C.U. Sosyal Bilimler Enstitiisii Dergisi, Cilt 24, Say1 2, 2015, Sayfa 63-74

TURKIYE’DE ARAPCA DIYALEKTLERI
-KARSILASTIRMALI TiPOLOJiYE DOGRU- !

Otto Jastrow?
Muna OZEZEN*

Tiirk diyalektlerine® adanan bir ¢alistayda, Tiirkiye’de konusulan ve bir hayli
diyalekt c¢esitlemesi sunan bir dilin, yani Arapganin diyalektolojisinin kisa bir
incelemesini sunmaktan dolayr mutluyum.

Tiirkiye’nin iki Arap devletiyle, Suriye ve Irak ile sinir komsulugu vardir ve bu
yiizden Tiirk¢e ve Arapga dil bolgeleri, Tiirkiye nin giiney ve glineydogu hatt1 boyunca
temas halindedir. Elbette, dilbilimsel sinirlar, asla politik sinirlar kadar kesin olamaz.
Boylece, Tiirk dinleyicisine, Kuzey Irak’in Kerkiik ve Erbil bolgelerinde Tiirkmen
olarak adlandirilan, dikkat ¢ekici bir Tiirkge konusan azinlik bulundugunu hatirlatmak
gereksiz olacaktir. Atatiirk doneminden baslayarak Tiirkiye Cumhuriyeti, kendisine
kars1 belirgin bir sorumluluk hissettigi bu etnik grubun varligina diizenli olarak vurgu
yapmus ve Irak’taki savasin baslamasiyla da bu azinlikla ilgili farkindalik artmustir. Ote
yandan, Tiirkiye’deki Arapca konusan biiyiik niifus, ne Tiirkiye tarafinin ne de Arap
tarafinin ilgisine asla mazhar olmamistir. Hatta Arap iilkeleri, Mardin ve Siirt’teki
bdylesine onemli iki Arap diyalektinin hi¢ farkinda degillermis gibi gorliniiyorlar. Genel
olarak bu ilgi eksikligi ve Tirkiye’de alan arastirmasi yapmanin gigliikleri
distintildiigiinde, Tirkiye’nin Arapca diyalektleri lizerine yapilan aragtirmalarin durumu
fena degildir. Her ne kadar Diyarbakir’in dogusundaki diyalektler 6nceleri neredeyse
yalnizca bu yazar tarafindan, ancak sonralari onun &grencileri tarafindan arastirilmigsa
da, bugiin biz s6z konusu arastirmalarin ve yayinlarin iizerinden gegen birka¢ on yilda
bolgeyle ilgili oldukca fazla sayida c¢aligmaya sahibiz. Son birkac yilda ayni derecede
genis kapsamli iki ¢alismayt Stephan Prochazka Cukurova bdlgesi icin ve Werner
Arnold Hatay bolgesi igin yapmiglardir (bk. Kaynakea).

Tirkiye’de konusulan Arapca diyalektleriyle ilgili (bk. sekil a) kisa bir
cografik agiklamayla baslayayim ve sonra da bu diyalektlerde bulunan ilgi ¢ekici birkag
tipolojik ozelligi betimleyeyim. Yine de ¢aligmanin baginda ihtiyath davranmak
gerekmektedir. Her ne kadar “bugiinkii” ifadesinin kullansam da kisisel olarak tanik
olduklarimin ¢ogunlugu igin bu, anavatanmda* konusulan diyalektlerde, biitiin
deyimlerin hala kullanildig1 veya diyalektlerin hala konusulmakta oldugu anlamina
gelmemektedir. 20. yiizyilin baslarinda Tiirkiye’nin sundugu zengin dilbilimsel
panorama simdi biiylik Olgiide zarar gormiistiir. Arap diyalektleri g6z Oniinde
bulunduruldugunda, i¢inde bulunduklari tarih itibartyla her biri tehlike altinda bulunan
iic kategori fark edilmelidir. ilk kategori, yalmzca Hristiyanlar tarafindan konusulan
diyalektlerle 1. Diinya Savasi’ndaki kiyimlar® sonucunda neredeyse yok olma noktasina

! Bu makale Ingilizceden Tiirkgeye bir geviri ¢aligmasidir. Otto Jastrow’un “Arabic
Dialect Clusters in Turkey - Towards a Comparative Typology” baslikli bu ¢alismasi ilk
olarak 19-20 Kasim 2004 tarihinde istanbul’da Orient Institute tarafindan diizenlenen
Workshop on Turkish Dialects 'te bir bildiri olarak sunulmus, sonrasinda da 2006 yilinda
Tiirk Dilleri Aragtirmalar: S. 16°da basilmistir (¢evirenin notu).

2 1942 yilinda Almanya’da Saarland’da dogdu. Erlangen ve Heidelberg
tiniversitelerinde profesor olarak bulundu. 2007 yilindan beri Estonya’da Tallinn
Universitesi’nde Arapga arastirmalari profesorliigii gorevini siirdiirmektedir (¢evirenin
notu).

8 Avrupa ve Amerika literatiirinde Ingilizcede dialect, Almancada dialekt olarak
kullanilan bu terimin Tiirkgede hem “agiz” hem “leh¢e” anlaminda kullanilmasi, dahast
“lehge” ile “ag1z” arasindaki iliskinin tam olarak agikliga kavugmamis olmasi nedeniyle,
ceviride diyalekt terimi tercih edilmistir (¢evirenin notu).

4 Metinde Latince in situ bigiminde gegmektedir. Sozciigiin ilk anlam “yeri, kendi yeri,
ilk yeri vb.”dir (¢evirenin notuy).

% Burada kullamlan massacre sdzciigii i¢in sozliiklerde genel olarak verilen anlamlar
“mezalim, katliam, kirim, kiyim” bigimindedir (¢evirenin notu).

*Dog.Dr.,Cukurova Universitesi, T.D.E Béliimii, mozezen@cu.edu.tr
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gelen Ermeniler ve Hristiyan gruplar tarafindan kullanilan diyalektlerden olugmaktadir.
Bu kategoride, deyimlerin ¢ok bilyiik bir boliimii onarilamaz bir bigimde kaybolmustur
ve bunlarin yalnizca ¢ok azi onlar1 canli tutma miicadelesi verenlerin yardimiyla kismen
kurtarilabilmistir. Ikinci kategori, 20. yiizyilin ortalarina kadar anavatanda kalan ancak
daha sonra konuganlarininin gogleriyle asama asama kaybolan diyalektlerden
olugsmaktadir. Bu diyalektler, Yahudiler ve I. Diinya Savasi’ndaki kiyimlarda hayatta
kalmis olan Hristiyanlar tarafindan konusulan diyalektlerdir. Hristiyan gogleri,
Hristiyanlara bazen araliklarla bazen de araliksiz olarak siiren zuliimlerle tetiklenmistir.
Bu diyalektlerin binlerce konusuru bugiin Avrupa’da yasiyorlar. Bu bakimdan onlarin
diyalektleri, simdilik aragtirmalar igin kolaylikla elde edilebilir durumdaysa da, birkag
on yil iginde yok olma tehlikesiyle karsi karsiyadir. Yahudiler Hristiyanlar kadar zulme
ugramamiglardir. Ancak onlar da belli 6l¢iilerde ayrima maruz kalma acist gekmislerdir.
Israil Devleti’nin 1948’de kurulmasindan sonra onlarin ¢ok biiyiik bir boliimii israil’e
goc etmistir. Dilbilimsel olarak, onlarin kaderleri de Hristiyanlarinkinden pek farkli
degildir. Baska bir deyisle, birka¢ on yil iginde onlarin deyimleri de geriye
dondiiriilemez bir bigimde kaybolacaktir. Ugiincii kategori, Miisliimanlar’in zulmiine
ugramadiklar1 i¢cin hala anavatanlarinda bulunan ancak artan asimilasyon baskilarina
maruz kalan ve bu yiizden de bir veya iki kusak sonra yok olacakmig gibi goériinen
Miisliiman Arapga diyalektlerinden olusmaktadir.

