ilahiyat Akademi Dergisi 163

Siinnet ve Toplumsal Dinamikler

Mustafa TEKIN*

Ozet

Siinnet, Islam diisiincesinin dinamik tartisma konularindan birisidir. Daha cok
sahihlik {izerinden tartismas1 yapilan Siinnet, en fazla bu sebeple elestiri konusu
yapilmaktadir. Fakat bunun disinda Siinnet’in toplumsal islevi ve sagladigr dinamikler
agisindan ele alindiginda karsimiza bir bagka resim ¢ikmaktadir.

Bu makale, Siinnet’e bu agidan yaklasmakta ve kisa analizler yapmaktadir. Makalede
once, anlatimlarimiza temel olusturacak sekilde kisaca siinnet tanimi tizerinde
durulmaktadir. Bu anlamda Siinnet’in Kur’an-1 Kerim’in toplumsal hayatta bir deneyimleme
olarak tanimi, onun hem bir davranis kodu hem de gelecege dogru yeniden
deneyimlenebilmesi imkanini vermektedir.

Teori ile hayat arasindaki karsilikli iliskiden bahsedeceksek Siinnet, Kur’an-1 Kerim’in
iitopya olmadigmi, farkli kiiltiir ve tarihsellikler icinde hayatiyet kazanacagini
gostermektedir her seyden dnce. Bu anlamda Siinnet’in karsilig1 olabilecek tecriibenin higbir
dinde karsilig1 yoktur. Diger yandan Siinnet’in ortaya cikardigi davranis kodlari, onun tiim
zamanlara agilim yapmasinda bir evrenselligi ifsa etmektedir.

Onemli bir nokta da sudur: Toplum kendi igerisinde esitsizlik ve farklihiklardan
olusur. Egitim, gelir, cinsiyet, yas bu esitsizliklerin sebepleridir. Hz. Peygamber’in timmeti
ile birlikte insa ettigi Siinnet, olusturdugu gelenekle bilhassa alt sosyal katmanlarda dinin
devamliligmi saglamaktadir. Insanlarin ¢ogu Siinnet oldugunu bile bilmeden gelecek ve
kiiltiirel ogelerin igerdigi davranis kodlarmi sergilemektedir. Bu baglamda Siinnet, bir
yandan toplumsal dinamikleri isletmekte, diger yandan bu dinamiklerle nesilden nesile
aktarilmaktadir.

Anahtar Kelimeler: Siinnet, toplum, gelenek, kiiltiir, toplumsal dinamik

Sunnah and Social Dynamics

Abstract

Sunnah is one of the dynamic discussion topics of Islamic thought. The Sunnah,
which is mostly debated over authoritarianism, is the subject of criticism for this reason.
However, when we consider the social function of the Sunnah and the dynamics it provides,
another picture emerges.

This article approaches the Sunnah in this respect and makes short analyzes. In the
article, firstly, the definition of the Sunnah is emphasized. In this sense, the definition of
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Sunnah as an experience of Quran in social life gives him the possibility to experience a code
of behavior as well as to re-experience towards the future.

If we are to talk about the mutual relationship between theory and life, Sunnah shows
that the Holy Quran is not a utopia and that it will gain life in different cultures and
historicities. In this sense, there is no equivalent in the experience of Sunnah. On the other
hand, the codes of behavior produced by Sunnah reveal a universality in its opening to all
times.

One important point is that the society consists of inequality and differences within
itself. Education, income, gender, age are the causes of these inequalities. The Sunnah, which
the Prophet built with his ummah, ensured the continuity of religion in the lower social
layers with the tradition he created. Most people will come without knowing that there is
Sunnah and display the codes of behavior contained in cultural elements. In this context,
Sunnah operates social dynamics on the one hand and on the other hand it is transferred
from generation to generation with these dynamics.

Keywords: Sunnah, society, tradition, culture, social dynamics

Siinnet, i¢inde yasadigimiz Post/Modern diinyada ¢ok boyutlu tartismalarin
konusu olmaya devam etmektedir. Oyle ki, siinnet iizerine konusanlar, ona dair
yaklagimlariyla bir konum kazanmaktalar ve hatta siinnet tartismasi toplumda
pozitif ve negatif taraftarliklar olusturacak bir turnusol kagidi islevine
biirtindiiriilmektedir. Hatta kimi zaman daha ileri giderek bir “iman 06lger” islevi
bile yiiklenebilmektedir. Her bakimdan karmasanin hakim oldugu boyle bir
zamanda, once siinnete yiiklenen anlamlar ve onlarin ¢agrisimlar: ile, ardindan
Siinnetin ne demeye geldiginin netlestirilmesi gerekmektedir. Fakat esasen
makalemizin temel konusu, Siinnetin nasil bir sosyal dinamige sahip oldugunu
sosyolojik anlamda analiz edebilmektir.

Islam diinyasinin modernlikle karsilasmasi ¢oklu kirilmalara yol acti. Esasen
tarihin en biiyilkk meydan okumalarindan birisi olan modernlik, en fazla Islam
diisiincesinde sarsilmalar meydana getirmistir. Bu siiregte hem Bat1 hem de Islam
diisiincesi ve pratikleri karsilikli olarak bir sorgulamaya maruz kalmistir. Fakat
modern diinyanin giindelik pratikleri ve iiriinleri, modernlikle birlikte Islam
diinyasina girince, 6zelde dini kavramlarin sorgulanmas: da derinlesmistir.

Oyle ki yiizyillardan beri Hadis ve Siinnet farkli baglamlarda tartisma
konusu olmakla birlikte, hadisi ve sitinneti kabul etme ya da etmeme tavri
modernlikle birklikte daha da yogunlasmistir. “Kur'an islami” seklindeki
kavramsallastirmalar bu donemin iiriiniidiirler. Islam ile modern paradigma
arasinda sikisan ve gerilim yasayan zihinler —ki bunun olmasi gayet tabiidir-
modern diinya ile karsilasinca siinnet baglaminda birbirinden farkli tepkiler
vermiglerdir.

Bu tepkilerden ilki, hadis ve siinneti kesin bir ret seklinde gerceklesmistir.
Siinneti reddin, onun anlasilma bigimiyle bir iliskisi varsa da, 6nemli oranda
modernizm  diisiincesi ve onun pratikleriyle c¢elistigi diisiincesinden
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kaynaklanmaktadir. Boylece bazilari icin tutarli olmak adma ya da piriizlii
kisimlar1 halletmek i¢in hadis ve siinnetin inkar1 yoluna gidilebilmektedir.

Burada hakikaten siinnetin anlagilma bi¢imi ciddi bir 6nem kazanmaktadir.
Asrimizda klasik ulemanin yolunu takip ettigini diisiinen bir kisim gelenekselci
yaklasimlar, hadis ve siinneti tam bir rivayet mantigiyla giindeme getirmekte,
siinnetin anlasilma bi¢imi etrafinda olusturdugu tarihe hapsedilme yorumlarini
sunmaktadir. Bu baglamda siinnetin tarihte ve tarihin farkli anlarinda kendisini
nasil agtigiyla ilgilenmemektedir. Hatta rivayet¢i yaklasim, bilhassa hadislerin
hadis usulii igerisinde degerlendirilmesine hi¢ aldirmadan, total anlamda “sahip
¢itkma” ya da “savunma hatti olusturma” mantigindan hareket etmektedir.

Siinnet Nedir?

Siinnetin tanimi konusunda ilgili kitaplarda siiphesiz ¢ok farkli tanimlar:
bulmak miimkiindiir. Bizim burada amacimiz bu tanimlari siralayarak tekrar etmek
degildir. Ancak siinnetin toplumsal dinamiklerle iligskisini ortaya koymak
baglaminda siinnetin iceriklerine dair bazi noktalarin altin1 ¢izmektir. Boylece bu
dinamikleri daha saglikli analiz etmek miimkiin olacaktir.

Stinnetin tanimi noktasinda Erul konuya iki farkli boyutta bakar. Siinnet,
O’na gore, isim olarak yol, adet, hayat bigimi, Hz. Peygamber’in yaptig1 ya da
belirledigi davranis tarzlar1 ve Siinnet-Kur’an birlikteligi gibi ii¢ anlamda
kullanilmaktadir. Hz. Peygamber’in dilinde ise, su bes manay1r muhtevidir: 1- Iyi
olsun kotii olsun bir iste dnciilitk etme, ¢igir agma, bagkalar: tarafindan izlenecek
davranuslar sergilemek. 2- Beyan etmek, belirlemek. 3- Belirli bir kural uygulamak,
muamele etmek. 4- Ornek davranis, siinnet koymak. 5- Izinden gitmek, yol
izlemek.! Erul'un bu maddeleri, siinnetin igeriklerine dair genel bir cergeve
vermektedir.

