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Stinnetin Dogru Anlasilmasi ve Giiniimiize Tasinmasi
-‘Allah Giizeldir, Giizelligi Sever’

Rivayeti Uzerine Bir Degerlendirme-

Nurullah AGITOGLU*

Ozet

fslam Dini'nin ikinci temel kaynag1 olan Siinnet’in anlagilmasi ve hayata gecirilmesi
yolunda Miisliimanlar ilk dénemlerden bu yana ¢aba sarf etmislerdir. Hz. Peygamber’in
(sas) yasadigi donemden uzaklasildikca zaman igerisinde Siinnet’in dogru anlasilmasi
noktasinda bazi sikintilar ortaya ¢ikmistir. Bu ihtiya¢ dogrultusunda Mubhtelifu’l-hadis,
Garibu'l-hadis gibi ilim dallar1 dogmustur. Giiniimiizde de hadislerin ve Siinnetin dogru
anlasilmasi oniinde bazen engellerin ¢iktig1 bilinmektedir. Biitlinliikten uzak, baglamindan
kopuk ele alinmasi gibi durumlar da bazen hadislerin eksik veya yanlis anlasilmasina sebep
olabilmektedir. Bu durumun Siinnetin giiniimiize tasinmasina etki eden yami da
unutulmamalidir. Bu ¢alismada ilgili husus tizerinde durulacak ve ‘Allah giizeldir, giizelligi
sever’ rivayeti orneginde konu ele alinacaktir. Basta serhler olmak {izere, rivayet ile ilgili
yapilan yorumlar yol gosterici olacaktir.

Anahtar Kelimeler: Siinnet, hadis, rivayet, anlama

The True Perception of the Sunnah and its Meaning
Today - An Analysis on the Narration of 'Allah is
Beautiful and He Loves the Beauty'

Abstract

Muslims have been striving for the first time since the Sunnah, the second main
source of Islamic religion, has been understood and passed on to life. Hz. As the Prophet
departed from his time, some troubles arose at the point of correct understanding of Sunnah.
In the direction of this need, science branches like Muhtelifu'l-hadith, Garibu'l-hadith were
born. Nowadays, it is known that obstacles sometimes appear before correct understanding
of hadiths and Sunnah. Sometimes the situations such as being totally distant and being
disconnected from the context can sometimes cause the hadiths to be missed or
misunderstood. It should not be forgotten that this condition also affects Sunnah's daily
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movement. The subject will be discussed in this study and the issue will be covered in the
example of 'Allah is beautiful, he likes beauty'. Interpretations of the narration, especially
commentaries, will be helpful.

Keywords: Sunnah, hadith, rumor, understanding

Giris

Yiice dinimiz Islam’in iki ana kaynagindan ikincisi olan hadisler
Miisliimanlar i¢in hayati 6nem tagimaktadir. Hadisler olmadan dinin anlasilmasi ve
dogru yasanmas1 miimkiin degildir. Zira getirdigi Kur’an’1 teblig etme goreviyle
beraber beyan vazifesini! de alan siiphesiz Hz. Peygamber’dir (sas).

On dort asirdir, kendisine ait olan ve ona nispet edilenle yoluna devam eden
devasa Islam kiiltiirii igerisinden saglikli bir Peygamber portresi tespit ederek,
O’'nun, kiyamete kadar siirecek 6nderlik ve 6rnekligini saglam temellere oturtmak
Miisliimanlarin en énemli gorevleri arasindadir.?

Hz. Peygamber’in yasam tarzi sayilan siinnetin uygulanma ve giiniimiize
tasinma acisindan Onemi ortadadir. Bu bakimdan siinnet ile hadis arasinda bir
ayrimin yapilmasi isabetli gibi goriinmektedir.

Siinnet ve hadis kavramlar1 ¢ogu zaman birbirinin yerine kullanilmissa da
aslinda aradaki farkin bilinmesi her iki kavram i¢in de faydali bir yaklasim
olacaktir. Muhaddisler bu iki kavrami bir dénem aym manada kullanarak, Hz.
Peygamber'le ilgili tiim haberleri bu kavramlarla karsilasalar bile, hem liigat hem
de terim agisindan Siinnet 1stilahinda asil olanin uygulamadaki sebat ve devamlilik
oldugu vurgulanmistir.?

