here, there is also a reference to Sayyid Muhammad ChashmidarT as the scribe
of Sheikh San‘an and the codex in its entire form (fol.15r. and fol.22v.).

What follows is the Giirant mathnawi of Asméan wa Zamin (Heaven and Earth), a
very significant literary muna zira, which is presented in a neat nasta ‘lig script
(incipit: yaran zeminen = seyr-i guftuguy sema’ u zeminen, fol.15r.; excipit: sim-
i bed ‘emel hem bi-ta‘etim, fol.22v.). As far as I know, this long mathnawr in
GlranT is otherwise unknown. The literary substance underlying this important
Gurani work can be traced back to Persian literature. Long poems in Persian,
known as mundzira, in narrative form, representing dialogue between two
parties, were very popular due to their style and presentation'®. As the Persian
genre of mundazira, some tales of heroism and adventure are reflected in the
Gurant text, but a main debate between Heaven and Earth in its Gurani version
is an illuminating battle of religious ideas. Avoiding overly esoteric arguments,
they directly address issues such as religious experience and the part they can
play in relation to God.

In the next Gairani folios of the codex, the unknown author gives a complete
religious mathnawi, named Bahs-i Namaz Guzardan ‘The Debate of Praying’
(fols.251.-351.). As the title indicates, it is a religious Giirani text on the
importance of praying in Islamic doctrine, but the author also distinguishes
between Islam and other Prophets (such as Moses and Jesus) and the credit they
gave to praying. Some parts of the text indicates Islamic canonical law of
praying based on the teachings of the Qur’an and the traditions of the Prophet,
prescribing both religious and secular duties and sometimes penalties for
lawbreaking.

There is another untitled Giirani poem which follows the Bahs-i Namaz
Guzardan. 1t is untitled (fols.35r.-39v.). There are more signs that the text was
not fully revised and one or two promised cross-references are not followed up.
It is possible to say that the present Giirani text (incipit: yaran-i cani * ‘erze bii
we lay yaran-i cani, f01.351.) comes from the andarz genre, insisting on ethical

17 Compare Abbariki HusaynT & Nuriizi Musta‘lT (2014). They have considered merely MS 11923 (Majlis
Library), MS 5-9251 (National Library), and personal MS of Jabbar Husayni. They were unaware of
the present version of Sheikh San‘an.

'8 As far as general literature and textbooks of munazira are concerned, I refer the readers to Pirjawadt
(2004).
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instructions, and advice for the readers, but there are also some bayfs providing
religious issues.

The following Giirani poem, again untitled, mentioned precisely after the
previous one (incipit: gunakaranim = hay min ser defter gunakaranim, f0ls.39v.-
41v.). Here the unknown author confesses his feeling as a sinful and flawed
person, but at the same time he tries to suggest the mystic idea that every one is
welcome (to religion) and no one told he is a sinner. It is interesting that there
are some Ahl-i Haqq phrases and expressions in this Gurant text. If there is
doubt to say about Ahl-i Haqq religious trends of the author, it is highly
probable that the text comes from Guran district or its vicinity.

The next Gurani text is the Mi ‘rajnama-yi Hadrat-i Rasil (fols.431.-47r.). Apart
from small differences between the Giirani version and other Islamic accounts,
the text presents parts of the miraculous journey that Prophet Muhammad took
in one night from Mecca to Jerusalem and then an ascension to the heavens.
Here, the Gurani language is quite naturally given a certain prominence but
there are seven Arabic bayts, perhaps because of the key role the Arabic poetry
played in the history of mi ‘raj stories (fols.45v.-46r.).

The uncertainties about title, author, and contents, are typical of an increasing
sense of disorder in the next Giirani part of the codex (fols.48r.-69r.). Based on
the Arabic and Persian allusions in the folios 57v. and 64r., it is almost certain
that the present Gurani verse is the continuation of Mi rdjnama.

Another Gurant mathnawi to add is Wafatnama-yi Hadrat -i Rasil ‘The Book of
the Prophet’s Death’ (fols.76r.-79v.). The unknown author of this text, although
he made little or no direct use of historical sources, admired Prophet and his
coverage of Islamic affairs, while remaining descriptive about his death. This is
significant in the light of the Giirani religious comments.

In the last Giirani section of the codex, the compiler gives a long mathnawr on
the dialogue between ‘All and Prophet Muhammad (fols.79v.-84r.). Several
ethical and religious disputes and issues are discussed in the text.