Siinnetin farkli tanimlarinda onun farkli boyutlarini 6ne ¢ikaran ya da altini
cizen igeriklere rastlamaktayiz. S6z gelimi; Asur'un tanimi “hukuki” ve “tevatiir”
boyutu iizerinde durmaktadir: “Biitiiniinden hukuki bir gayenin c¢ikarilacag:
sekilde, Hz. Peygamber’in (SAV) uygulamalarin1 defalarca gormekten dolayi,
sahabenin her biri i¢in meydana gelen ameli tevatiir.”2 Siinnetin fikha kaynaklik
etme agisindan vazgecilmez bir yeri olmakla birlikte, Siinnetin tamamen bir
hukukilik insa etmenin nesnesi olarak goriilmesi kanaatimizce giintimiizde bir
zaafiyettir. Zira boyle bir durumda 6rf, kiiltiir, tarihsel ve sosyal olana hi¢ yer
a¢madan siki bir sekilde belirlenmis tikelliklerle hayati hukuki olarak insa etme
tavri One ¢ikabilmektedir. Halbuki Siinnetin i¢inde hukuki olmayacak bir ¢ok

! Biinyamin Erul, Sahabenin Stinnet Anlayisi, 2. Baski, Ankara, T.D.V. Yay., 2000, ss. 15-26.
2 Muhammed Tahir bin Asur, Islam Hukuk Felsefesi-Gaye Problemi, Ceviren ve notlandiran. Vecdi
Akytiz-Mehmet Erdogan, 2. baski, ist, iz Yay., 1996, s. 37.
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sosyal normlar bulunmaktadir. Bunlarin basinda 6rf, maruf, ahlak gibi kavramlar
gelmektedir. Slinnetin tamamiyla bir hukukilik cercevesinde algilanmas: ise,
neticede tarihsel kimi formellikler ve kiiltiirelligin farkli toplumlarda ve
zamanlarda oradaki orfleri, kiiltiirleri dikkate almayan bir tavir tiretmektedir.

Diger bir tanim ise silinneti idealin ger¢eklesmesi baglaminda
iceriklendirmektedir. Faruki'ye gore, goriisiin somutlasmast ve idealin
gerceklesmesi olarak siinnet, teoriyi realiteye cevirmis; bdylece Islam’in degerlerine
bi¢im verilmis, hareket eden bir glicle birlestirmistir. Nihayet siinnet varolunca
hareketsiz olan sey yasamaya baslamistir.? Dolayisiyla Faruki agisindan Siinnet,
Kur’an'in bir hayat kazanmasidir.

Satibi, stinnetin ti¢ anlamda kullanuldigini1 séyler. Ona gore birinci anlamu,
sadece Hz. Peygamber'den nakledilen bizzat Kur’an tarafindan ele alinmayan
seylerdir ki, bunlarin Kur’an'in genel olarak getirdigi esaslarin beyan1 mahiyetinde
olup olmamasi agisindan fark yoktur. Ikincisi, bidatin karsiti anlamindadir.
Uglinciisii de, sahabenin igleyegeldikleri seyler anlamindadir.* Hamidullah, “Sunna
tabirinden Peygamber devrinden itibaren, Kur'an'da zikredilmemis olmakla
beraber, Peygamber tarafindan Ogretilmis veya vazedilmis biitiin kaideler
anlasilmaya baslanmistir”> derken Satibi'nin belirttigi ilk anlama atifta
bulunmaktadir. Fazlurrahman da, Peygamber’in siinneti nispeten ge¢ bir
kavramdir ve ilk donem misliimanlar1 icin slinnet bizzat miislimanlarin
uygulamalarini ifade etmektedir’¢ derken Satibi'nin iiglincli anlamina isaret
etmektedir.

Musa Carullah da, “Rasiil-i Ekrem’in kendisine gelen vahyi ve risaleti teblig
etmek amaciyla yaptig1 veya yapmaya calistif1 her sey siinnettir”’” derken, Hz.
Peygamber’in tiim agiklamalarini kastetmektedir. Nitekim ona gore siinnet, O'nun
0zel yasaminda sergiledigi hayat tarzini, hem insanlarla gergeklestirdigi toplumsal
iligkilerde takip ettigi, hem de zaruri ihtiyaglarin1 temin etmede basvurdugu
yontemi kapsamaktadir.® Tahir b. Hekim de siinnete hayat igin metot olma
niteligini yiiklerken® Carullah ile kismi olarak ortiismektedir.

Kirbasoglu ise siinneti tanimlarken, onun diinya goriisii olmas1 boyutuna
vurgu yapmaktadir: “Hz. Peygamber'in (SAV) kendi déneminde Islam toplumunu,

3 {smail Raci El-Faruki-Luis Lamia El-Faruki, Islam Kiiltiir Atlasi, Cev. Mustafa Okan Kibaroglu-Zerrin
Kibaroglu, 2. baski, ist., inkilab Yay., 1997, s. 131.

4 Satibi, El-Muvafakat-Sosyal [limler Metodolojisi, Cev. Mehmet Erdogan, c. 4, ist, iz Yay., 1993, s. 2.

5 Muhammed Hamidullah, “Stinnet”, islam Anaiklopedisi, c. 11, ist., M.E.B. Yay., 1970, s. 243.

¢ Fazlurrahman, Tarih Boyunca Metodoloji Sorunu, Cev. Salih Akdemir, Ankara, Ankara Okulu Yay.,
1995, s.17.

7 Musa Carullah Birgiyef, Kur’an-Siinnet {liskisine Farkli Bir Yaklagim-Kitabu’s-Siinne, Cev. Mehmet
Gormez, Ankara, Ankara Okulu Yay., 1998, s. 6.

8 Bkz. Musa Carullah, a.e., s. 6.

9 Muhammed Tahir Hekim, Siinnetin Etrafindaki Siipheler, Cev. Hiiseyin Arslan, ist., Pinar Yay., 1985, s.
15.
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akide, ibadet, teblig, egitim, ahlak, hukuk, siyaset, ekonomi gibi gesitli alanlarda;
kisacas1 bireysel, toplumsal ve evrensel olmak {izere hayatin her alaninda,
yonlendirip yonetmede, Kur'an basta olmak {iizere, esas aldig: ilke ve prensipler
biitiintiniin olusturdugu bir zihniyet ya da diinya goriisiidiir.”1® Kirbasoglu'nun
tanim1 esasen, tikel rivayet tartismalarim1 sonlandiracak bir avantaja sahip
goriinmektedir. Zira siinneti bir diinya goriisii cercevesinden okumak Islam
diinyasinda birebir tartismalar i¢inde bogulmaktan belirli ilkelere ulasilabilmesini
saglayacaktir. Ona gore, Siinnetin amaci siinnetin koydugu ilkeleri esas alan yeni
bir Islam toplumu ve medeniyeti modeli olusturmaktadir.!!

Biz siinneti su sekilde tanimlamak egilimindeyiz: “Siinnet, Hz. Peygamber’in
(SAV) sahabenin (iimmetin) de katilmiyla Kur’an-1 Kerim’in belirli bir tarihsel
donem, toplumsallik ve Kkiiltiirellik igerisinde deneyimlenmesidir.” Tanimlar
muhtasar olma mecburiyetleri dolayisiyla baz1 kapaliliklar tasiyabilirler. Bu sebeple
tanimi kisaca acimlamakta ve siinnetin temel niteliklerini ortaya koymakta fayda
olacaktir.

Birincisi, Stinnet Hz. Peygamber’in 6zel, bireysel davranigslar ile 6znellikleri
degildir. Hz. Peygamber'in {immeti ile etkilesimi icinde ortaya koydugu
modellerdir. S6z gelimi; Hz. Peygamber'in bazi yiyecekleri sevmesi ya da
sevmemesi bir siinnet olarak ortaya konulamaz. Zira bunlar insani anlamda
oznelliklerdir. Bu anlamda bu 6znelligi asan ve toplumsal hafizada yeri olan
modellerin (pattern) siinnet oldugunu soyleyebiliriz.

Ikincisi, Siinnet, Kur’an-1 Kerim’in bir deneyimlemesidir. Kur’an, teori ve
Siinnet-pratik seklinde bir operasyonel ayrimdan hareket ederek sOylemek
gerekirse, vahyin Hz. Peygamber’in sahsinda timmet (toplum) iginde yasanmasidir.
Deneyimler ya da klasik dilde yasama/amel teorinin sadece bir iddialar toplam1 ya
da manifesto olmasiru asarak yasama ilistigi, hayata indigini; yani kisacasi
yasanabilir oldugunu gosterir. Boylece “goksel”lik yer/li/le/sir.

Buradan ortaya c¢ikan fiiglincii igerik, siinnetin iimmet icin Orneklik
oldugudur.  Kendisine  vahiy gelen  bir toplumun, onu nasil
deneyimleyecegi/yasayacag1 konusunda en iistte gerceklesen bir 6rneklik. Fakat bu
ornekligin Hz. Peygamber’in yasami boyunca siirdiigiinii, bir hayatin iginde
gerceklestigini ve timmetin de buna katildigin1 hi¢bir sekilde unutmamak gerekir.