Siinnet, Hz. Peygamber icin degismeyen ve karaktere doniismiis
davraniglarin ifadesidir. O'nun davranis ve hareketlerinde sebat ve devamlilik
vasfini ifade etmektedir.*

Hz. Peygamber, kendi uygulamalarinin iimmeti tarafindan da takip
edilmesini arzu ederek stinnetinden yiiz cevirenlerin kendisinden olmadigim
belirtmekte, siinnete yapismanin ve siinnet i¢in yol agmanin ve drnek olunmasi
gerektigini bildirmektedir.5

1 Omegin bkz. el-Hagr 59/ 7; en-Necm 53/ 3-4; el-Ahzab 33/ 21; en-Nahl, 16/44.

2 {. Hakki Unal, “Islam Kiiltiiriiniin Siirekliligini Saglamada Hadis ve Siinnetin Rolii”, Islam'n
Anlagilmasinda Siinnetin Yeri ve Degeri Kutlu Dogum Sempozyumu — 2001, Ankara 2003, s. 26-28.

3 Ali Yardim, Hadis I, Damla Yay., Istanbul 1997, s. 31; Yavuz Unal, “Gelenek-Siinnet iligkisi”, Ondokuz
May1s Universitesi flahiyut Fakiiltesi Dergisi, 1999, sayz: 11, s. 79-96, s. 80.

4 Yardim, s. 31; Yavuz Unal, s. 80.

5 Buhari, Ebu Abdullah Muhammed b. ismail, el-Cémiu’s-sahih, I-V1, Daru Ibn Kesir, Beyrut 1987, Nikah
1; Muslim, Ebu'l-Huseyn ibnu’1-Haccac, el-Camiu’s-sahih, 1-V, Daru Ihyéi’t—ﬁirési/l—Arabi, Beyrut ty.,
Nikah 5; Ebti Davud, Siileyman b. el-Es’as, es-Siinen, Daru’l-kitabi’l-Arabi, Beyrut ty., Stinnet, 6.
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Esas olan Hz. Peygamber’in takip edilmesidir. Dinin yasanmasi hususunda
onun slinnetinin uygulanmas: gereklidir. Ancak Hz. Peygamber’in de bir beger
olmasy, bir fiziki ¢cevrede dogup biiyiimesi, bir kiiltiirel ortamda yetismesi, ortaya
koymus oldugu uygulamalarin farkli zaman ve mekanlarda hiikiim siiren farkh
kiiltiirlere aktarilmasi ve ifadelerinin anlasilmasi noktasinda bir takim problemler
ortaya c¢ikarmaktadir. Bu durum elbette genel anlamda siinnet icin gecerli
olmayacaktir. Ancak hepsi bir araya geldiginde siinnet diyebilecegimiz davranislari
ayr1 ayri ele aldigimizda bu noktada bazen sorunlarin ¢iktigr goriilebilmektedir.
Zira s0z konusu olan ifadeler ve uygulamalar kendilerine has baglamlar icinde
ortaya ¢ikmislardir ve onlar bu baglamlara aittirler.6

Sadece hadisler i¢in degil tiim metinler i¢in diisiiniilecek olursa, bir metni
anlamak yalniz o metnin dilini anlamak degildir. Bir metni anlamak igin olustugu
sartlara ve ortama bakmak gerekebilir. Metnin ortaya ciktigi ve sekillenmesine
vesile olan unsurlar o metnin baglamini gosterir. Aslinda baglam, metnin dogru
anlasilmasinin ve yorumlanmasinin anahtar: gibidir.”

Onemli bir kavram olarak baglam, bir dil birimini gevreleyen, ondan 6nce
veya sonra gelen, bircok durumda onu etkileyen, onun anlamini, degerini
belirleyen, birim veya birimler biitiiniidiir. Bagka bir ifade ile bir gosterge oteki
Ogelerle birlikte ve onlarla bitiinleserek onlarin yardimiyla bir kavram
yansitmaktadir ki, bu 6gelerin olusturdugu biitiine baglam denir.® Baglam, dilin ve
metnin varlik kazandig1 noktadir. Metin ile baglam arasindaki bu iliski, dolayh
muhatabin anlama ulasabilmek i¢in bilmesi gereken bir husustur. Bu husus metnin
cevresinde yer alir. Bu sebeple dolayli muhataplarin, anlama ulasabilmek icin
baglami da 6grenmeleri ¢ok Snemlidir® Dogru ve tutarli bir anlamanin, mevcut
biitiin baglamlarin goéz oniinde bulundurulmasini gerektirdigi gayet agiktir.1
Kur’an’in bazi ayetlerini anlasilir kilip onu belli bir zemine oturtma amacin1 giiden
Siinnet de bir zemine oturmak mecburiyetindedir. Iste Hz. Peygamber'in iginde
oldugu toplumun anlayis, kiiltiir ve fiziki gevre faktorlerinin etkin oldugu bu
zemin, O'nun siinnetinin geregi gibi anlasilabilmesi ig¢in 6nem tasimaktadir. Bu
nedenle toplumsal degerleri ve onlarin etkinligini, diger bir ifadeyle gelenegi de
g6z oniinde bulundurmak gerekmektedir.!