a) Tirkiye’de konusulan Arap diyalektlerinin incelenmesi
1. Suriye yerlesik Arapgasi
Hatay
Mersin, Adana
2. Suriye Bedevi Arapgasi
Urfa
3. Mezopotamya Arapgasi (galtu diyalektleri)
3.1. Mardin grubu
Mardin sehri (Miisliimanlar; go¢ etmis Hristiyanlar)
Mardin koyleri (Miisliimanlar; gd¢ etmis Hristiyanlar)
Mardin diizliikleri (Miisliimanlar; yok olmug Hristiyanlar)
Kosa ve Mhallami diyalektleri (Misliimanlar)
Azax (su an go¢ etmis Hristiyanlar)
Nusaybin ve Cizre (su an gog¢ etmis Yahudiler)
3.2. Siirt grubu
Siirt sehri (Misliimanlar; yok olmus Hristiyanlar)
Siirt kdyleri (Miislimanlar)
3.3. Diyarbakir grubu
Diyarbakir sehri (yok olmus Hristiyanlar; gé¢ etmis Yahudiler)
Diyarbakir koyleri (yok olmus Hristiyanlar)
3.4. Kozluk- Sason- Mus grubu
Kozluk (Miisliimanlar; yok olmus (?) Hristiyanlar)
Sason (Miisliimanlar; yok olmus (?) Hristiyanlar)
Mus (Miisliimanlar; yok olmus (?) Hristiyanlar)

1 numarada listelenen Arapca diyalektler, bugiin Tiirkiye’nin Akdeniz boyunca uzanan
kiy1 bolgelerindeki Hatay, Adana ve Mersin illerinde konusulmaktadir. Hatay 1939
yilna kadar Suriye’ye aitti ve Iskenderun Livas: diye biliniyordu; 1939 yilinda
Tiirkiye’ye baglanmistir. Il merkezi olan Hatay igin, antik cagda Antioch bicimindeki
geleneksel ad olan Antakya daha ¢ok kullanilir. Hatay ili, bugiin biiyiik 6l¢iide Tiirkge
konusurlara sahiptir. Ancak Arapca da il baglaminda yaklagik yiiz noktada
konusulmaktadir. Bu Arapga, Bedeviler, kirsal bdlge insanlari, koyliiler ve bolgedeki
Alevi, Stinni Misliiman, Grek Ortodoks Hristiyan ve Yahudi din ve mezheplerinin
temsilcileri tarafindan konusulmaktadir. Bu gruplardan en biiyligiinii Aleviler
olusturmaktadir. Bu bolgedeki diyalekt varyasyonlari ¢ok c¢arpicidir ve Werner Arnold
tarafindan hazirlanan ve en yeni caligmalardan biri olan Die arabischen Dialekte
Antiochiens (1998)’in de konusudur. Hatay ilinin Arapga diyalektleri, diyalekt
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cografyast bakimidan bilyiik 6lgiide Alevilerin yagam alani olan Cebel el-Ensariye
boyunca Suriye’de konusulan diyalektlerin bir uzantisi durumundadir. Arapga konusan
Alevilerin bu bolgeden gog¢ii, Hatay ilinin 6tesine de uzanmis ve batrya, daha yakin olan
kiy1 bolgesine, Cukurova’ya ulagsmistir. Arapca ii¢ biiyiilk sehirde, Adana, Tarsus ve
Mersin’de (Igel) bir azinlik tarafindan hala konusulmaktadir ve bu ii¢ biiyiik sehir
arasinda Seyhan nehri boyunca uzanan yaklasik 50 kdyde Arapga konusanlarin® hala var
oldugu diistiniilmektedir. Bu bolgenin Arapca diyalektleri de Stephan Prochéazka
tarafindan yapilan bir c¢alismanin, Die arabischen Dialekte der Cukurova
(Siidtiirkei)’nin’ (2002) konusu olmustur. Hatay ilinde oldugu gibi, burada da Arapca
konusanlarin ¢ok biiyiik bir boliimiinii Aleviler olusturur. Ancak burada kii¢iik Siinni
Miisliiman ve Grek Ortodoks topluluklart da bulunmaktadir. Daha &nce belirtildigi gibi,
Tiirkiye’nin Akdeniz bdlgesinde konusulan Arapga diyalektlerinin hepsi, dilbilimsel
olarak, Suriye Arapga diyalekt bolgesinin ayrilmaz bir pargasidir.

Biraz daha doguya hareket ettigimizde, Suriye sinirina yakin bir bolgede Urfa
ilinde konusulan Bedevi tipli Arapga diyalektleriyle karsilagiriz (sekil a’da, 2 numara).
Bu diyalektler bugiine kadar ayrintili bir bicimde incelenmemekle birlikte, onlarin
giiney Suriye’deki ¢6l boyunca kullanilan Bedevi diyalektlerinin bir devami oldugu
diistiniilmektedir. Bu noktada, Arapga kosulan iilkelerin ¢ogunda oldugu gibi, Suriye’de
de “yerlesik diyalektler” olarak adlandirilan ve kdy ve sehir insanlari tarafindan
konusulan diyalektlerle orijinal Bedevi kabileleri arasinda konusulan diyalektler
arasinda dikkat ¢ekici bir fark oldugunu belirtmek 6nemlidir. 20. yiizyil boyunca
Bedevilerin biiyiik bir boliimii yerlesik kiiltiire ge¢melerine ve artik ¢l hayatini terk
etmelerine ragmen, konusmadaki farklilik bugiine kadar devam etmistir. Suriye’de,
tilkenin bat1 boliimiinde biitiin biiyiik sehirler dahil, yerlesik diyalektler konusulurken,
step ve ¢ollerden olusan biitiin dogu boliimii Bedevi Arapgasi bolgesidir. Yerlesik
Arapca diyalektlerle Bedevi Arapga diyalektleri arasindaki en ¢arpict farklardan birisi,
Arap yazi dilinde gaf harfiyle gosterilen 6zel bir Eski Arapga iinsiiziin, yani patlamali
bir yumugak damak {inslizii olan ’nin sesletimiyle ilgili davranms farkidir. Yerlesik
diyalektlerde bu iinsiiz, her zaman titresimsiz bir ses olarak (q ile veya daha sik olarak
bir hemze (?) ile temsil edilir (bk. sekil b).

b) Eski Arap¢a qaf"in Yansimalari

Eski Arapga: @ — qal “dedi”
Yerlesik diyalektler: q veya hemze (?) — gal veya ?al
Bedevi diyalektleri: g — gal veya gal

Tiirkiye’nin Arapga konusurlari arasinda Suriye’de rastlanan iki Arapga tipinin
yansimalarini gézlemlemek iste boylesine ilgingtir: Hatay, Adana ve Mersin yerlesik
diyalekt tipine sahipken, Urfa Bedevi tipi 6zelligi gostermektedir.