Dordiinciisii, Kur'an-1 Kerim’in bu deneyimlemesinin, belirli bir dénem,
tarihsellik, sosyallik ve kiiltiirellik igerisinde form kazanmasinin ismidir siinnet. Bu
baglamda iki niteligi icinde barindirir. Kur’an’in tarihleriistii evrensel mesajini bir
“ama¢” olarak icinde tasir. Bu amagclar evrensel olup daha sonraki donemde de
korunurlar. Diger yandan Siinnetin kazandigi form, o tarihsellik, sosyallik ve

10 M. Hayri Kirbasoglu, Islam Diisiincesinde Siinnet-Elestirel Bir Yaklagim, 3. baski, Ankara, Ankara
Okulu Yay., 1997, s. 104.
11 M. Hayri Kirbasoglu, a.g.e., s. 105.
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kiltiirellik icinde, onlarin imkani ve sinirlart gergevesinde viicut bulmustur. Bu
sebeple siinnetin formlarinda bazi degismeler olabilir. S6z gelimi; Hz.
Peygamber’in dis temizligi i¢in kullandig1 ve 6nerdigi misvak, bugiin dis fircas ile
saglanabilir. Bu, hedefin devam ettirilmesi ancak bunu farkli araglara miiracaatla
gerceklestirmek demektir. Yine o donemde Hz. Peygamber’in kiyafeti, sofrasi,
kullandig1 araglar bu kiltiirellik ve tarihselligi {izerinde tasirlar. Dolayisiyla
bunlarin taklidinin bir siinnete ittiba oldugu iddias1 gegerli goriinmemektedir.

Simdi bu anlatilanlar1 toparlayacak olursak, Siinnet-tarih ve toplum
arasindaki iliski ve diyalojiyi de belirtmis oldugumuzu diisiiniiyoruz. Bir kere
Siinnetin “iz”, “yol” anlamindan yola c¢ikilarak baz1 tarihsel mirasin da
olusumunda etkili oldugunu kabul etmemiz gerekmektedir. Nitekim islam dini,
0zelde Hz. Muhammed’e gonderilen dinin adi ise de, bu dinin Hz. Adem’e
dayanan gelenegi mevcuttur. Hz. Peygamber’in bilhassa Hz. Ibrahim’den miras
alip stinnet olarak takip ettirdigi 6geler vardir. Bu, Stinnet’e gelenekle bir baglant

ve siireklilik saglamaktadir.

Hig stiphesiz Araplarin kaynagi o giinkii toplum olan siirdiiregeldikleri ve
siinnet ismini verdikleri davranis modelleri vardir. Bunlar Islam dinince biitiiniiyle
reddedilmemis; yalniz paradigmaya ve parametrelere uymayanlar disarida
birakilmistir. Bu baglamda siinnetin ge¢misin baz1 6rf ve uygulamalarini devam
ettirdigini soylemek miimkiindiir. Bat1 dillerinde siinnetin tradition (gelenek) ile
karsilanmasinin bu baglamda karsiligi bulunmaktadir.

Siinnetin Kur'an-1 Kerim'in yani teorinin bir deneyimlemesi oldugunu
sOylememiz de aslinda yukaridaki noktayla birlesmektedir. Kur'an'in o giinkii
tarihsel ve Kkiiltiirel kosullarda deneyimlenmesi, onun daha once farkh
peygamberlerce deneyimlenmesi ve bunun neticesinde siinnetin tarihsel mirasa
eklemlenmesi baglaminda anlamlidir. Zira aslinda deneyimlenen evrensel bir
mesajdir. Fakat bu deneyimlemenin sonucu olusan formellikler, tarihsel ve yerel
karakteristikler tastyabilirler. Onun i¢in amacin korunmas: sartiyla siinnetin her
donemde islevsel olmasi bazi formelliklerin degisimini getirebilir. Bu da siinnetin
ilerleyen siirecte siirekli degisime muhatap olan “tarih”e karsi dayanikliligin
saglayan bir unsurdur. Bu baglamda, hadis ve siinnete olmus bitmis ve ucu
kapanmis “sozler ve davramiglar manzumesi” olarak bakmak ciddi anakronizmleri
sonuglayacaktir.

Bu haliyle siinnet miisliiman toplumlarin sosyal dinamikleri saglamas1 ve
siirdiirmesinde ciddi bir etkendir. Bu baglamda biz fikih ile birlikte Stinnetin bagka
hicbir dinde ve gelenekte bulunmayan bir imkan ve hatta ayricalik oldugunu iddia
edecegiz. Bir ara tanistigim bir Japon akademisyen ile yaptigimiz sohbette, onun
arastirma konusu olan dinler arasi karsilastirmalardan bahsediyorduk. Ben
kendisine Islam’in diger dinlerden en &nemli farkinin ne oldugunu sordugumda,
“fikih” seklinde cevap vermisti. Esasen buna “stinnet”i de eklemeliyiz. Zira
Hiristiyanlik, Yahudilik de dahil olmak {izere diinyadaki hi¢bir dinde siinnet gibi
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kiilliyatl: bir birikimi gérmek miimkiin degildir ki, basli basina bir ilmin konusu
olmustur.

Siinnet ve Toplumsal Dinamikler:

Bu makalede biz, siinneti teknik bir anlamda degerlendirmiyoruz. Acikgasi
problemimiz sosyal hayatla Stinnetin iligkileri iizerinedir. Bu anlamda iki boyutlu
bir iligkiyi diisiinebiliriz. Birincisi, Siinnetin bizzat topluma kazandirdig:
dinamikler. Ikincisi de, toplumsal dinamikler {izerinden Siinnetin yeniden
anlamlandirilmasi. Simdi bu etkilesimleri farkli sorunlar tizerinden kisaca analiz
edebiliriz.

Yukarida da belirtildigi iizere Kur’an-1 Kerim i¢in biraz indirgemeci bir tabir
olmakla birlikte teorik bir metindir diyebiliriz. Kur’an, bir yandan hayata, evrene ve
insana dair bir perspektif; Insan-Tanri, insan-insan ile insan-cevre arasindaki
iliskiye dair ahlakilik ile tiimel ve tikel baz1 ilkeler ve kurallar1 iginde
barindirmaktadir. Hi¢ siliphesiz detaya indigimiz zaman, Kur’anin konulari
hakkinda kiilliyath bir liste yapmak imkan dahilindedir. Belirttigimiz cerceve bir
yandan deneyimlenmemis haliyle bir teoriyi ifade eder, diger yandan hayat, insan
ve evrene dair tezleri i¢inde barindirmasi agisindan da teoridir. Tabii ki inanan bir
insan igin Kur’an’in her climlesi “gerceklik” ifade etmektedir. Ancak tiim insanlig1
gozoniine aldigimizda bu climleler birer teorik 6nermelerdir.

Farkl1 din, ideoloji ve felsefi diisiinceler tarih boyunca hep varolagelmistir.
Onlar da insanlik icin teorik birer dnermeden ve okuma big¢imlerinden ibarettir
oncelikle. Budizm, Marksizm, Ateizm vb. bu konuda farkli 6rneklerdir. S6z gelimi;
Hiristiyanlik hakikati farkli sekilde okumakta, “mutlak” kavramma kendi
zaviyesinden bir bakis gelistirmekte ve diinyaya farkli sekilde bakmaktadir.
Marksizm, diyalektik materyalizm, emek, somiirii, alt yapi-iist yap1 kavramlari
ekseninde bir teorik ¢erceve ile karsimiza ¢ikmaktadir. Bu halleriyle tiim bu din,
felsefi diisiince ve ideolojiler birer teoridirler. Budizm, smirh bir bolgede yasam
alani bulurken evrensellesmemistir. Esasen boyle bir iddias1 da goriinmemektedir.
Marksizm farkli bolgelerde deneyimlenme imkarni bulmus, fakat ortak kabuller
onun 6nemli oranda basarisiz oldugu sonucuna varmaistir.

Simdi bu cergevede Islam’a baktigimiz zaman, bir teori olarak Kur'an-1
Kerim’in bir tarih, kiiltiir ve sosyalite igerisinde deneyimlenmekle, sadece teori
olarak kalmadigini ve bir “hayat” haline geldigini gdstermektedir. Ustelik de
siinnetin bir kereligine ve sadece Hz. Peygamber doneminde degil, farkli tarihsel
zamanlarda deneyimlenmeye devam ettiginin altimi gizmektedir. Iste bu tarihsel
siireklilik, Siinnetin tarih boyunca dinamik algilanmasi ile gerceklesmektedir. Hz.
Peygamber’in ornekliginde ve o donemin tarihsellik ve sosyalliginde kiiciik ve
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biiylik resimlerin bir hayatin insasi ic¢in bir araya getirilmesi ve bu “hayat”in
siireklilik kazanmasidir siinnet aslinda.'? Bu baglamda “Siinnet” hayat demektir.

Burada su noktaya da temas etmeliyiz. O da iitopya ile gergek arasindaki
iliskidir. “Yunanca’da yer anlamina gelen topos kelimesinin basina eklenen
olumsuzlama edatiyla elde edilen ve “olmayan yer” seklinde terciime edilebilecek
olan iitopya terimi”?3, teorik kalan ve i¢inde yasadigimiz diinyada bir gercekligi
olmayan diisiinceleri ifade etmektedir daha ¢ok. Acikcas: insanlar farkli ideoloji,
felsefi ~ diisince ve  dinlerin  Onermelerini  dinlediklerinde,  bunlarin
gerceklesebilirliklerini merak ederler oncelikle. Siinnet, bu baglamda bir
deneyimleme ve gerceklesebilirligin gostergesi sayilmalidir.