Ahlaki yozlagmanin arttit ve insani degerlerin bazen Onemsenmedigi
gliniimiizde, Hz. Peygamber'i bir ‘lisve-i hasene’ olarak ¢agin idrakine sunmak,

6 Yavuz Unal, s. 82.

7 Diicane Clindioglu, Sozlii Kiiltiirden Yazili Kiiltiire Anlamin Tarihi, Tibyan Yay., Istanbul 1997, s. 17.

8 Tiirkge Sozliik, TDK Yay., Ankara, 2005, (10.Bask1), s. 180; Dogan Aksan, Her Yoniiyle Dil, TDK Yay.,
Ankara 2007, III, 200.

9 Ciindiogluy, s. 17.

10 Nurullah Agitoglu, “Hadiste Baglam 1n§a51”, The Journal of Academic Social Science Studies, 2013, V1, 5, s.
127-145., s. 145.

11 Yavuz Unal, s. 82.



Stinnetin Dogru Anlasilmasi ve Giiniimiize Taginmasi 348

O0zelde Miisliimanlarin genelde biitiin insanhigin icinde bulundugu olumsuz
ortamdan ¢ikmasinda 6nemli bir ¢are olarak goriinmektedir.!?

Hz. Peygamber'i ‘Ornek model’ olarak caga tasirken onun yaptiklarinin
aynisini yapmak degil, yaptiklarinin sebep, illet ve hikmetini kavrayarak bugiiniin
sartlar1 icerisinde yeni bir bakis agisiyla, yeni bir ruhla yorumlamak esas olmalidir.
Onun mesajin1 dogru bir sekilde giintimiize tasimanin yolu, onun gozettigi ilkeler
cercevesinde siinnetini dogru anlamaktan ve hayata aktarmaktan geger.'?

Siinnette bulunan bazi hiikiimlerin dogru anlagilmas: ve giiniimiize
tasinmasi icin takip edilebilecek bazi ilkeleri Nasi Aslan su sekilde 6zetlemistir:
“Stinnetle sabit olan hiikiimler, belli bir gerekceye bagl olarak varid olmussa
glintimiizde de s6z konusu gerekgelerin mevcut olup olmadigina bakilacaktir. Hz.
Peygamber, yaptig1 bazi1 islerde, bunlarin toplumda doguracag: neticelerin dikkate
alinmasini istemistir. Stinnetteki bir¢ok hiikiim, Kur'an'in bir agilimi ve uygulamasi
durumunda olup; bu hiikiimlerden bir kismi, o dénem i¢in uygulamay1 en iyi
gerceklestirecek bir ara¢ konumundaydi* Hadislerin dogru anlasilip dogru
uygulanabilmesi icin onlarin varid oldugu sebep ve sartlarin yani baglamin goz
oniinde bulundurulmasi gerekir. O donemdeki bir sosyal gercegin veya orfiin
ifadesi olan hadislerin tespit edilerek; bunlarin altinda yatan sebepler ve giidiilen
amaclarin ortaya cikarilmasi gerekir. Gerek ibadetlerde ve gerekse dini yasantinin
diger boyutlarinda kolaylastirict bir hayat modeli ortaya koyan Hz. Peygamber’in
bu yaklagimin siirekli dikkate almak durumundayiz.”15

[slam’in anlasilmasi ve yasanmasi noktasinda bdyle bir éneme sahip olan
Siinnetin giincelligini ve evrenselligini her zaman koruyacagi ortadadir. Ancak
bunun kadar 6nem arz eden bir diger husus da siinnetin giintimiize tasinmasidir.
Calismamizin birinci béliimiinde bu konu tizerinde durulacaktir.

I. Siinnetin Giiniimiize Tasinmasi

Uygulama ¢ogu zaman teoriden once gelir ve teori bu uygulama tizerine bina
edilir. Stinnet uygulamaya dayali oldugundan tarihi stireg igerisinde 6nde gelmis,
Islam toplumlarinin olusum, yapilanma ve hatta karakterlerinde genelde uygulama
birligini olusturmustur.6

12 Musa Erkaya, “Hz. Peygamber (sas)in Ornek Ahlakimin Giiniimiize Taginmasinda Hadis/Siinnetin
Rolii”, Modern Cagda Ahlak Sempozyumu, 7-8 Mayis 2010 Konya 2012, s. 327-364, s. 327.