Arapca diyalektolojisi bakimindan Suriye diyalekt bdlgesinin bir uzantisi gibi
goriinen bu iki grupla ilgili daha ilging olan, Tiirkiye’nin giineydogusunda, Mardin, Siirt
ve Diyarbakir illerinde hem yerlesik kiiltiiriin hem de Bedevi kiiltiiriin diyalektlerinin
ayni anda bulunmasidir. Bu diyalektler, biraz sonra agiklanacagi iizere, biiylik
Mezopotamya diyalekt bolgesinin bir pargasidir; baska bir deyisle Irak Arap
diyalektlerinin bir uzantis1 gibi diisiiniilebilir. Bu diyalektler, daha 6zel bir adla “galtu
diyalektleri” olarak adlandirilmaktadir. Bu ifade ne demektir ve bu diyalektler neden bu
denli ilgingtir? Bu sorular1 yanitlayabilmek i¢in Arap diyalektoloji tarihine kiigiik bir
gezinti yapmamiz gerekmektedir.

1964 yilinda, Harvard Universitesi yaymnlar1 arasinda, Haim Blanc’m Communal
Dialects in Baghdad® baslikli bir calismas: yayilandi. Yalnizea 170 sayfadan olusan bu
kiigtik kitap, kuskusuz Arap diyalektolojisi {izerine daha 6nce yapilmis ¢aligmalarin en
carpici olaniydi. Baslik, 1950’ye kadar Bagdat’ta yasamis olan ¢ok dnemli {i¢ dinsel
topluluga, yani Miisliimanlara, Yahudilere ve Hristiyanlara gonderme yapmaktaydi. Bu
¢ topluluk, ayni sehirde yasamalarina ragmen, kokli diyalekt farklariyla
konusuyorlardi. Temel farklilik, Miislimanlarla kendi aralarinda bir grup olusturan
Yahudiler ve Hristiyanlar arasindaydi. Blanc, Klasik Arapgadaki qultu “dedim”

® Metinde metaforik olarak kullanilan arabophone’un karsilig1 olarak (gevirenin notu).

" Cukurova Arap Diyalektleri (Giiney Tiirkiye). Tanitim ve degerlendirme yazist igin bk.
Muna Yiiceol Ozezen, “Stephan Prochazka- Cukurova Arap Agizlari (Giiney Tiirkiye)”
Akkiiltiir S. 17 (2004) , ss. 8-9 (¢evirenin notu).

8 Bagdat 'ta Topluluk Diyalektleri (cevirenin notu).
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sozcligiinii temel alarak Yahudilerle Hristiyanlarin Arapgasini “goltu diyalektleri”,
Miisliimanlarinkini ise “gilit diyalekti” olarak adlandirmist1 (bk. sekil c).
c) Bagdat’ta topluluk diyalektleri
Yahudi Bagdat Arapcast: galtu “dedim”
Hristiyan Bagdat Arapgasi: galtu

Miisliiman Bagdat Arapgast: gilit “dedim”

Eski Arapca gaf’in yansimalari konusundaki s6zlerimin 1s1ginda kolaylikla fark
edilir ki Misliiman Bagdatlilarin Arapgasi temel olarak Bedevi diyalekti iken, Yahudi
ve Hristiyan Bagdatlilarin Arapgasi yerlesik tiptedir. Haim Blanc, Irak tarihi ve
diyalektolojik bulgular1 iizerine temellendirdigi ¢arpict tezinde gostermistir ki
Yahudilerin ve Hristiyanlarin diyalektleri, Abbasi halifesi zamanindaki yerlesik niifus
tarafindan konusulan eski Mezopotamya Arapgasi tipini siirdiirmekteydi. Oysa
Miisliiman Bagdathlar, Bedevilerin kademeli olarak iilkeyi isgal ettikleri daha ge¢ bir
donemde, Osmanli Imparatorlugu zamaninda sehirle tanismislardi.® Kitabi, temelde
Bagdat’la ilgili olmakla birlikte, Blanc gostermeye ¢alismistir ki bu biiyiik ugurum, yani
goltu ve gilit diyalektleri arasindaki keskin ayrim, biitiin Irak’ta gézlemlenmektedir.
Daha eski bir dilbilimsel katman olan, ancak daha yeni durumdaki gilit diyalektleri
tarafindan baskilanmis olan galtu diyalektleri, halihazirda dinsel azinliklar tarafindan
konusulmaya devam etmisti. Dahasi, onlar kuzey Irak’ta, konumuz agisindan ¢ok
onemli olan Musul gibi bazi kalelerini muhafaza etmislerdi. Bdylece Blanc, galfu
diyalektlerinin Irak-Tiirk sinirinda durmadigmi, Tirk bolgesinde de siirdiiriildiigiini
soylemeye c¢alismisti. Kendisi, Mardin ve Siirt’ten g¢altu diyalektlerinin hala
konusulmakta oldugu yerler olarak s6z etmekteydi. Blanc’in kitabindaki bu kiigiik
pasaj, bana Tiirkiye’ye gitme ve Blanc’in Irak i¢in yapmis oldugu arastirmaya benzer
bir aragtirma yapmay1 deneme fikri verdi. Bdylece 1967°de doktoranmi tamamladiktan
sonra, goltu diyalektleri iizerine bir alan arastirmasi yapmak iizere, iki yilligina
Tirkiye’nin gliney bolgesine gittim. Biiyiik bir veri olusturabildim. Bu veri dylesine
biiyiiktii ki olusturdugum derlem bugiin hala biitiiniiyle yayimlanmig degildir.

Incelemede bulgular, sekil a’da, 3 numarada Mezopotamya Arapgasi ve galtu
diyalektleri, alt gruplart ve bunlarin konusuldugu yerler biciminde listelenmistir. Bu
diyalektlerin biiyiik ¢ogunlugu, halihazirda kesfedilmis ve bulgular ilk olarak bu yazar
tarafindan yaymlanmistir. Ancak Mardin (3.1) diyalekti, ilk olarak Albert Socin’in
1882’de yayinladig1 ve doneminde pek dikkat ¢cekmeyen bir makalede betimlenmisti ve
bdylece bu diyalektin varligi 120 yili agkin bir siiredir bilinmekteydi. Ben de bu
calismayla, s6zii gecen Arapga konusurlarin hala anavatanlarinda bulunup
bulunmadiklarini ortaya koydum. Sekil a’daki “yok olmus” sozii, I. Diinya Savasi’ndaki
kiyima c¢ocuk yaslarda tanik olmus, ancak hayatta kalmayi basarmis ve bir dereceye
kadar kendi diyalektleriyle konusabildigim insanlardan olusan Hristiyan niifusuna
gonderme yapmaktadir. “Gog¢ etmis” sozii ise, 20. ylizyilin ikinci yarisi boyunca
bolgeden go¢ etmis Hristiyanlar ve Yahudiler i¢in kullanilmistir.