Kur'an-1 Kerim’in teorik cergeveli bir kitap olmasmin Siinnet’le iliskisi
agisindan iizerinde durulmas: gereken bir bagka boyut, siinnetin Kur’an'in anlam
stoku ve gergevelerine yapilacak bir saptirma ya da saldirilar karsisindaki pozitif
islevidir. Tarih boyunca ¢ok farkli ideoloji ve felsefi diisiincelerin i¢inden gegerek
Kur'an-1 Kerim bugiinlere gelmistir. Bu siirecte Kur’ant ideolojiye, felsefi
diisiinceye eklemleyerek ve onlarin merkezinde anlamlandirma islemleri soz
konusu olmustur. Nitekim bugiin de liberalizm, postmodernizm vb. eksenlerde
Kur’an’in farkl: diisiince ve ideolojilere yiginak yapmas: saglanmak istenmektedir.
Ote yandan, yine tarih boyunca Kur’an-1 Kerim’e meydan okumalar s6z konusu
olmustur. Tam da bu noktada, Siinnetin 6nemli bir fonksiyonu daha devreye
girmektedir. Hz. Peygamber’in siinneti, ortaya koydugu ornek ve modeller ve
bunlarin igeriginde varolan perspektiflerle Kur'an’in kendi anlam ve paradigmal
cercevesinin disina ¢ikarilmasi konusunda engel teskil etmektedir. Buna bagh
olarak Siinnetin klasik anlamda Kur’an’t agimlama ve igeriklendirme fonksiyonu da
gerceklesmis olmaktadir. Belki Evzai'nin “Kitabin siinnete olan ihtiyaci, siinnetin
Kitaba olan ihtiyacindan daha goktur”!* s6ziinii bu minvalde anlamak lazimdir.
Esasen icerisinde paradigma, ama¢ ve davranig modellerini barindiran Siinnet,
farkli tarihsel zamanlarda bu niteliklerini hep agimlamaktadir.

Siinnetin ayn1 zamanda bir gelenek oldugunu yukarida belirtmistik. Gelenek
bir boyutuyla tarihsel siirecteki tiim birikimleri ifade etmektedir. Stinnet tarih
boyunca nesilden nesile aktarilarak bugiin de gelenegin bir pargasi olarak islev
gormektedir. Bir dinin uzun siire hayatiyet bulabilmesi, onun bir gelenek
olusturmasiyla miimkiindiir. Peki Siinnet-gelenek iliskisini nasil okumaliyiz?

Bir kere Siinnet, hem bir paradigma ve perspektif olarak hem de davrarus
modelleri ve pratikler olarak nesilden nesile aktarilmakta; toplumsal hafizada bir
cerceve ve perspektif kazanarak toplumlarin gelecege dogru olan yolculugunda
belirleyici olabilmektedir. Dolayisiyla bir nesilden digerine diinyanin ¢ok farkli

12 Bkz. Mustafa Tekin, “Siinnet Sosyolojisinin imkani-Islam Sosyolojisine Siinnet’ten Baglamak”, Siinnet
Sosyolojisi, Ed. Mustafa Tekin, Ankara, Eski Yeni Yay., 2013, s. 45.

13 ). Demir-M. Acar, Sosyal Bilimler Sozliigii, ist., Agac Yay., 1992, s. 370.

4 Satibi, a.g.e., C. 4, s. 24.
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cografyalarina Siinnet aktarilarak bize tevariis etmistir. Bu aktarim yazih
kaynaklarda oldugu kadar, esasen bizim tizerinde durdugumuz nokta toplumsal
pratikler olarak aktarimlardir. Fakat bu pratikler bir nesilden digerine ya da bir
cografyaya hep aym formlar iizerinden aktarilmaz. Her nesilde, her donemde ve
farkli cografyalarda varolan kiiltiir ve sosyallik igerisinde yeniden deneyimlenir.
Yeniden deneyimlemeler, bir yandan Siinnetin temel amaglarini korumaya devam
ederken, 6te yandan kendi kiiltiir ve sosyalliklerinin izin verdigi formlarla pratikler
olustururlar. Hi¢ siiphesiz ibadetler, bazi temel itikadi unsurlar igerik ve form
olarak korunabilir. Buradaki en temel hedef Kur'an'in siinnet iizerinden “hayat”
bulmasidir. Dolayisiyla Siinnet, bir pratik olarak iginde paradigmasmi ve
perspektifini tasir; etkileri itibariyla da ferdi ve toplumsal hayatta bunlar ifsa eder.

Su noktayr da o6zenle vurgulamak gerekir. Stinnet, Hz. Peygamber’'den
itibaren toplumlardaki yerlesikligi deneyimlemesi sebebiyle orf, adet, gelenek ve
bir takim diger sosyal normlar da icermektedir. Bir baska deyisle, siinneti sadece
siinnet etiketi altinda ve dini formlarda toplum tecriibe etmekte, zikredilen sosyal
normlara uyarken ya da bir cerceve olarak onlara dikkat ederken de siinneti
yasatmaya devam etmektedir. Kimi zaman bir diigiin merasiminde, kimi zaman
cari olan Orfte, adetlerde bunlar1 gorebilmek miimkiindiir. Bu durum, siinnetlerin
¢ok genis anlamda, kiiltiirde icerildigini de bize gostermektedir.

Dolayisiyla aile, akraba, mahalle vb. kurum ve gevreler stinnetin toplumsal
dolagimda olmasinda islev gormektedirler. Ozellikle hem orf ve Aadetleri
uygulamak suretiyle gelecege aktariminda, hem de yeni nesle sosyal rollerini
Ogretmesi baglaminda ailenin ciddi anlamdaki roliinii hatirlamak gerekmektedir.
Ailede, kullanulan dil ve uygulanan modeller siinnetin tiim tikellikler {izerindeki
yansimalarin1 bize gostermektedir. Ebeveynlerin davramslari, giyim-kusam,
mahremiyet, ahlaki ilkeler, komsuluk vb. hem siinneti deneyimleme hem de siinnet
tarafindan ailenin ingas1 anlamina gelir.

Fakat modern zamanlarda meydana gelen degisimler, aileyi klasik bir ¢ok
rollerinden soyutladig1 gibi mahalle, akrabalik vb. cevreleri de zayiflatti. Bunlar
insanin ailede 6grendiklerini hem kontrol eden hem de pekistiren aglardi. Bugiin
ailenin bir¢ok fonksiyonunu farkli kurumlara devretmesi; yani sira medya ve
iletisim teknolojilerinin yogun diktesi sonucu ailenin kopuslar yasadigini ve
gelenegin zayifladigini gormekteyiz.

Bir dinin toplumda gelecege dogru projeksiyonunda hayatiyet bulmasinin
gelenek ve Siinnet’le baglantisina deginmistik. Bu baglamda konunun sosyal
siniflar ve tabakalasma ile iliskisini de kisaca ele almaliyiz. Bilindigi gibi toplum
farkliliklardan ve esitsizliklerden olusmaktadir. S6z gelimi; cinsiyet, yas vb.
agilardan toplumdaki insanlar birbirinden farklilasirlar. Ayrica ekonomik, kiiltiirel
vb. kriterler agisindan toplumda bir tabakalasma ve sosyal siniflasma vardir.
Kabaca ifade etmek gerekirse, zengin, orta sinif ve fakirler. Egitim agisindan eski
dilde havas ve avam.
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Burada konumuz agisindan 6nemli ayrim havas ve avamdir. Havas daha ¢ok
kitabi bir dini anlayisa sahip, teori oncelikli dine yaklasimi ile dikkat ceker. Zaten
havas, dini hiikiimlerin illetlerini bilen, kendisine gelen rivayetleri kritik edebilen
ve ayni zamanda az ¢ok bunlar1 giincelleyerek “taklit” durumundan kurtulan
kisidir. Fakat avam neredeyse bunun tam tersi niteliklere sahiptir. Avam, yeterli
egitim ve dini bilgilere sahip olmadigindan rivayetci, literal ve pratik (pragmatic)
bir din anlayisina sahiptir. Dini bilgileri ve pratikleri daha ¢ok bir 6nceki nesilden
tevariis etmistir. Bundan dolay1 toplumda varolan dindarligi 6nemli oranda
aktarilan pratikler belirlemektedir. Elbette yapilan isin farkindaligi 6nemlidir fakat
avam dindarlig1 ya da halk dindarliginin karakteristigi budur.

Iste tam da bu noktada yiizyillardan bu yana giindelik hayatin, kiiltiiriin, &rf
ve adetler ile farkli sosyal normlarin igerisinde girmis olan Siinnet, farkinda
olunsun ya da olunmasin pratiklerde yasamaya devam etmektedir. Bu pratikleri de
bliyiik oranda avam ya da halk devam ettirmektedir. S6z gelimi; bir yere ¢esme
yaptirmak isteyen kisi bunda hayir amacini tasimaktadir. Sadaka-i Cariye’nin bizim
toplumumuzdaki formlarindan birisidir ¢esme yaptirmak. Bir dinilik olarak bu
gelenegin devam ettirilmesi, esasen bir siinnetin siirtidiiriilmesi anlamina
gelmektedir. Yine camilerde ibadetlerin yapilis esaslari, usuller ve ritiieller de, bir
boyutuyla resmilesmis, formellesmis stinnetten beslenen pratiklerdir.