13 Erkaya, s. 327.

14 Bu konuda yapilmig bir ¢alisma icin bkz. Rahmet Koluman, Hadis/Siinnette Arag-Amag Iliskisi Ve
Araglarin Degigebilirligi (Misvak Hadisleri Ornegi) (Yayimlanmanus Yiiksek Lisans Tezi), SUSBE, 2017.

15 Nasi Aslan, “Siinnetin Giiniimiize Taginmast”, Diyanet Ilmi Dergi [Diyanet Isleri Reisligi Yilig]_
Peygamberimiz Hz Muhammed (SAV) ézel sayis1, 2000, 2003, say1: Ozel Sayi, s. 339-360, s. 357-358.

16 Habil Nazhgil, “Stinnetin/Hadislerin Giiniimiize Tasinmasinda Bulusacak Ortak Nokta Ne
Olmali?”, YDU I. Uluslararas: Hadis Ihtisas Sempozyumu (26-29 Nisan 2012 Lefkosa), 2014, s. 41-82 s. 80-82.
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Stinnetin insa edicisi Hz. Peygamber’dir. Zaten Peygamberler, insanligin
baslangicindan beri hidayet rehberi olarak gorevlendirilmis kullardir. Onlar
insanliga Ornek olarak gosterilmis ve kendilerine itaat edilmesi istenmistir.
Alemlere rahmet olarak gonderilen Resfilullah’in insanliga yol gostericiliginin
devami da onun dogru bir sekilde taninmasi, insanlara tanitilmasi, daha sonra da
Ornek alinmasiyla miimkiin olacaktir. Hz. Peygamber’i anlama ve onu 6rnek alma
ihtiyaci hi¢bir zaman sona ermeyecektir. Zamanin degismesiyle beraber insanlarin
anlayislar ve diinya goriislerinin de farklilik arz ettigi bir gercektir. Bu degisimleri
dogru algilamak suretiyle giiniimiiz insanina 6rnek sunulabilecek bir anlayisla Hz.
Peygamber’i tanitmak Miisliiman ilim adamlarinin 6nemli bir gérevidir."”

Siinnete yaklasim tarzi her zaman ¢ok 6nemli olmustur. Hayattaki degisim
ve dinamizme karsilik yazili belgeler olarak giiniimiize ulasan ve ¢ogunlugu dini
naslar olarak degerlendirilen rivayetlerin yapisinin statik oldugu ve belli bir
donemin kendi sartlar1 igerisindeki uygulamalarini yansittign bir gergektir.
Miislimanlar Hz. Peygamber’in ahlakini, karakterini, hedeflerini, bu hedefleri
gerceklestirdigi vasita, yol ve yontemlerini, tercihlerini, hoslanmadig1 seyleri,
emirlerini, yasaklarini, iyice Ogrenmelidir. Boyle biri rivayetleri secerken ve
gliniimiize aktarilacak, uygulamaya konulacak olanlarin1 belirlerken Hz.
Peygamber hakkindaki bu miiktesebatindan mutlaka istifade etmelidir. Kendi
durumu rivayette anlatilan hal ve durumdan farklilasmissa o konudaki Hz.
Peygamber’in gayesi, niyeti ve hedefi belirlenmeli bu hedefi en miikemmel olarak
gerceklestirecek yeni vasita, yol ve yontemleri siinnet olarak almalidir. Bunu
yaparken de asla stinnete aykir1 davrandigini diisiinmemeli, bilakis gercek anlamda
siinneti uyguladig1 kanaatinde olarak miisterih olmalidir.’® Bu baglamda dini
anlama noktasindaki problemlerin ¢oziimiinde stinnetteki bireysel ve toplumsal
hayata rehberlik edecek ilkeleri tespit etmek zaruridir."

Kur'an'in bir¢ok yerinde bir diislincenin, bir inancin her hangi bir delile
dayanmadan bilingsizce ve korii koriine taklit edilmesi tenkit edilmistir. Onun
uygulayicist konumunda olan Hz. Peygamber de kendisinden isittiklerini
bagkalarina teblig etmeyi emrederken anlayarak ve kavrayarak teblig etmelerini
istemistir. Zira Hz. Peygamber “Allah, benim s6ziimii isitip de benden isittigi gibi
(baskasina) teblig eden kisinin yiiziinii agartsin.”?0 buyurmustur. Anlamaya ve
kavramaya bu kadar énem veren Hz. Peygamber zaman zaman illet ve hikmetini

17 Adem Apak, “Giiniimiizde Hz. Peygamber’in (sav) Dogru Anlagilmasi Uzerine Diisiinceler”, Uludag
Universitesi flahiyat Fakiiltesi Dergisi, 2010, XIX/2, s. 59-72, s. 60.