Alan arastirmast i¢in gittigim ilk yer Mardin (Arapca Mérdin)) idi. Suriye sinirindaki
biitiin diizliiklere hakim olan bir dagin etegindeki bu giizel sehirde toplam alt1 ay zaman
gecirdim. Mardin Arapgasi, Tiirkiye’deki galtu diyalektlerinin en “klasik” olanidir ve bu
yiizden karsilagtirmali galismalar i¢in en iyi baslangi¢c noktasidir. Ben, altmislt yillarin
sonunda Mardin’de iken orada hala kiigiik, lokal bir Hristiyan toplulugu vardi. Son
ziyaretimde gordiim ki Hristiyanlar orada hala yasiyorlar. Ancak, artik niifusun biiyiik
boliimii Arapga konusan Miislimanlardan, ardindan da ve belki simdi daha da fazla
olarak gehre yerlesmis olan Kiirtlerden olusmaktadir. Mardin’in dogusunda Kosa ve
Mhallami kabilelerinden olusan ve Arapga konusan yaklasik 50 koy vardir. Bu niifusun,
16. yiizyila kadar Aramice konusan Hristiyanlar olduklari, daha sonra din degistirerek
toplu halde islam’a gegtikleri ve dillerini de Arapgaya uyarladiklar1 sylenmektedir.
Onlarin Arapgalarinda bugiin hala belli oranlarda Aramice s6z yer almaktadir. Benim
ozellikle ve ayrintili olarak inceledigim Mhallami diyalekti, Kinderib (Arapga Konderib,
Tirkce adiyla Sogiitlii) kdyiiniin diyalektidir. 2003 yilinda, bu kdyden derledigim biiyiik
bir metin koleksiyonu; 2005 yilinda da hacimli bir el kitab1 ve bir s6zlikk yayinladim.
Mardin’in dogusunda Azex (Arapga Azox, Tiirkge adiyla Idil) adinda kiigiik bir sehir

® Metinde verilen bilgilere gore, ge¢ bir dsnemde sehirle tanisanlar Bedeviler olmal
(¢evirenin notu).
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bulunmaktadir. Eskiden sehirde yalnizca Hristiyanlar yasiyordu. Buranin diyalekti,
Mardin Arapgasindan tamamen farkli bir 6zellik gostermektedir. Ben bu diyalekti
arastirmak iizere, ¢esitli vesilelerle bu sehre gittim. S6z konusu diyalektin Mardin
Arapcasindan en belirgin farki, dig seslerinin 1slikli seslere doniismiis olmasidir. Bu
yizden onlar tate “ig¢” yerine, sase derler. (Bu sesbilgisel soruna birazdan tekrar
donecegim.) Azex diyalekti, 6grencim Michela Wittrich tarafindan ayrintili olarak
betimlenmis ve bu betimlemeleri igeren kitab1 2001 yilinda yaymlanmustir.

Mardin’den ve Mardin merkez diyalektlerinden Siirt’e doniiyorum. Siirt grubu,

yalnizca Siirt sehrini ve ona yakin alt1 kdyii kapsayan kiigiik bir diyalekt grubudur. Bu
grubun Arapgasi, Mardin Arapgasindan ¢ok farklidir. Ornegin bu diyalektte, dis sesleri
dis dudak sesleriyle yer degistirir ve boylece “li¢” sozii burada fafe olarak sesletilir.
Ben bu diyalekti betimleyen ve Siirt’ten ve onun iki kdyiinden metinler yayinlayan ilk
kisiydim. Siirt’te I. Diinya Savasi’na kadar biiyiik bir Hristiyan toplulugu vardi. Oyle ki,
onlarin kendilerine 6zgii bir papazlari bile bulunmaktaydi. Geride kesinlikle her hangi
bir iz birakmayacak kadar degisime ugramis olmalarina ve bolgede hayatta kalmay1
basarmis tek bir Hristiyan bile bulamamig olmama ragmen, bu Hristiyanlarin Arapga
degil Aramice konusmus olduklarina inanmak i¢in neden var. Siirt bolgesini arastirirken
fark ettigim t¢ciincii grup, sonrasinda biiylik Diyarbakir sehri (3.3) olarak adlandirildi.
Onceki iki grubun aksine, Diyarbakir grubu bugiin tamamen yok olmustur. Bu grup,
Tirkiye nin giineydogu bolgesindeki Arapcanin biiyiik bati parcasini olusturuyordu ve
yalnizca Yahudi ve Hristiyan topluluklart tarafindan konusulmaktaydi. Bolgede hig
Arapca konusan Miisliiman yoktu. 1967’de, Diyarbakir sehrinde yasamis olan
Hristiyanlardan ve 1915°teki Ermeni kiyimina maruz kalmis bazi kdylerden hayatta
kalmay1 basarmis birkag kisiyle goriismeler yapabildim. Daha sonra, ge¢ bir tarihte
Diyarbakir’da ve civarinda yasanmis olan kiyimla ilgili olarak otantik anlaticilardan
derledigim bir¢ok metni yayinladim. Hristiyan Araplarin hi¢ yasamamis olduklar1 Urfa,
Siverek ve Cermik’te oldugu gibi, Diyarbakir’da da kii¢iik bir Yahudi toplulugu vardu.
Bu Yahudilerin biiyiik bir boliimii, 1948’de kurulan Israil Devleti’ne daha o tarihlerde
goc etmislerdi; geriye kalanlar da daha sonra toplu olarak bu devlete yerlestiler. Bu,
yaklagik altmis veya yetmis yil Oncesinde bile diyalektin kendi anavataninda artik
konusulmadigi anlamina geliyor. Son on yilda bu diyalekti kullanan bazi insanlarla
tekrar goriismeler yapildi. Ancak su an itibartyla, biitiin bu diyalektlerin yok oldugu
distiniilmektedir. Bagka bir deyisle, Diyarbakir ve Urfa arasinda konusulan biitiin
Arapga diyalektleri bugiin tarih olmustur.
Ayni sey, belli oranlarda son grup olan Kozluk-Sason-Mus diyalektleri i¢in de gegerli
olabilir. Bu diyalektler, Siirt’in kuzeyinden Mus diizlikklerine kadar uzanan iirkitiicii
dag siralarinda bulunmaktadir. Biiyilk bir boliimii heniiz arastirilmamis olan bu
diyalektlerin ¢ogu, kiiciik kdylerde ve ilging bir bicimde Ermeni ad1 tagiyan ancak hicbir
Ermeni’nin yasamadig: kiigiik yerlesim yerlerinde hala konusulmaktadir. Bu, bolgede
(6rnegin bu diyalekti kullanan ve hayatta kalan tek bir insanin bulunmadigi Mutki ad1
verilen yerde) Arapca konusan Hristiyanlarin yani sira bir zamanlar Ermenilerin de
bulundugunun kanitidir. Bu grubun igerisinde yakin bir zamanda betimlenen tek
diyalekt, Haskoy’diir (Talay 2002).