Burada belki soyle bir farklilig islevsel acidan ifade etmekte fayda vardir.
Havas, salt formellige ve donukluga sebep olacak anlayis ve pratikleri giincelleme
ve kritik etmede islevsel iken, avam da bu pratiklerin gelecege tevariis ettirilmesi
baglaminda bir fonksiyon gormektedir. Din de bu toplumsalliklar igerisinde
hayatiyet kazanmaktadir.

Bir diger onemli nokta; Stinnet’i bir hayat tarzi ve diinya goriisii olarak
okumanin gerekliligidir. Yukaridaki tanimlar igerisinde de gectigi iizere Siinnet,
ayni zamanda bir diinya goriisiinii bize vermektedir. Hz. Peygamber’in Siinneti
hayata bir bakisin ve perspektifin sonucu oldugunu desifre etmektedir. Bunun
anlami; hayata, insana, evrene farkli bir tarzda bakmaktir. Stinnet ve rivayet edilen
bir¢ok hadise baktigimizda, 6nemli 6rnekler gdrmemiz miimkiindiir.

Bilindigi gibi aktiiel olarak i¢inde yasadigimiz diinyada farkli ideolojiler ve
felsefi diisiinceler vardir. Bunlar, birbirinden insana, diinya ve evrene bakislariyla
ayrilirlar. S6z gelimi; diinyevi ideolojiler insan1 sadece bu diinya ile sinirli olarak
tanimlarken, dinin 6te diinyaya referanslar1 vardir. Bu bile insanin diinyaya yonelik
amag ve pratiklerinde derin farkliliklar yaratir. Siinnet, bu diinya goriislerini,
olusan pratiklerde de somutlastirip desifre eden bir imkana sahiptir.

Bu baglamda siinnet, ihtiva ettigi diinya goriisii ile kiside bir hayat tarzini
inga edecek kapsam ve yeterlilige de sahiptir. Aslinda bu ciimleyi stinnetin Kur’an-1
Kerim’in bir deneyimlenmesi ve somutlasmas: oldugu argiiman ile birlikte ele
aldigimizda daha iyi anlasilacaktir. Bilhassa toplumda yasayan insanlarin ¢ogu
tevariis edilen siinneti bir yasam pratigi olarak hayata daha ¢abuk gecirebilme
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imkanina sahiptir. Fakat teori yani Kur'an ile iliskisi bu denli somutluk
arzetmeyebilir ve birebir gerceklesmeyebilir. Bunun ne kadar saglikli oldugu ayrica
bir tartismanin konusudur ancak toplumda isleyen boyle bir gercekligin oldugunu
da bilmemiz gerekir.

Burada dikkat ¢ekilmesi gereken iki noktadan birisi; siinnetin tamamen bir
hukuki gaye cercevesinde algilanmasinin yanlishgidir. Daha 6nce de belirttigimiz
iizere slinnet bir yasam tarzi insa ederken, bunu 0rf, adet, sosyal normlarla birlikte
gerceklestirir. Stinnetin salt hukuki gaye ile ele alinmasi, onun ¢ok genis bir yasami
muhtevi olmasi ve insani insa etmesi gercegini 1skalamaktadir.

Siinnetin bir diinya goriisii olarak okunmasi, ayni zamanda onun “tikel”
okunmas1 ve nihayetinde gilintimiizde icinden ¢ikilamayan tartismalara sebebiyet
vermesinin de oniine gececektir. Zira gogu zaman birebir rivayetler iizerine takilip
kalmak, siinnetin icinde varolan kiilli ve tiimel bakis agisinin kaybedilmesi ve
teferruatta bogulmay1 sonuglamaktadir. Elbette teknik anlamda hadislerin cerh ve
tadile tabi tutulmasi, sihhatlerinin tespiti onemlidir. Ancak onun toplumsal bir
dinamik olma boyutu unutulmamalidir.

Biz Stinnetin {immet icin bir pratik davranis kodlarini icermesi sebebiyle, bir
yandan toplumsal bazi dinamiklere yaslanarak diger yandan toplumsal dinamikleri
besleyerek giiniimiize geldigini; bu boyutuyla Islam’m hem farkli kiiltiir ve
cografyalarda farkli formlarda deneyimlendigini hem de Islam’in hayatiyetini
devam ettirmesinde ciddi islev gordiigtinii ifade etmeye ¢alisiyoruz.
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Abstract

Sunnah is one of the dynamic discussion topics of Islamic thought. The Sunnah,
which is mostly debated over authoritarianism, is the subject of criticism for this reason.
However, when we consider the social function of the Sunnah and the dynamics it provides,
another picture emerges.

This article approaches the Sunnah in this respect and makes short analyzes. In the
article, firstly, the definition of the Sunnah is emphasized. In this sense, the definition of
Sunnah as an experience of Quran in social life gives him the possibility to experience a code
of behavior as well as to re-experience towards the future.

If we are to talk about the mutual relationship between theory and life, Sunnah shows
that the Holy Quran is not a utopia and that it will gain life in different cultures and
historicities. In this sense, there is no equivalent in the experience of Sunnah. On the other
hand, the codes of behavior produced by Sunnah reveal a universality in its opening to all
times.

One important point is that the society consists of inequality and differences within
itself. Education, income, gender, age are the causes of these inequalities. The Sunnah, which
the Prophet built with his ummah, ensured the continuity of religion in the lower social
layers with the tradition he created. Most people will come without knowing that there is
Sunnah and display the codes of behavior contained in cultural elements. In this context,
Sunnah operates social dynamics on the one hand and on the other hand it is transferred
from generation to generation with these dynamics.

Keywords: Sunnah, Society, Tradition, Culture, Social Dynamics.

Siinnet ve Toplumsal Dinamikler

Ozet

Siinnet, Islam diisiincesinin dinamik tartisma konularindan birisidir. Daha cok
sahihlik {izerinden tartismasi yapilan Siinnet, en fazla bu sebeple elestiri konusu
yapilmaktadir. Fakat bunun disinda Siinnet'in toplumsal islevi ve sagladigi dinamikler
agisindan ele alindiginda karsimiza bir bagka resim ¢ikmaktadir.

Bu makale, Siinnet’e bu agidan yaklasmakta ve kisa analizler yapmaktadir. Makalede
Oonce, anlatimlarimiza temel olusturacak sekilde kisaca siinnet tanimi {izerinde
durulmaktadir. Bu anlamda Siinnet’in Kur’an-1 Kerim’in toplumsal hayatta bir deneyimleme

* This paper is the English translation of the study titled "Stinnet ve Toplumsal Dinamikler" published in the
7-8M issue of Ilahiyat Akademi. (Mustafa Tekin, “Stinnet ve Toplumsal Dinamikler”, llahiyat Akademi, say1;
7-8, Aralik 2018, s. 163-174.) The paper in Turkish should be referred to for citations.

** Prof. Dr., Academic Member of the Department of Religious Sociology, School of Philosophy and
Sciences of Religion, Faculty of Divinity, Istanbul University, mtekin7@hotmail.com
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olarak tamimi, onun hem bir davranis kodu hem de gelecege dogru yeniden
deneyimlenebilmesi imkanini vermektedir.

Teori ile hayat arasindaki karsilikli iliskiden bahsedeceksek Siinnet, Kur’an-1 Kerim’in
itopya olmadigini, farkli kiiltiir ve tarihsellikler iginde hayatiyet kazanacagmni
gostermektedir her seyden once. Bu anlamda Siinnet’in karsilig1 olabilecek tecriibenin hicbir
dinde karsilig1 yoktur. Diger yandan Siinnet’in ortaya ¢ikardigi davranis kodlari, onun tiim
zamanlara agilim yapmasinda bir evrenselligi ifsa etmektedir.

Onemli bir nokta da sudur: Toplum kendi igerisinde esitsizlik ve farkliliklardan
olusur. Egitim, gelir, cinsiyet, yas bu esitsizliklerin sebepleridir. Hz. Peygamber’in immeti
ile birlikte insa ettigi Siinnet, olusturdugu gelenekle bilhassa alt sosyal katmanlarda dinin
devamhhigmi saglamaktadir. Insanlarin ¢ogu Siinnet oldugunu bile bilmeden gelecek ve
kiiltiirel Ogelerin icerdigi davranis kodlarini sergilemektedir. Bu baglamda Siinnet, bir
yandan toplumsal dinamikleri isletmekte, diger yandan bu dinamiklerle nesilden nesile
aktarilmaktadir.

Anahtar Kelimeler: Siinnet, toplum, gelenek, kiiltiir, toplumsal dinamik.