18 Nazligiil, s. 80-82.

19 H. Musa Bagc, “Hz.Peygamberin Ornekliginin Giiniimiizdeki Onemi: (Tegebbiih/Taklit ile
iktida/Teessi/Ittiba Kavramlar Baglaminda )”, Hz. Muhammed (SAV) ve Mesaji, 2014, s. 107-123, s. 107.

20 Tirmizi, Ebti fsA Muhammed b. 1s4, Siinen (el-Camiu’s-sahih), 1I-V, thk. A. Muhammed Sakir vd., Misir
1975. (Muhammed Nasiruddin el-Elbani'nin degerlendirme ve talikleriyle birlikte yapilan baskisi:
Mektebetii’l-Maarif, Riyad ty.) ilim,7; ibn Mace, Muhammed b. Yezid el-Kazvini, Siinen, I-1I, thk.
Muhammed Fuad Abdulbaki, Daru’l Fikr, Beyrut ty., Mukaddime, 18.
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sormadan, sebeplerini arastirmadan kendisinin yaptigini yapan yani kendisini
bilingsizce taklit edenleri de uyarmistir. Bir keresinde namaz kildirirken
ayakkabilarimi ¢ikarip sol tarafina birakmistir. Bunu goren sahabiler de ayni seyi
yaparak ayakkabilarini ¢ikardiklarinda namaz bitince Hz. Peygamber “Nicin
ayakkabilarimiz ¢ikardimiz? ”diye sormus. Onlar da: “Sizin ¢ikardigimizi gordiik biz
de cikardik” demisler. O zaman Hz. Peygamber, “Cebrail bana onlarda pislik
oldugunu haber verdi. “ diye bir a¢iklama yaparak, 6rnek alman davranisin bilingli
yapilmasi gerektigine dikkat ¢ekmis, bilingsizce yapilan taklit tiirii davranislardan
sakindirmigtir.2!

Cagimiz insanina taklit¢i ve sekilci bir zihniyetle bir peygamber 6rnekligi
sunulmasi oldukga yanlis bir tavirdir. Bu anlamda Peygamberi 6rnek almalarini
istemek, onlarin miladi yirminci yiizyilda degil de on bes asir 6ncesi Peygamber
donemi kosullarinda yasamalarina davet etmek olur ki bu makul degildir.??

Giliniimiizde silinnetin dogru anlasilamamasmin ve bu zamana
yansitilamamasinin  sebepleri olarak sekilcilik ve taklitle beraber cehalet,
duygusallik, hadislerin edebi tahlillerini, dil ve ifade tarzlarim1 kavrayamamak,
hadislerdeki emir, yasak, tavsiye, tesvik, ikaz ve korkutmalarin ayirt edilememesi,
uydurma hadislere fazla itibar gostermek, hadislerin viirid sebeplerini ve
tarihlerini dikkate almamak, hadislerin evrenselligini dikkate almamak, vb. bazi
hususlar vurgulanmaktadir. Hz. Peygamberin peygamberlikten 6nceki davranis ve
sozleri ile peygamber olduktan sonraki davramis ve sozlerinin birbirine
karistirilmasinin da giintimiizde Hz. Peygamber’i yanlis anlama sebeplerinden biri
oldugu ifade edilmektedir.?

Hz. Peygamber’in 6rnekligi, kendi yasadig1 devirdeki canliligl ve anlamlilig:
iginde yasatilmak isteniyorsa hadis ve siinnetten elde edilen verilerin illet ve
maksat cercevesinde degerlendirilerek, bugiine tasinabilecek unsurlarin iyi tespit
edilmesi gerekir.*

Siinnetin giiniimiize tasginmas1 konusunun daha iyi anlagilabilmesi amaciyla
‘Allah giizeldir, glizelligi sever’ rivayeti orneginde inceleme yapilacaktir. Rivayet
muteber hadis kaynaklarinda gectigi igin sened tenkidi yapilmasmna gerek
goriilmemistir. Ancak serhler ve yapilan yorumlar 1si§inda hadis
degerlendirilecektir. Boylece bu ve buna benzer rivayetlerin giintimiize
tasinmasinin Miisliitmanlarin hayati agisindan 6nemine vurgu yapilacaktir.