Tiirkiye’de konusulan biitiin Mezopotamya, yani galtu diyalektleri son derece
arkayiktir. Bu ¢alismada da diyalekt farklar1 galtu s6zciigiiyle gosterilmistir. Biz su ana
kadar bu formun, yalnizca Eski Arapcanin yumusak damak {insiizii ’nin titresimsiz
olarak sesletilmesine bir 6rnek oldugunu disiinmiistiik. Bununla birlikte, sozciik, baska
bir sira dis1 Ozelligi, Arapcada genis zaman ve belirli gegmis zaman 1. tekil kisi
¢ekimlerinde sonda yer alan —U’nun korundugunu da kanitlamaktadir. Klasik
Arapgadaki, 6rnegin qultu “dedim” veya katabtu “yazdim”
formlarinin sonunda yer alan bu {inlli, neredeyse biitiin modern diyalektlerde
kaybolmustur (6rnegin krs. sekil d).

d) Modern Arap diyalektlerinde 1. tekil kisi genis zaman ¢ekimi
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Dimagsk®® Arapcasi: 22/t “dedim”

Kahire Arapgasi: Pult

Miisliiman Bagdat Arapgasi: gilit

Mardin Arapcasi: galtu
galtu diyalektleri ¢cok arkayik olsa da cesitli gruplar arasindaki farklar oldukca aciktir.
Mardin’de kaldigim siire boyunca, bilgi toplamak konusunda bana yardimc1 olan bazi
lise dgrencileriyle tanistim. Aralarinda Siirt dogumlu bir dgrenci de vardi. Ogrenciler
genel olarak kendi aralarinda Mardin Arapcasi konussalar da, bu ¢ocuk onlarla Tiirkce
iletisim kuruyordu. Ciinkii, Mardinli ¢ocuklarla Siirtli bu ¢ocugun, her birinin kendi
diyalektiyle anlagmasi zordu. Sesbilgisel diizeyde, Anadolu’nun galfu diyalektlerinin
temel gruplar1 arasindaki farklar, asagida degindigim iizere, Arapga dis sesleriyle ilgili
degisimlerde ortaya ¢ikmaktadir (bk. sekil e). Baslangic noktasi ii¢ siirtiinmeli dis
sesidir: ¢ (titresimsiz), d (titresimli) ve d (vurgulu-titresimli) (son iki iinsiiz Eski
Arapgada d ve d linsiizleriyle temsil edilir). Bu iinsiizler Mardin grubu diyalektlerinin
cogunda korunmaktadir. Ancak Azex ve Kozluk-Sason-Mus diyalektlerinde 1slikli
seslere, Siirt grubunda dis dudak {insiizlerine ve Diyarbakir grubunda da dis tinsiizlerine
donligmiistiir.

e) goltu diyalektlerinde Arapca dis seslerinin yansimalari

Mardin Azex Siirt Diyarbakir
*t tate sase  fafe tlate “u¢”
*d axad axaz  axav axad “(eril) o ald1”
*d darab zarab varab darab

“(erilj o vurdu”

Arap diinyasindaki durumlarla qoltu diyalektlerinin dis sesleri konusundaki
geligimlerini karsilagtirmak ilgingtir. Arap diinyasinda dis seslerinin korundugunu veya
patlayici dis iinsiizlerine doniistiiglinii goriiriiz (krs. 6rnegin Dimask Arapgasinda tlate,
axad, darab). Cok sik olmamakla birlikte, 1shikli tnsiizlere donisim (Azex
diyalektinde oldugu gibi) de goriiliir. Oysaki dis dudak {insiizlerine doniisiim (Siirt
diyalektinde oldugu gibi) son derece seyrektir ve genel bir ses degisimi olarak
gozlemlenmez. Boylelikle Anadolu Arapgasi diyalektleri, diinya oOlgegindeki Arap
diyalektlerinden bu hususta daha biiyiik bir ¢esitlilik arz eder.
galtu Arapgasimin sesbilgisel 6zellikleriyle ilgili en karakteristik 6zelliklerden birisi,
uzun @ Ttnlisiiniin kapali ¢’ye doniismesi anlamina gelen imale’dir. Bu, hece basinda
veya sonunda yer alan uzun veya kisa bir i {nlisiiniin varhgiyla tetiklenen bir ses
degisimidir. Bu, temel olarak ornegin Cermen dillerindeki “umlaut”a benzer bir
olgudur: Almanca Mann, ¢cogulu Mdnner veya Kahn, ¢ogulu Kdihne gibi. Bu tiirden bir
imale, Orta Cag Arap gramercilerinin de betimledigi gibi Arapcada ¢ok eskidir ki bugiin
yalnizca qoltu diyalektlerinde yasamaktadir. Boylelikle, Arapca ¢ogul bir sozciik olan
dakakin “dikkanlar” (tekil dukkan “diikkan” bigiminden) imale yoluyla yerini dakekin’e
birakmistir. Imale olayr kisa bir i tarafindan tetiklendiginde, bu i sonradan
kaybolabilmistir: Eski Arapca ¢ogul bi¢cim olan kilab’dan gelen kleb “kopekler” gibi
(bk. sekil f):
f) galtu diyalektlerinde imale (*a > &)

Eski Arapca galtu diyalektleri

dakakin > dakékin “diikkanlar”

kilab > kleb “kopekler”

Bu imale c¢esidinin benzersizligi, dogu Akdeniz kiyilarinda kullanilan bazi Arap
diyaleklerindeki (6rnegin Liibnan Arapgasi) imaleyle karsilastiridiginda agikga ortaya
cikar. Liibnan Arapcasindaki imale, kosulsuzdur, bir i iinlisii tarafindan tetiklenmez
(krs. sekil g):
g) Liibnan Arapcasinda farkli bigimlerde kosullanan imale

Eski Arapca galtu diyalektleri Liibnan Arapcasi

kilab kleb kléb “kopekler”

Paktaf ktaf ktéf “omuzlar”

Sonug¢

10 Suriye’nin bagkenti Sam (gevirenin notu).
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Bildirimde gostermeye calisgtigim gibi, Tiirkiye, Arapga diyalektlerin konusuldugu ii¢
bolgeye sahiptir: Mersin-Adana-Hatay bolgesi, Urfa bolgesi ve Diyarbakir-Mardin-Siirt
bolgesi. Bu bdlgelerin her birindeki Arapca diyalektler, Arap¢anin farkli bir koluna
aittir. Suriye yerlesik Arapcasi, Bedevi Arapgasi ve Mezopotamya yerlesik Arapcasi. Bu
diyalektlerin her birini esit olarak ilgi cekici bulmama ragmen, kisisel nedenlerle,
dikkatimi biiyiik 6l¢iide Diyarbakir-Mardin-Siirt bélgesinde yer alan Mezopotamya yani
goltu diyalektlerine verdim. Bu diyalektler, Arapganin Irak’ta modern gilit
diyalektlerinin biiyiik bir boliimii tarafindan degistirilen ve biiyiik dl¢iide baskilanan
tarihsel bir evresinin, ¢ok eski bir dil katmaninin kalintilaridir. Bu yiizden giineydogu
Tiirkiye’de yer alan Arapga dil adalari, tarihsel olarak ¢ok degerli dilbilimsel anitlardir.
Yazik ki bunlarin bazisi ¢oktan yok oldu ve digerleri de yakin bir gelecekte yok olacak
gibi goriinmektedir. Ancak bunlarin biiyiik bir boliimiiniin arastirilmis, yaymlanmis ve
dilbilimsel belgeler olarak korunmus olmasi sevindiricidir. Bu yayinlarin en énemlileri
Kaynakga’da listelenmistir. Buna ek olarak, simdi, tartisilan diyalektlerle ilgili
metinlerin ¢ok biiylik bir boliimiinii internet iizerinden dinlemek miimkiindiir.
Heidelberg Universitesi’nden Profesér Werner Arnold tarafindan hazirlanan Semitisches
Tonarchive (Semitik Ses Arsivi), su an (2005 sonbahar) itibariyla, aralarinda Cukurova
ve Diyarbakir-Mardin-Siirt bolgesi Arap diyalektlerinden 6rneklerin bulundugu gesitli
modern Semitik deyimleri igeren 1500°den fazla kayda alinmis metni igermektedir.
Internet adresi semarch@uni-hd.de bi¢imindedir.
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Arabic dialects in Turkey — towards a comparative typology
Otto Jastrow,
(NUrnberg)