The post-modern world we live in is an eternal witness to many multi-
dimensional discussions about the sunnah. The people who speculate on the
sunnah gain visibility, and the discussions on the sunnah go so far as to create
positive and negative partisanship and classify people according to their
approaches to the matter. Sometimes it goes even further to be used as a “faith-
meter”. In a time like this, when we have turmoil going on in many areas, we need
to clarify the meanings bestowed upon the sunnah and their connotations, together
with what the sunnah actually means. However, the fundamental subject of this
article is to provide a sociological analysis on the social dynamics of the sunnah.

The encountering of Islam with modernism caused many fractures within
itself. Essentially one of the greatest challenges in history is that modernism
brought the most disputes in Islamic thinking. Modernism brought Western and
Islamic thinking and practices face-to-face, leading to an inevitable questioning of
themselves and one another. When daily practices and products of the modern
world were also adopted in the Islamic world through modernism, this led the
individual to question certain religious concepts.

Such that, the concepts of the hadiths and the sunnah had been discussed
within different contexts, but the dilemma of accepting or rejecting the hadiths and
the sunnah became widespread through modernism. Conceptualizations such as
“Qur’an’s Islam” are the products of this era. Stuck between Islam and the modern
paradigm, a possible problem to run into when encountering the modern world
was that some Muslims started to interpret the sunnah in their own personal ways.

The first of these interpretations was to reject the hadiths and the sunnah
altogether. Although the rejection of the sunnah has, to some extent, to do with the
way that it is perceived, but to a larger extent, it is a consequence of the thought
that the sunnah is in disagreement with the idea and the practices of modernism.
This can lead individuals to reject the hadiths and the sunnah in order to make their
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practices consistent with modernism or to solve the problems caused by the
disputes between these ways of thinking.

This is the point where it becomes critical to correctly interpret the sunnah.
Certain traditionalist approaches, which believe themselves to be following in the
footsteps of the ulama, handle the concepts of the hadiths and the sunnah at the
level of narratives, degrading the sunnah to mere historical stories. These
approaches are not interested in how the meaning of the sunnah can be extended
according to different aspects of history. What is more, the narrative approach
ignores the requirement of evaluating the hadiths according to hadith principles,
and establishes its argument around a stance of total “claiming” or “defending”.

What is the Sunnah?

The sunnah is undoubtedly defined in many ways in related books. This
article does not aim to list and reiterate these definitions, it rather seeks to underline
some aspects regarding the content of the sunnah in order to exhibit the
relationship between the sunnah and social dynamics. Thus, it will be possible to
analyze these dynamics more thoroughly.

Erul addresses the definition of the sunnah in two dimensions. According to
him, the sunnah, by definition is can be the method, custom, way of living, or
behaviors the Prophet exhibited or specified, or the unity of the sunnah and the
Qur’an. The Prophet attaches the following five meanings to the sunnah: 1 -
Pioneering a function, whether good or bad, breaking new ground, exhibiting
exemplary behaviors for people. 2 - To state, to specify. 3 - To execute a certain rule,
to handle something. 4 - To demonstrate exemplary behavior, a sunnah. 5 - To
follow a trail, to follow a path.! Through these particulars, Erul outlines the concept
of the sunnah.

We see that various definitions of the sunnah portray or underline its various
aspects. For example, Asur’s definition looks at the sunnah through the frame of
“lawfulness” and “widespread knowledge”: “Behaviors which became widely
known and rules of law to the sahabah for they witnessed the Prophet’s (p.b.u.h.)
practices hundreds of times.”? While the sunnah has an irreplaceable place as a
source for figh, in our opinion it is rather a weakness to construe the sunnah as an
embodiment of a newly constructed understanding of lawfulness. Because this may
lead to the construction of a legal concept of life which has no place for customs,
culture, historical and social aspects, and is built on strict particular rules. However,
the sunnah includes many social norms which can never be lawful, such as the

1 Biinyamin Erul, Sahabenin Stinnet Anlayisi, 2nd Edition, Ankara, T.D.V. Pub., 2000, p. 15-26.
2 Muhammed Tahir bin Ashur, Islam Hukuk Felsefesi-Gaye Problemi, translated and annotated by Vecdi
Akytiiz-Mehmet Erdogan, 2nd edition, ist., iz Pub., 1996, p-37.
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concepts of customs, cognizance and ethics. Perception of the sunnah in a
completely legal context produces, through certain formal and cultural aspects in a
historical sense, in a society, an attribute which disregards the customs and culture.

Another definition relates the essence of the sunnah to realize an ideal.
According to Faruki, the sunnah, as an interpretation of the embodiment of an idea
and the realization of the ideal, has turned theory into reality, and therefore shaped
the values of Islam, combining these values with an active power. Only with the
emergence of the sunnah could the inanimate be brought to life.> Therefore,
according to Faruki, the sunnah is in a sense, an embodiment of life.

Al-Shatibi attaches three meanings to the sunnah. According to Al-Shatibi,
the first meaning is the facts which were only revealed to the Prophet and not
addressed in the Qur’an, and hold the same value as the general principles
stipulated by the Qur'an. The second meaning is the opposite of Bid’ah, which
means diversions from a fact. The third meaning is the established actions of the
sahabah.* Hamidullah establishes that, “The expression of the sunnah means all the
rules, which aren’t stated in the Qur’an but taught or preached by the Prophet”s,
which is a reference to Al-Shatibi’s first meaning. Fazlur Rahman stated that the
sunnah of the Prophet is a relatively late concept and that in the era of the first
Muslims it directly meant Muslim practices, which in itself is a reference to Al-
Shatibi’s third meaning.

Musa Carullah refers to all the explanations of the Prophet when he states,
“All the Greatest Prophet does or intends for the purpose of announcing the
revelations and prophecies given to him are the sunnah.”” In fact, according to him,
the sunnah means the Prophet’s lifestyle in his private life and the methods he
follows in his social relations and procuring and fulfilling his basic needs.® Tahir B.
Hekim defines the sunnah as a method for life, which partially corresponds to
Carullah’s idea.

Kirbasoglu, in his definition of the sunnah, emphasizes the nature of its
world view: “A mindset or a world view, which is the whole of the Qur’an,
followed by principles, which the Prophet (p.b.u.h.) regarded as the foundational
pillars for directing and administering Muslim society in various fields such as

3 {smail Raci El-Faruki-Luis Lamia El-Faruki, Islam Kiiltiir Atlasi, trans. Mustafa Okan Kibaroglu-Zerrin
Kibaroglu, 2nd edition, ist., inkilab Pub., 1997, p- 131

4 Al-Shatibi, El-Muvafakat-Sosyal ilimler Metodolojisi, trans. Mehmet Erdogan, v. 4, ist., iz Pub., 1993, p-
2.

5 Muhammed Hamidullah, “Siinnet”, islam Anaiklopedisi, v. 11, ist., M.E.B. Pub., 1970, p- 243.

¢ Fazlur Rahman, Tarih Boyunca Metodoloji Sorunu, trans. Salih Akdemir, Ankara, Ankara Okulu Pub.,
1995, p. 17.

7 Musa Jarullah Bigiyaf, Kur’an-Siinnet Higkisine Farkli Bir Yaklagim-Kitabu’s-Stinne, trans. Mehmet
Gormez, Ankara, Ankara Okulu Pub., 1998, p. 6.

8 See: Musa Carullah, ibid., p. 6.

9 Muhammed Tahir Hekim, Siinnetin Etrafindaki Siipheler, trans. Hiiseyin Arslan, Ist., Pmar Pub., 1985,
p- 15.
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faith, prayers, conveyance of religion, education, ethics, law, politics, economy, etc;
meaning all aspects of life, at the individual, social and universal levels.”10
Kirbasoglu’s definition seems to carry and offer an advantage which might
essentially bring the discussions of strict narratives to an end, since interpreting the
sunnah within a world-view context is sure to enable the world of Islam to reach to
a consensus without drowning in individual discussions. According to him, the
purpose of the sunnah is to form a new kind of Islamic society and a model of
civilization, centered around the principles set by the sunnah.!

We are intending to define the sunnah as follows: “The sunnah is a collective
experience of the Qur’an by the Prophet (p.b.u.h.) and the sahabah (ummah) in a
particular setting of society and culture, during a certain historical period.” Due to
the necessity of being concise, definitions may not be fully clear. Therefore it is
helpful to attach a short explanation to the definition and put forward essential
attributes of the sunnah.

Firstly, the sunnah is not the Prophet’s private and individual behaviors and
traits. It is the model of interaction the Prophet exhibited when communicating
with his ummah. For example, the fact that the Prophet likes or does not like a
particular type of food cannot be suggested as a sunnah. This is a personal trait. In
this sense, we can say that the models (patterns) which transcend this subjectivity,
and have a place in social memory can be defined as the sunnah.

Secondly, the sunnah is a real-life Qur’anic experience. Moving forward from
an operational distinction of the Qur’an, theory and sunnah practice, it is the
practice of the revelations by the Prophet within the ummah (society). Experiences,
or in a classical sense living/practices, are proof that theory can transcend being a
sum of claims or being a manifesto, and enter life and actually be applicable. In this
way celestial becomes earthly and local.