21 Ebi Daviid, ilim 10; Tirmizi, ilim 7; Bkz. Ebi Dav{id, Salat, 88; Bagcy, s. 107-108.

2 Bagcy, s. 123; I. Hakki Unal, s. 26-28.

% Genis bilgi igin bkz. Abdulkadir Evgin, “Orneklerle Giiniimiizde Hz. Peygamberi Yanlis Anlama
Sebepleri”, Firat Universitesi Ilahiyat Fakiiltesi Dergisi, 2000, say1: 5 [Prof. Dr. Saban Kuzgun Armagani], s.
111-116.

24, Hakki Unal, s. 26-28.
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Il. ‘Allah Giizeldir, Giizelligi Sever’ Rivayeti Orneginde Siinnetin
Giiniimiize Taginmas1 Meselesi

Islam dini Miislimanlarin diinya ve ahiret mutlulugunu hedeflemektedir.
Dini naslarin insanlarin diinya hayatini ve giinliik yasantisini goz ardi ettigi iddia
edilemez. Bu baglamda ayetler gibi Hz. Peygamber’in slinnetinin de insan hayatina
yon veren, anlam katan ve ondan ilgisini hi¢bir zaman esirgemeyecek olan yonii
dikkat cekmektedir.

Miisliimanin imtihan diinyasinda ahiretine hazirlik yapabilmesi igin Islam’m
her iki alanda da denge gozetmesi, ancak asil olanin ahiret oldugu gerceginin
unutulmamasi esastir.

Hz. Peygamber’in sosyal hayatta Miisliimanlara yon veren, onlara estetik
duygular: tesvik eden, bireylerin birbirleri ile olan miinasebetlerinde olumlu katk:
yapan hadisleri mevcuttur. Tarih boyunca bu tiir rivayetlerin Islam topraklarinda
maddi manevi sagladig faydalar bilinmektedir. Bu tiir rivayetlerden biri de “Allah
glizeldir, giizelligi sever” hadisidir.?

Insamin maddi yénden rahat bir hayat siirdiirebilmesi igin, mutlaka manevi
yonden rahat olmasi gerekir. Bu nedenle Islam dininin iki ana temeli olan Kur’an
ve siinnette, insan hayatimin manevi yoniinii ilgilendiren pek cok aciklamalar
bulunmaktadir. Insamin tiim duyu organlarina hitap eden giizellik ve estetik, insan
hayatinin manevi yoniinde onemli bir yere sahip bulunmaktadir. Bu nedenle
Kur’an ve stinnetin pek ¢ok yerinde, giizellik ve estetigi ilgilendiren aciklamalar
bulunmaktadir.26

Hz. Peygamber’in hayatini inceleyenler, onun her acidan giizellik, temizlik,
nezaket, iffet ve incelik 6rnegi oldugunu gérmiislerdir. Biitiin bunlarda, estetigin en
glizeli ortaya ¢ikmaktadir. O'nun hayatindaki estetik ve glizelligi, bir konu ile
sinirlandirmak miimkiin degildir. Ister aile icerisinde ve ister toplum igerisinde,
onun tiim insanlarla iligkilerinde en giizel bir sekilde davrandig: bilinmektedir. O,
aile igerisinde ¢ocuklarina karsi en iyi bir baba oldugu gibi, eslerine kars1 da en iyi
bir koca idi. Bununla beraber toplum igerisinde her insana kars: en iyi bir dost ve
arkadasti. Kur'an’da, “Muhakkak ki Allah Resulii’'nde sizin i¢in giizel bir 6rnek
vardir”? diye haber verildigi gibi o, inanan insanlar icin her tiirlii glizellikte bir
Ornektir. Buna gore Miisliimanlarin sosyal hayatlarinin her alaninda onu 6rnek
almalar gerekir.2

Hadisin viirud sebebi de goyledir: Bir giin Hz. Peygamber, “Kalbinde zerre
kadar kibir bulunan bir kisi cennete giremez” buyurdugunda, sahabeden bazilari,

25 Muslim, iman, 147.

2 Ali Karakas, “Hadis Kiiltiirlinde Estetik”, Turkish Studies = Tiirkoloji Arastirmalari: International
Periodical for the Languages, Literature and History of Turkish or Turkic, 2017, X11/35, s. 487-501, s. 498-499.

27 el-Ahzab 33/21.