In a workshop devoted to Turkish dialects it is my pleasure to
present a short survey of the dialectology of a language which is also
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spoken on the territory of Turkey and offers considerable dialect
variation, namely Arabic

Turkey is bordering on two Arab states, namely Syria and Iraq, and
therefore the Turkish and the Arabic language areas are touching on the
southern and southeastern Turkish border. Of course linguistic borders are
never as clear-cut as political ones. Thus a Turkish audience will probably not
have to be reminded of the existence of a considerable Turkish speaking
minority in northern Iraq, the so-called Tirkmen in the region of Kerkik and
Erbil. Ever since the times of Atatlirk the Turkish Republic has regularly pointed
to the existence of this ethnic group for which it feels a certain responsability,
and since the beginning of the war in Iraq awareness of this Turkish minority
has again increased. On the other hand,the various Arabic-speaking
populations inside Turkey have never received much attention, neither from the
Turkish side nor, for that matter, from the Arab side. In the Arab states there
seems to be no awareness at all of such important Arabic dialects as those of
Mardin or Siirt, to mention just two of them. Considering this general lack of
interest and the difficulties surrounding linguistic fieldwork in Turkey, the state of
research into the Arabic dialects of Turkey is not bad at all. Although the
dialects east of Diyarbakir were investigated almost single-handed by the
present author - and later by some of his students - we now have, after several
decades of research and publication, a fairly good coverage of the whole area.
In the last few years, an equally comprehensive investigation was carried out in
the regions of Cukurova and Hatay, by Stephan Prochazka and Werner Arnold,
respectively (see bibliography).

| shall start with a short geographical survey of the Arabic dialects
spoken in Turkey (see figure a) and then describe a few interesting typological
features found in these dialects. A word of caution, however, is needed at the
beginning. Although | speak about “contemporary”’ dialects, most of which |
have personally witnessed, this does not mean that all of these idioms can still
be found spoken in situ, nor in fact that they are still being spoken at all. The
very rich linguistic panorama which Turkey offered at the beginning of the 20th
century has by now been largely destroyed. As far as the Arabic dialects are
concerned one has to distinguish three categories, according to the date on
which those dialects became endangered. The first category comprises dialects
which were spoken exclusively by Christians and came close to extinction
already during the First World War, as a result of the massacres of the
Armenians and other Christian groups. The majority of these idioms is
irretrievably lost, and only a few could be partly salvaged with the help of
survivors. The second category comprises dialects which remained in situ until
the middle of the 20th century and then gradually disappeared due to the
emigration of the speakers. These dialects were spoken by those Christians
who had survived the First World War massacres, and by Jews. The emigration
of the Christians was triggered by a resumed, or in fact never interrupted,
persecution of Christian minorities. The speakers of these dialects now live in
Europe by the thousands, and therefore some of their dialects are still easily
accessible to research but doomed to become extinct in a few decades. The
Jews were not persecuted like the Christians but they also suffered some
measure of discrimination. After the State of Israel was established in 1948
most of them emigrated to Israel. Linguistically their fate is similar to that of the
Christians, in other words, in a few decades from now their specific idioms will
be irretrievably lost. The third category comprises the Muslim Arabic dialects;
most of them are still to be found in situ since there was no persecution of
Muslims, but they are subjected to an ever increasing pressure for assimilation
and therefore are not likely to survive the next one or two generations.
a) Survey of Arabic dialects spoken in Turkey
1 Syrian sedentary Arabic
Hatay
Mersin, Adana
2 Syrian Bedouin Arabic
Urfa
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3 Mesopotamian Arabic (qéltu dialects)

3.1 Mardin group

Mardin town (Muslims; Christians, emigrated)

Mardin villages (Muslims; Christians, emigrated)

Plain of Mardin (Muslims; Christians, extinct)

Kosa and Mhallami dialects (Muslims)

Azéx (Christians, now emigrated)

Nusaybin and Cizre (Jews, now emigrated)

3.2 Siirt group

Siirt town (Muslims; Christians, extinct)

Siirt villages (Muslims)

3.3 Diyarbakir group

Diyarbakir town (Christians, extinct; Jews,

emigrated)

Diyarbakir villages (Christians, extinct)

Diyarbakir, Siverek, Cermik, Urfa (Jews, emigrated)

3.4 Kozluk-Sason-Muy group

Kozluk (Muslims; Christians extinct?)

Sason (Muslims; Christians extinct?)

Mus (Muslims; Christians extinct?)

The Arabic dialects listed under 1 are spoken in the Turkish provinces of Hatay,
Adana and Mersin, thus in areas bordering on the Mediterranean. Hatay
belonged to Syria until 1939 and was known as the Liva of Iskenderun. In 1939
it was annected by Turkey. The capital of the province, Hatay, is better known
under the traditional name of Antakya, which is the Antioch of antiquity. Hatay
province today has a Turkish speaking majority, but Arabic is spoken in about
one hundred localities throughout the province. It is spoken by Bedouin, rural
populations and townspeople, and by members of every religious denomination
existing in the area, namely by Alevis, Sunni Muslims, Greek Orthodox
Christians and Jews. The Alevis constitute the largest of these groups. Dialect
variation within this area is very remarkable and is the subject of a recent book
by Werner Arnold: Die arabischen Dialekte Antiochiens (1998). In terms of
dialect geography the Arabic dialects of Hatay province can be seen as a
continuation of the dialects spoken in the adjacent Syrian area of Jabal al-
Ansariye, a mountainous region inhabited predominantly by Alevis. Migration of
Arabic-speaking Alevis from this area has spread beyond Hatay province and
has reached the coastal area of Cukurova further to the west. In the three large
cities Adana, Tarsus and Mersin (/¢cel) Arabic is still spoken by a minority, and
some 50 villages extending between these three towns and along the Seyhan
river are still considered arabophone. The Arabic dialects of this region have
likewise been the subject of a recent study by Stephan Prochazka: Die
arabischen Dialekte der Cukurova (Sidtiirkei) (2002). Again, as in Hatay
province, the large majority of the Arabic speakers is made up by Alevis, but
some smaller communities of Sunni Muslims and Greek Orthodox Christians
are also to be found. As pointed out, all the Arabic dialects spoken in this
Mediterranean region of Turkey are linguistically part and parcel of the Syrian
Arabic dialect area.