The third fact is the sunnah being an example for the ummah. A perfect
example for a society on how to experience/implement the revelations it receives.
But one must never forget that this example came to life only as long as the Prophet
and the ummah participated in the implementation of it.

The fourth fact is the sunnah being the name of the embodiment, which is the
Qur’an being experienced within a particular setting of history, society and culture.
In this sense it has two attributes. It carries within itself the Qur’an’s universal
message as a “purpose”. These purposes are universal in nature and survive time.
On the other hand, the form that the sunnah has gained has come into existence
within that history, society and culture, and within the confines of those
possibilities and limits. For this reason the sunnah may change in form from time to

10 M. Hayri Kirbagoglu, Islam Diisiincesinde Siinnet-Elestirel Bir Yaklagim, 3rd edition, Ankara, Ankara
Okulu Pub., 1997, p. 104.
1 M. Hayri Kirbasoglu, ibid, p. 105.
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time. For example, miswak, which the Prophet used to clean his teeth, can today be
replaced with a toothbrush. It is only possible to continue serving this aim using
more current tools. The Prophet’s clothes, meals and tools also carry these attributes
of culture and history. Therefore, the claim that imitations of these follow the
sunnah does not seem to be valid.

At this point, we believe that we have clarified the relationship and dialogue
between the sunnah, history and society. We first need to accept that, moving
forward from the meanings of “trail” and “path”, the sunnah was a key factor in
forming a certain historical inheritance. As a matter of fact, although the religion of
Islam is the particular religion brought down to the Prophet, it has traces which go
all the way back to Adam. The Prophet particularly inherited some accounts from
Abraham and had those followed on as sunnah. This provides a connection to
tradition and in a greater sense, continuity, in the sunnah.

Undoubtedly, Arab society has carried to the present day, some models of
behavior which they refer to as sunnah and originate from the society of that time.
Islam did not completely reject these, leaving out those which were not in
agreement with its own paradigm and parameters. In this sense, it is possible to say
that the sunnah is a continuation of some past traditions and practices. The fact that
the sunnah is referred to as a tradition in Western languages is understandable in
this sense.

To say that the sunnah is an experience of the Qur’an, in other words the
theory, is also consistent with the abovementioned point. The fact that the Qur’an
was experienced under the historical and cultural conditions of that time is
meaningful in the sense that it had been experienced by the prophets of the more
distant past, leading to more links in the chain of the sunnah spanning history. In
fact, what is being experienced is a universal message. However, the formalities,
which come to life through this experience, may carry historical and local
characteristics. Therefore, for the purpose of keeping to the sunnah’s purpose, some
formalities may need to be altered in order to retain its functionality. This is the
very aspect which helps the sunnah resist “history”, which is always subject to
change with time. In this sense, thinking of the hadiths and the sunnah as, “a
collection of sayings and behaviors of yesteryear”, will result in serious
anachronisms.

In its current state, the sunnah is a critical accelerator for forming and
preserving social dynamics in Muslim societies. In this sense, we will also suggest
that figh and the sunnah constitute an opportunity, or even a privilege, which
cannot be found in any other religion or tradition. In a conversation with a Japanese
academician, I was discussing with him the comparative religious studies, which
was his area of research. When I asked him about the distinctive difference of Islam
from other religions, his answer was, “figh”. Indeed, we need to add the sunnah to
that too. Because, no religion, including Christianity and Judaism, has such an
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extensive accumulation like the sunnah, which evolved into a field of science in and
of itself.

Sunnah and Social Dynamics:

This article does not approach the sunnah from a technical angle. Indeed, its
approach has to do with the relationship between social life and the sunnah. In this
sense we can think of a bi-dimensional relationship. One of these dimensions is the
dynamics bestowed by the sunnah to society. The other is the re-interpretation of
the sunnah through social dynamics. We can now analyze these interactions
through a variety of problems.

As mentioned above, we can qualify the Qur’an as a theoretical text, albeit a
bit of a reductive definition for it. The Qur’an is, on the one hand, a perspective
regarding life, universe and human beings and on the other hand, it comes with
aspects of ethics regarding the relationship between human beings and their
environment, and with a universality and a particular set of rules. When we go into
details, it is very possible to make an extensive list of the topics touched upon in the
Qur’an. This framework constitutes a theory in its not-yet-experienced state, but it
is also a theory in that it includes theses in relation to life itself, human beings and
the universe. Every sentence in the Qur’an surely means “truth” to a person who
believes. However, considering the context of the whole of humanity, these
sentences are theoretical propositions.

There have always been different religions, ideologies and philosophies
throughout history. Those are also primarily theoretical propositions and
interpretations. Buddhism, Marxism, Atheism, etc. are various examples in this
sense. For example, Christianity interprets truths in a different way and develops
its own approach to the concept of “truth”, therefore, adopting a specific world
view. Marxism employs a theoretical framework established on a framework which
consists of dialectic materialism, labor, exploitation, infrastructure and
superstructure. In these states, all of these religions, philosophical ideas and
ideologies are mere theories. Buddhism thrived in a limited geographical area and
could not expand throughout the world, but it does not seem intent to. Marxism
was practiced in various locations, but common belief is that it mostly failed.

When we look at Islam from this point of view, we can see that the Qur’an,
by being experienced within a setting of history, culture and society, it did not
remain a theory but it has been embodied as “life” itself. What is more, the sunnah
was not only adopted for a limited time in the era of the Prophet, but it became the
norm throughout much of the history. This historical continuity has only been
made possible through the dynamic perception of the sunnah. Indeed, the sunnah
is the bringing together of the specific and the whole, in order to construct a way of
life within the historical and social conditions of the Prophet’s time and after his
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example, and then, the continuation of this way of life.? In this sense “sunnah”
means life.

At this point we need to touch upon the relationship between utopia and
reality. The term “utopia”, which comes from the Greek word “topos” prefixed
with the negative particle “u”, can be roughly translated as “a place which does not
exist”1® and is rather of a theoretical nature, is an expression of ideas which only
thrive in theory, and does not correspond to any kind of reality in the world that we
live in. This is consistent in a sense that when people first listen to the propositions
of different ideologies, philosophical ideas and religions, they first think about how
possible they are to execute. In this sense, the sunnah must be regarded as an
indicator of experience and realization.

Another dimension, which needs to be handled due to the relationship of the
theoretical nature of the Qur’an with the sunnah, is the sunnah’s constructive
function against possible diversions from or attacks on the Qur’an’s stock and
contexts of meaning. Through its journey to the present, the Qur’an has passed
through many different ideologies and philosophical ways of thinking. There have
always been efforts to connect the Qur'an with particular ideologies or
philosophical ideas, and interpret it through their own points of view. Present
examples of this are the efforts of liberalism, post-modernism, etc. to use the Qur’an
as filler for other ideas and ideologies. On the other hand, the Qur’an also has
always been challenged throughout history. At this very point, the sunnah has a
very critical function. The Prophet’s sunnah, his examples, models and the
perspectives within these prevent taking the Qur’an out of its own meaning and
paradigm framework. In connection with this, the sunnah’s functions of detailing
and narrating the Qur’an in the classical sense are also realized. Maybe we need to
interpret Evzai’s words, “The Book needs the sunnah more than the sunnah needs
the Book”* in this context. Essentially involving the models of paradigm, purpose
and behavior, the sunnah has always detailed these attributes of itself through time.

We have mentioned above that the sunnah is, at the same time, tradition. In
one aspect, tradition means all the experiences gained along the timeline of history.
Passed from generation to generation, the sunnah functions as part of tradition in
our day. Vitality of a religion is only possible when it manages to create tradition.
Therefore, how should we construe the relationship between the sunnah and
tradition?

The sunnah, for one, has been passed through generations as a paradigm and
perspective, as well as behavioral patterns and practices, gaining context and
perspective within social memory and acting as a guide along a society’s journey to

12 See: Mustafa Tekin, “Siinnet Sosyolojisinin imkani-islam Sosyolojisine Siinnet’ten Baglamak”, Siinnet
Sosyolojisi, Ed. Mustafa Tekin, Ankara, Eski Yeni Pub., 2013, p. 45.

13 0. Demir-M. Acar, Sosyal Bilimler Sozliigi, Ist., Agag Pub., 1992, p. 370.

14 Al-Shatibi, ibid., v. 4, p. 24.
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the truth. Therefore, the sunnah has passed through many generations before we
inherited it. This process has happened via written sources too, but in this study we
are focusing on social practices. However, these practices are not passed from one
generation, or one geographical location, to another, in the same form. It is
experienced afresh within the culture and sociality of every generation, every
period and every geographical location. These re-experiences serve to protect the
essential purposes of the sunnah, while at the same time creating practices within
the extent allowed by their own culture and social norms. Prayers and certain
essential aspects of faith are likely to be preserved in terms of content and form.
The most essential purpose here is for the Qur’an to gain “life” through the sunnah.
Therefore the sunnah, as a practice, carries within itself its own paradigm and
perspective, and reveals these in individual and social life through its impact.