2 Karakas, s. 498-499.
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“Insan elbisesinin, ayakkabisinin giizel olmasim sever” deyince, Resulullah da
sOyle buyurmuslardi: “Allah cemil’'dir, giizeldir, giizelligi sever. Kibir hakk:
begenmemek, simarmak ve insanlar1 kiiglimsemektir.”

[slam’in gonderildigi ilk yillarda sahabenin fakir durumu, ilk sahabilerin
icinde bulunduklar1 inkisar ve tevazu hali ile beraber Hz. Peygamber kabile
liderlerinin kendi kabileleri tiizerindeki agir otoriteleri ve zayiflarina kars:
kibirlerinden rahatsizdi. Islam ilk andan itibaren insanlarin bir taragin disleri gibi
esit oldugunu haykirmistir. Arab’in  Aceme ustiinliigiiniin olamayacagini,
istiinliigiin ancak takva ile gerceklesecegini vurgulamistir. Nitekim Yiice Allah
Kur'an-1 Kerim'de “Biz sizi bir erkek ve bir disiden yarattik, sizi milletlere ve
kabilelere boldiik ki tanisasiniz, en degerli olaniniz en takva sahibi olanimizdir”?
buyurmustur.

Bu yiizden Hz. Peygamber kibirden sakindirmis, kibirli olanlari uyarmis ve
onlarin cennete girmeyeceklerini sdylemistir. Hatta kalbinde zerre kadar kibir
olaninin cennete girmeyecegi vurgulanmistir. Iste bu konu ile ilgili olarak bazi
sahabiler giizel elbise ve gilizel ayakkabi giymenin kibirden oldugunu
zannetmislerdir. Ancak Hz. Peygamber bunun kibir olmadigini, aksine kibrin hakk:
inkar etmek ve insanlar kiiciik gormek oldugunu, ancak giizelligi sevmenin ise
mesru oldugunu, zira Allah'in gilizelligi yarattigini ve nimetinin eserini kulu
tizerinde gormek istedigini acgiklamis olmaktadir. Bagkalarinin kii¢iimsenmemesi
sartiyla bu caizdir. Ancak Allah’in kendisine verdikleri ile kisi biiyiiklendiginde, bu
ona haram kilinmistir ve yerinin cehennem oldugu 6zellikle belirtilmistir.”3

Burada Islam’in estetige, diizenli olmaya, temiz olmaya, insanlari rahatsiz
etmeyecek sekilde goriinmeye 6nem verdigini agikca gormekteyiz. Diger taraftan
giizel giyinmek, tertipli diizenli olmanin israf olmadig1 da ortaya gikmaktadur. Israf,
Olcliyii kagirarak, haddi asarak dengesiz tutumlarin igerisine girmektir.

‘Allah giizeldir ve gilizelligi sever’ rivayetinde gecen ve giizelligi ifade eden
“cemil” kelimesi igin gesitli yorumlarin yapildigini belirten Ali Karakas soyle
demektedir: “Her seyden once giizellik, herhangi bir seyde veya insanin aslinda var
olan giizellik ile insanin disariya yonelik yaptig1 giizellik diye iki kisim halinde
degerlendirilmektedir. Gilizellik, bu derece genis kapsamlidir. Buna gore Allah'in
giizelligi, O’'nun isim ve sifatlarindaki giizellik ve O'nun kemalini ifade etmektedir.
Insanin yaptigi her is, sanat ve meslegi, bu giizellik kapsami igerisinde
degerlendirilmektedir. Ona gore her kisinin, kendi isini, meslegini veya sanatini bu
anlayisla yapmasi icap eder. Bu durum, estetigin, insan hayatinin her alanini ne
derece ilgilendirdigini gostermektedir. Ancak bu giizellik anlayisinin, insan kibir
ve gurura gotiirmemesi gerekir. Giizel giyinip nefsinin etkisinde kalan, kendini bu

29 Hucurat 13.

3% Sahin, Musa, Fethu’'l- Mun'im Serhu Sahih-i Muslim, 1-X, Daru’s-Surtik, y.y., 2002, I, 300; VIII, 344; el-
Hereri, Muhammed el-Emin b. Abdullah, el-Kevkebu'l-Vehhac Serhu Sahihi Miislim, 1-XXVI, Daru’l-
Minhac, Mekke 2009, 111,53
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haliyle baskalarindan iistiin tutan ve bagkalarim1 bu vesile ile hor goren kisilerin
yaptig, glizellik degil, haktan ayrilmaktir. Giizellik, her haliyle edep ve ahlak
cercevesi dahilinde olmalidir.”3!