Moving further to the east, we come upon Arabic dialects of the Bedouin type
which are spoken in Urfa province in areas adjacent to the Syrian border (listed
under nr. 2 in the survey). These dialects have so far not been investigated in
detail but they are considered to be a continuation of the Bedouin dialects
spoken in the Syrian desert south of the border. At this point it is important to
explain that in Syria, as in many Arabicspeaking countries, there is a striking
difference between the dialects spoken by the population of towns and villages
» called sedentary dialects » and the dialects of the original Bedouin tribes.
Although most Bedouins have been settled in the course of the 20th century
and do not roam the desert any longer, the difference in speech has been
maintained to this day. In Syria the western part of the country, including all the
major cities, speaks sedentary dialects but the whole eastern part, made up by
desert and steppe, is the area of Bedouin Arabic. One of the most striking
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differences between sedentary and Bedouin Arabic dialects is the treatment of a
particular Old Arabic consonant, namely the wuvular stop q,
expressed by the letter gaf in Arabic writing. In sedentary dialects this
consonant is always represented by a voiceless sound, either q itself or - more
frequently - a glottal stop ° (see figure b):

b) Reflexes of Old Arabic qaf

Old Arabic: q gal ,he said”

Sedentary dialects: q ~ ° gal ~ °al

Bedouin dialects; g gal ~ gal

It is thus very interesting to observe that these two major types of Arabic
encountered in Syria are likewise reflected in the Arabic-speaking areas of
Turkey: Hatay, Adana and Mersin have sedentary dialect types but Urfa has a
Bedouin type.

Far more interesting, from the point of view of Arabic dialectology, than these
two groups which can be viewed as an extension of the Syrian dialect area,
either sedentary or Bedouin, are those dialects which are found further in the
east of Turkey, in the provinces of Mardin, Siirt and Diyarbakir. These dialects,
as shall soon become clear, are part of the larger Mesopotamian dialect area, in
other words they can be considered as a continuation of the Iragi Arabic
dialects. They are also called by the specific name of géltu dialects. What does
this expression mean, and why are these dialects so interesting? In order to
answer that question we have to make a short excursion into the the history of
Arabic dialectology.

In 1964 a book by Haim Blanc with the titte Communal Dialects in Baghdad
appeared at Harvard University Press. This small book of only 170 pages of text
is no doubt one of the most brilliant works ever written in Arabic dialectology.
The title refers to the three most important religious communities which existed
in Baghdad until 1950, namely Muslims, Jews and Christians. These
communities, although living in the same town, were speaking three radically
different dialects. The main division, however, was between the Muslim dialect
on the one hand, and the Jewish and Christian dialects on the other. Based on
the word for |

said“ - qultu in Classical Arabic - Blanc called the Jewish and Christian

dialects géltu dialects and the Muslim dialect a gilit dialect (see figure c):

¢) Communal dialects in Baghdad

Jewish Baghdadi: géltu ,| said®

Christian Baghdadi: géltu

Muslim Baghdadi: gilit ,| said*

In the light of what | said about the reflexes of Old Arabic gaf one can easily
recognize the fact that Muslim Baghdadi is basically a Bedouin dialect, but
Jewish and Christian Baghdadi belong to the sedentary type. In a brilliant
argument based both on dialectological findings and on the history of Iraq, Haim
Blanc was able to show that the dialects of the Jews and Christians continue
the older type of Mesopotamian Arabic as it was spoken by the sedentary
population in the time of the Abbasid caliphs, whereas Muslim Baghdadi was
introduced into the city at a much later time, nhamely during the Ottoman Empire,
when Bedouins gradually occupied the country. Although his book was mainly
concerned with Baghdad, Blanc went on to show that the whole of Iraq is
characterized by this dichotomy, in other words by the sharp division between
géltu and gilit dialects. The géltu dialects, being the older linguistic stratum,
have been pushed back by the more recent gilit dialects but are still spoken by
the religious minorities. Furthermore, they have retained some strongholds in
northern lIraq, for instance the town of Mossul, and, what is important for our
subject, Blanc went on to say that the qéltu dialects did not stop at the Iraqi-
Turkish border but in fact continued into Turkish territory. He mentioned the
towns of Mardin and Siirt as places where géltu dialects were still spoken. This
short passage in Blanc's book gave me the idea to go to Turkey and try to do
the kind of research which Blanc had done for Irag. Thus, after receiving my
PhD in 1967, | went to southeastern Turkey for two years of fieldwork on the
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géltu dialects. | was able to accumulate a large amount of data, so large infact
that to this day my corpus has not yet been completely published.

The survey in figure a) lists, under nr. 3, four main groups as Mesopotamian
Arabic or qéltu dialects, with a number of subgroups and individual place
names. The vast majority of these dialects has been discovered and first
published by the present author, only the dialect of Mardin (3.1) has been
known for over 120 years, having first been described in an isolated article by
Albert Socin in 1882. In the survey | have marked whether the speakers are still
to be found in situ or not. The remark ,extinct refers to those Christian
populations which were massacred already during the First World War; in some
cases | was able to find old people who had survided as children and could still
speak the dialect to some extent. The remark ,emigrated” refers to the
Christians and Jews who emigrated during the second half of the 20th century.
The populations who are still more or less preserved in their old places are all
Muslim.

The first place | went to for my fieldwork was Mardin (Arabic Merdin). In this
beautiful city on a montain slope, overlooking the plain below all the way to the
Syrian border, | spent a total of six months. Mardin Arabic is the most ,classical®
of all the qéltu dialects in Turkey and thus a very good starting point for
comparative research. When | lived in Mardin in the late sixties there was still a
small community of local Christians, and on a recent visit | was able to ascertain
that there are still Christians living there, but the majority is made up of Arabic-
speaking Muslims; they, in turn, are now probably outnumbered by the Kurds
who have settled in the town. East of Mardin there are about 50 Arabic-
speaking villages of the Kosa and Mhallami tribes. It is said that these
populations were Aramaic-speaking Christians until the 16th century when they
collectively converted to Islam and adopted Arabic as their language. Their
Arabic dialect still contains a number of Aramaic expressions. There is one
Mhallami dialect which | studied in particular detail, the dialect of the village of
Kinderib (Arabic Kénder_b, Turkish name Ségiditld). In 2003 | published a large
collection of texts from this village and in 2005, as a companion volume, a
glossary. To the east of Mardin province there is a small town called Azex
(Arabic Azéx, Turkish name /dil) which was inhabited exclusively by Christians. |
went there on several occasions to study the dialect which is quite distinct from
Mardin Arabic. One of its hallmarks is the shift of interdentals to sibilants, thus
instead of tate ,three” they say sase. (I shall return to this phonetic question
presently). The dialect of Azex was described in detail by my student Michaela
Wittrich; her book appeared in 2001.