And finally, several texts are found in the MS 5-21712, which is handed down in
1317 AH/1899 CE. Here, however, there are some significant references to
literary poems, with the conclusion that religious poems take precedence in the
codex because it forms the foundation of the Gurani literature, while Girani
literary fragments (including lyrics and epics) merely serve as a prop, but that
seems too weak.

MS 1325617

Jung-i Ash‘ar, Rab1‘ I 1348 AH/August 1929 CE; 58 fols.; various lines; 115 x
178 mm.; Daftari paper; hardcover
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The Gurant literature, in the last jung considered here, is in decline. What the
compiler gathered in the 58 folios of verse is an alphabetic succession (...harf
al-dal, harf al-dhal...etc.) of Persian lyrics and ghazals, beginning with a large
number of poems by Yaghma Jundaqi (fol.3v.ff.), and ending with some
unidentified ghazals (fol.43v.). Beside the references to the Persian poems by
Yaghma, attention should be drawn to the fragmentary poems by Anwarl
(fol.15r.), Mushawir al-Mulk (20r.), Mir Nawriiz(i) (fol.20v.ff.; fol.30r.,
fol.34r.), Mirza Miisa, known as Mujrim (fol.35r.), and Hatif Isfahani (fol.39v.).
Persian poems in praise of Prophet Muhammad (fol.24r.) and his mi ‘raj
(fol.25r.), and a Persian poem in praise of ‘Alf (fol.29v.) are also included in the
jung. Penned in a very neat nasta ‘lig, the text alternates between paragraphs
written horizontally and diagonally from the right to the left. These poems
generally date between early 1347 AH/1928 CE to early 1348 AH/1929 CE.

It is undeniable that most, if not all the Persian information given by the
compiler on the classical, well known Persian poets can still be extracted from
the extant Persian diwans and jungs consulted by our compiler himself. The
same is even more true of his mention of Prophet and his mi7aj. No such
reconstruction can be attempted, however, when it comes to the Kurdish poems
of his contemporary literati in Kurdistan, which the jung presented here is
unique in providing. Alternative sources of information in this regard are absent
or very sketchy at best.

Two Kurdish fragments given solely here are the ones attempted on 15 Rabi‘ I
1348 AH/August 1929 CE by a Kurd, Mala Rustam, in a variety of Fayli dialect
of southern Kurdish and one most probably native to him (fols.42v.—43v.)19.
Both fragments are by Mala Rustam and in praise of his beloved (wife) Hamida
Khanim Jaf (incipit: dilber eme ¢cawit weke ¢cawan-i gezale, f0l.42v.). 1t is clear
that the Fayll poems by Mala Rustam are under the influence of Gurani and
especially Sorani.

Conclusion

What Persian jungs provide for Kurdish literature is scattered Giirant and
sometimes southern Kurdish and Sorani information. As Kurdish researchers,
we certainly cannot manage without very large number of Persian jungs, but
managing with them can be a challenging business, requiring a machine with
many different moving parts. So many diverse procedures are involved in jung
management and so many different Persian, Arabic, and Turkish contributions
must be coordinated in the creation, transmission, and implementation of literary
fragments that collaborative coordination across a wide spectrum of
contributions becomes necessary. Luckily for present-day inquirers like
ourselves, the Kurds living in western Iran felt compelled to lend full Persian

"% For this Kurdish dialect, see Fattah (2000).
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written sources to their Persian aspirations. Consequently their Persian works
have come down to us in numerous examples. In addition, Kurdish writers took
issue with Persian jungs and diwans because they had past or present
experiences with it as their ‘neighbouring’ literature. It is therefore wise that
they sometimes tried to insert their own Kurdish literature into the context of the
Persian literature.

The Garani fragments in these jungs concentrate-in rather different ways-on
some unknown Kurdish poets and mathnawis. While the geographical focus lies
on Iranian Kurdistan itself, the area under scrutiny extends from southern
districts of Kirmanshah to northern districts of Saqiz. This guarantees a broad
perspective in that the Gurani gleanings do not only examine Giirani literature in
the Iranian Kurdistan, but, using more western manuscripts, also provide greater
insight into the Guranit poetry of Iraqi Kurdistan on the frontier districts close to
Awramanat.

Several of the paleographical traces show that the Giirani folios are based on
analyses of one or just a few manuscripts, treating the fate of unique
manuscripts. While many of the Giirani contributions treat individual cases of
Giirant literature, the entirety of the fragments gives an interesting insight into a
kind of literature that has-as was mentioned in the introduction-up to now not
found the interest it deserves. In this sense the Giirani gleanings given here,
especially the unknown poets and texts enriches our knowledge of the history of
Kurdish literature.
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