It should also be taken into account that since the sunnah went through a
social sedentation after the Prophet, it also includes customs, rituals, tradition and
certain other types of social norms. In other words, the sunnah is only experienced
by society under the name of “sunnah” and through religious forms, and while
acting in line with mentioned social norms or taking those into account as a
framework, societies keep the sunnah alive. It is possible to witness this in various
cases such as a wedding ceremony, contemporary customs and rituals. This is an
indicator for the fact that the sunnah appeals to human life in a very wide context
and has its own place in social culture.

Therefore, social circles such as family, relatives, neighborhood etc. keep the
sunnah in circulation. We especially need to reiterate the critical role of the family,
both in terms of practicing customs and tradition so as to pass them on, and also in
teaching social roles to the next generation. The language spoken, and the models
practiced in a family shows us the reflection of the sunnah on all of the particular
aspects of individual traits. Parents’ behaviors, clothes, privacy, ethical principles,
how they treat their neighbors, etc. mean to both practice the sunnah and construct
an understanding of it for the next generation.

However, changes in modern times have isolated family from many of its
classical roles, while also weakening the bonds between neighbors, relatives, etc.
These were the bonds which tested and reinforced what a new generation learned
from their family. Today the family has passed many of its functions onto
institutions, and the intense attention of the media and communication
technologies have transformed communication, which has led to weakening family
bonds and consequently, weakening tradition.

Earlier in the study we touched upon the connection between a religion’s
survival and tradition and the sunnah. In this context, we also need to study this
subject’s relationship to social classes and social stratification. As generally known,
a society consists of differences and inequalities. For example, individuals in a
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society become distinct in terms of gender, age, etc. Society also includes
stratification in terms of economic, cultural, etc. criteria. Put simply, there is the
wealthy class, there is the middle class and there is the poor. The highbrow and the
lowbrow in the old language.

The distinction that is important for our subject is the highbrow and the
lowbrow. Highbrow people adopt a rather academic and theoretical understanding
approach to religion. After all, a highbrow person would know the reasons behind
religious provisions, be able to criticize the narrative they encounter and somehow
adapt them in order not to be a mere “imitator”. However, the lowbrow adopt
almost the exact opposite traits. Since the lowbrow do not possess sufficient
education or religious proficiency, their understanding of religion is rather
narrative-based, literal and pragmatic. They have inherited most of their religious
knowledge from the preceding generation. Therefore, the religiousness in a society
is considerably defined by the practices inherited through generations. Awareness
about practices is certainly of importance, but these are the characteristics of
lowbrow religion, or the public’s religion.

The sunnah, which has entered into daily life, culture, customs and
traditions, as well as various social norms over centuries, lives on in practices,
whether we are aware of it or not. These practices are sustained by the lowbrow, or
the public. For example, a person who intends to build a fountain in a place shows
benevolence. Building a fountain is an act of charity in our society. Keeping this
tradition up, as a sign of religiousness, essentially means to keep a sunnah living. In
the same way, the particular ways and practices of doing prayers and rituals in
mosques are embodiments of the sunnah, which have become widely accepted
formalities.

At this point we need to mention a specific difference. The highbrow serve a
function in updating and criticizing understandings and practices which would
lead to formality and dullness, while the common people make inheriting these
practices by future generations possible. Religion comes to life through these social
functions.

Another important point to consider is the necessity to interpret the sunnah
as a lifestyle and world view. As mentioned in the aforementioned definitions, the
sunnah also bestows a worldview upon us. We can conclude that the Prophet’s
sunnah is the entirety, made up of a point of view towards life. This means looking
at life itself, human beings and the universe through a specific frame. It is possible
to see many examples of this when we look at the sunnah and many narrated
hadiths.

As it is already known, the world we live in is home to many different
ideologies and philosophical ways of thinking. These are distinguished by their
perspectives towards human beings, the world and the universe. For example,
while earthly ideologies limit the existence of the human being to this world,
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religion refers to the afterworld too. This alone creates differences in one’s purposes
and practices within the world. The sunnah has a way to solidify and unveil these
world views through its practices.

In this context, the sunnah is capable of constructing a lifestyle for a person
through the world view it comprises within itself. Interpreted along with the
argument that the sunnah is an experience and concretizes the Qur’an, this
proposition could be comprehended more thoroughly. It is possible for the majority
of society to quickly administer a practice of the sunnah when they inherit it.
However, the relationship of that particular practice to the Qur’an may not be so
readily obvious and consistent. How sound this is the subject of another discussion,
but we still need to know that this a functioning fact within a society.

In this sense, we have two points to pay attention to, one of which is the
mistake of utilizing the sunnah for lawful purposes. As suggested earlier, the
sunnah builds a lifestyle through customs, traditions and social norms. Merely
creating rules of law out of the sunnah means to substantially miss the sunnah’s
functions which caters to almost all aspects of life in order to build a complete
human being.

Interpreting the sunnah as a world view prevents construing it in a very
“particular” way, which could very well put an end to the never-ending
discussions surrounding it today. That is, trying to make individual sense of
narratives means to lose the wholistic point of view in the sunnah and drowning in
details. It is naturally important to subject the hadiths to factual examinations and
revisions in order to assess their reliability. However, the social dynamics of the
sunnah must never be forgotten.

In this study, we aim to express that since the sunnah includes a set of
behavioral codes for the ummabh, it relies on certain social dynamics, and feeding
them back at the same time, therefore leading to different experiences of Islam in
different cultures and different parts of the world, the sunnah is a vital component
of Islam due to its critical function of keeping the religion alive.
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. Siinnet ve Toplumsal Dinamikler
Ozet

Siinnet, Islam diisiincesinin dinamik tartisma konularindan birisidir. Daha cok
sahihlik iizerinden tartismasi yapilan Siinnet, en fazla bu sebeple elestiri konusu
yapilmaktadir. Fakat bunun disinda Siinnet’in toplumsal islevi ve sagladig:
dinamikler agisindan ele alindiginda karsimiza bir bagka resim ¢ikmaktadir.

Bu makale, Siinnet'e bu agidan yaklasmakta ve kisa analizler yapmaktadir.
Makalede 6nce, anlatimlarimiza temel olusturacak sekilde kisaca siinnet tanimi
tizerinde durulmaktadir. Bu anlamda Siinnet’in Kur’an-1 Kerim’in toplumsal hayatta
bir deneyimleme olarak tanimi, onun hem bir davranis kodu hem de gelecege dogru
yeniden deneyimlenebilmesi imkanini vermektedir.
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Teori ile hayat arasindaki karsilikli iliskiden bahsedeceksek Siinnet, Kur’an-1
Kerim’in iitopya olmadigmi, farkhi kiiltiir ve tarihsellikler icinde hayatiyet
kazanacagini gostermektedir her seyden once. Bu anlamda Siinnet’in karsilii
olabilecek tecriibenin hi¢bir dinde karsilig1 yoktur. Diger yandan Siinnet’in ortaya
cikardig1 davranis kodlari, onun tiim zamanlara ag¢ilim yapmasinda bir evrenselligi
ifsa etmektedir.

Onemli bir nokta da sudur: Toplum kendi igerisinde esitsizlik ve farkliliklardan
olusur. Egitim, gelir, cinsiyet, yas bu esitsizliklerin sebepleridir. Hz. Peygamber’in
immeti ile birlikte inga etti§i Siinnet, olusturdugu gelenekle bilhassa alt sosyal
katmanlarda dinin devamliligini saglamaktadir. Insanlarin ¢ogu Siinnet oldugunu
bile bilmeden gelecek ve kiiltiirel oOgelerin igerdigi davranis kodlarini
sergilemektedir. Bu baglamda Siinnet, bir yandan toplumsal dinamikleri isletmekte,
diger yandan bu dinamiklerle nesilden nesile aktarilmaktadir.

Anahtar Kelimeler: Siinnet, toplum, gelenek, kiiltiir, toplumsal dinamik

Sunnah and Social Dynamics
Abstract

Sunnah is one of the dynamic discussion topics of Islamic thought. The Sunnah,
which is mostly debated over authoritarianism, is the subject of criticism for this
reason. However, when we consider the social function of the Sunnah and the
dynamics it provides, another picture emerges.

This article approaches the Sunnah in this respect and makes short analyzes. In
the article, firstly, the definition of the Sunnah is emphasized. In this sense, the
definition of Sunnah as an experience of Quran in social life gives him the possibility
to experience a code of behavior as well as to re-experience towards the future.

If we are to talk about the mutual relationship between theory and life, Sunnah
shows that the Holy Quran is not a utopia and that it will gain life in different cultures
and historicities. In this sense, there is no equivalent in the experience of Sunnah. On
the other hand, the codes of behavior produced by Sunnah reveal a universality in
its opening to all times.

One important point is that the society consists of inequality and differences
within itself. Education, income, gender, age are the causes of these inequalities. The
Sunnah, which the Prophet built with his ummah, ensured the continuity of religion
in the lower social layers with the tradition he created. Most people will come
without knowing that there is Sunnah and display the codes of behavior contained
in cultural elements. In this context, Sunnah operates social dynamics on the one
hand and on the other hand it is transferred from generation to generation with these
dynamics.

Keywords: Sunnah, society, tradition, culture, social dynamics
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