From Mardin and the dialects of Mardin province | then turned to Siirt. The Siirt
group (3.2) is a small dialect group comprising only the town and six
neighbouring villages. The Arabic of this group is very different from Mardin,
thus for instance the interdentals are shifted to labiodentals, and the word for
Lthree® is pronounced fafe. | was the first person to describe this dialect and to
publish texts from Siirt and two of its villages. In Siirt there existed a large
Christian community until the First World War, they even had their own bishop.
There is reason to believe, however, that these Christians did not speak Arabic
but Aramaic, in any case they were wiped out so completely that no trace
whatsoever remained, and | never was able to find a single surviving Christian
from that area. The third group to which I turned after investigating the Siirt area
is named after the large town of Diyarbakir (3.3). In contrast to the previous two
groups the whole Diyarbakir group does not exist any longer. It was the
westernmost part of the Arabic language area in southeastern Turkey and
comprised only dialects spoken by Christian and Jewish communities, there
were no Arabic-speaking Muslims in that area. The Christians who lived in the
town of Diyarbakir and a few surrounding villages fell victims to the Armenian
massacres in 1915; | was able to interview a few survivors, then very old, in
1967, and published a number of text with authentic narratives of the
massacres that took place in and around Diayarbakir. There was also a Jewish
community in Diyarbakir, as there was in Siverek, Cermik and Urfa, places
where no Arab Christians lived. The Jews have emigrated wholesale to Israel,
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many of them even before the State of Israel was founded in 1948. This means
that the respective dialects ceased to be spoken in situ some sixty or seventy
years ago. Again, some speakers could be interviewed in Israel in the last
decades, but by now all these dialects have to be considered extinct, in other
words, all the Arabic dialects spoken between Diyarbakir and Urfa are now
history.

The same may in part be true for the last group, the Kozluk-Sason-Mus dialects
(1.4). These dialects are situated in a forbidding mountain range which extends
from Siirt northwards to the plain of Mus. They have for the most part not yet
been investigated. Most of the dialects still existing are spoken by Muslim
peasants in small villages and hamlets which, intriguingly, bear Armenian
names » but no Armenians survive in the area. There is evidence that along
with the Armenians there were also Arabic-speaking Christians in the area, for
instance in a place called Mutki, but no surviving speaker has ever been found.
The only dialect of this group which so far has been described is that of Haskdy
(Talay 2002).

The whole of the Mesopotamian or qéltu dialects spoken in Turkey is very
archaic. This is shown already by the word géltu itself. So far we only noticed
that this form demonstrates the voiceless pronunciation of the Old Arabic uvular
stop g. However, the word also testifies to another very unsual feature, namely
the preservation of the final vowel -u in the suffix of the 1. pers. sg. of the so-
called Arabic perfect or past tense. The classical Arabic form - like qultu ,| said*
or katabtu ,| wrote” - has lost the final vowel in almost all modern dialects,
compare, e.g., (figure d):

d) 1. pers. sg. perfect in modern Arabic dialects

Damascus Arabic: %lét | said*

Cairo Arabic: °ult

Muslim Baghdadi: gilit

Mardin Arabic géltu

Although all the géltu dialects are very archaic, the linguistic differences
between the various groups are quite considerable. During my stay in Mardin |
got acquainted with some high school boys who also served as my informants.
Among them there was a single student who was native of Siirt. Although the
boys among themselves spoke Mardin Arabic, this boy conversed with them in
Turkish because both parties found it difficult to understand each other's dialect.
On the phonological level, the differences between the various subgroups of
Anatolian géltu dialects can be illustrated by the sound changes involving the
Arabic interdentals, a fact to which | already referred in passing (see figure e).
The starting point are the three interdental fricatives t (voiceless), d (voiced) and
d? (voiced emphatic; this latter sound represents two Old Arabic consonants,
dad and za). They have been preserved in most dialects of the Mardin group
but have been shifted to sibilants in Azex and in the Kozluk-Sason-Mus group,
to labiodentals in the Siirt group and to dental stops in the Diyarbakir group.

e) Reflexes of Arabic interdentals in the qOltu dialects

Mardin Azéx Siirt Diyarbakir

*t tate sase fafe tlate ,three*

*d axad axaz axav axad ,he took*

*d? d?arab zarab v?arab darab ,he shot*

It is interesting to compare the development of the interdentals in the qéltu
dialects with those in the Arab world as a whole. In the Arab world we find either
preservation of the interdentals or their shift to dental stops (cf., e.g., Damascus
Arabic tlate, axad, darab). A shift to sibilants (as in Azex) is also found but is
much less frequent, whereas the shift to labiodentals (as in Siirt) is very rare
and has not been observed as a general sound shift. Thus the Anatolian Arabic
dialects in this respect show a greater variation than Arabic dialects as a whole.
One of the most characteristic features in the phonology of géltu Arabic is the
so-called imala, which means the raising of the long a vowel to a closed e, a
sound shift triggered by the presence of an i vowel, either short or long, in the
preceding or following syllable. This is basically a phenomenon similar to the
~-Umlaut‘ in Germanic languages, e.g., German Mann, pl. Médnner or Kahn, pl.
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Kéhne. This kind of imala is very old in Arabic as it was described by the Arab
grammarians of the Middle Ages; now it only survives in the géltu dialects. Thus
the Arabic plural dakakin ,shops” (from the sg. dukkan ,shop®) yields dakekin by
way of imala. When the imala has been triggered by a short i this vowel may
have subsequently been lost, e.g. kleb “dogs” which is derived from the Old
Arabic plural kilab (see figure f):

f) imala (*a > e) in the géltu dialects

Old Arabic géltu dialects

dakakin > dakekin ,shops*

kilab > kleb ,dogs*

The uniqueness of this type of imala is evident when comparing it to the imala
obtaining in some Arabic dialects of the eastern Mediterranean coast, e.g.,
Lebanese. In Lebanese the imala is unconditioned, i.e. not triggered by an i
vowel, cf. (figure g):

g) Differently conditioned imala in Lebanese:

Old Arabic géltu dialects Lebanese

kilab kleb kldb ,dogs*

%aktaf ktaf ktaf ,shoulders*

Summary.

Turkey, as my paper has tried to show, has three areas where Arabic dialects
are spoken, namely the Mersin-Adana-Hatay region, the Urfa region and the
Diyarbakir-Mardin-Siirt region. The Arabic dialects of each of these regions
belong to a different branch of Arabic: to Syrian sedentary Arabic, to Bedouin
Arabic and to Mesopotamian sedentary Arabic. Although all these dialects are
equally interesting | have, in part for personal reasons, put most of the
emphasis on the Mesopotamian or géltu dialects found in the Diyarbakir-
Mardin-Siirt region. These dialects are remnants of a very old language stratum,
a historical stage of Arabic which in Iraq itself has been largely pushed back
and replaced by the more modern gilit dialects. Therefore the Arabic language
islands in southeastern Turkey are linguistic monuments of great historical
value. Some of them, unfortunately, have already become extinct and others
are likely to disappear in the near future. But an impressive number of them has
been investigated and published and thus been preserved as linguistic
documents. The most important of these publications are listed in the
bibliography. In addition, there is how a possibility to listen on the internet to a
large number of texts in the dialects discussed. Semitisches Tonarchiv (Semitic
Sound Archive) which was founded by Professor Werner Arnold at the
University of Heidelberg contains at present (autumn 2005) more than 1500
recorded texts in various modern Semitic idioms, among them many Arabic
dialect samples from Cukurova and the Diyarbakir-Mardin-Siirt region. The
internet address is semarch@uni-hd.de
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