Glizel goriinmekle, giizel giyinmekle ilgili aslinda tehlikeli olan insanin,
elbiselerini veya yasam standartlarini bir iistiinliik araci gibi gormesidir.

‘Allah giizelligi sever’ ifadesinden, durusun ve goriintiiniin diizgiin ve iyi
olmas1 da anlasilabilir. Allah’in giizel olmasi ifadesi de ‘o sizin suretlerinizi giizel
yapmustir, yaratilisinizi giizellestirmistir’ anlaminda ele alinabilir.3? Allah giizeldir
giizelligi sever ifadesi Islam’m temiz oldugunu ve her cesidiyle temizlige
cagirdigini da belirtmektedir.?

Allah giizeldir, giizelligi sever ifadesindeki giizellik, noksanliklardan uzak
olmay1 ifade ettigi i¢in Allah’a isim olarak kullanildigini sdyleyenler olmustur. Zira
‘Cemil’ demek stireten ve seklen giizel olmay: ifade eder. Giizellik de eksiklik ve
cirkinliklerden uzak olmay: gosterir. Bazilar1 da buradaki Cemil ifadesinin
“Miicmil” yani “glizellestiren” anlamina geldigini belirtmislerdir.3

Siinnetin giiniimiize tasinmasi gibi 6nemli bir konuda o6rnek sectigimiz
yukaridaki rivayetle ilgili su tespitleri yapmamiz miimkiindiir:

Hz. Peygamber, s6z konusu hadisi irdd ederken kalbinde zerre kadar kibir
olanin cennete giremeyecegini buyurmustur. Kibir gibi ciddi bir giinahin
Misliimana yakisamayacagini, Miisliimanin kibirli olamayacagini ve kibrin
cennete girmeye engel oldugunu agik¢a vurgulamustir. Bugiin de akla gelebilecek
bir soruyu oradaki sahabe sormus, elbise ve ayakkabi gibi esyalarin giizel
olmasinin kibir olup olmadigini 6grenmek ve meseleyi netlestirmek istemislerdir.
Bu durum aslinda estetik ile kibir arasinda da dikkat edilmesi gereken ince bir
sinirin oldugu gergegini vurgulamaktadir. Glizel goriinmenin de baska bazi
davraruslar gibi kibirli olmaya yol agabilecek yonii bulunmaktadir.

Hz. Peygamber kibirle ilgili bu 6nemli uyar1 ve sakindirmayi yaptiktan
sonra, sorulan soru iizerine giizel giyinme ve goriinmenin mutlak olarak kibir
sayllamayacagini belirtmektedir. Ancak bunu yaparken Islam'm giizellik ve
estetige bakis acgisim1 da ortaya koymaktan geri durmamis, temizlik ve diizenli
olmaya ¢ok dnem veren bu dinin giizel durusa ve gilizel goriinmeye de oldukca
ihtimam gosterdigini, Miisliimanin her donemde ve her zeminde imkanlar ve
sartlar gercevesinde diizgiin, temiz ve estetik kaygiyla hareket etmesi gerektigini

31 Karakas, s. 496.

32 Sahin, I, 301.

3 Sahin, VIII, 411.

3 Mazeri EbGi Abdillah Muhammed b. Ali, el-Mu'lim bi fevdidi Muslim, I-1II, thk. Muhammed es-Sazeli,
ed-Daru’t-Thnusiyye, 1988, I, 303; Iyaz b. Musa Ebu’l-Fazl, Tkmal-ul Mu’lim bi fevdidi Muslim, 1-VIII, thk.
Yahya Ismail, Daru’l-Vefa, Misir 1998, 1, 359-360.
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bizlere gostermis olmaktadir. Elbette kibir ve simarikliga diismemesi gereken
insanin israf ve savurganliga kars: da hassas olmasi gerektigi izahtan varestedir.

Giintimiiz insam israf ve moda kaygisi tasimadan, kendi dininin ve
Peygamberinin bu konudaki ilkelerini takip ettigi takdirde, ¢aglar iistii ve evrensel
bir hayat tarzi olarak Siinnet’in yol gostericiligini ve aydinlaticitligini her zaman
hissedecektir.

Sonug

Islam’in iki ana kaynagindan ikincisi olan hadisler Miisliimanlar i¢in hayati
Onem tasimaktadir. Hadisler olmadan dinin anlasilmasi ve dogru yasanmasi
miimkiin degildir. Hz. Peygamber’'in yasam tarzi sayilan stinnetin uygulanma ve
gliniimiize tasinma agisindan 6nemi ortadadir.

Esas olan Hz. Peygamber’in takip edilmesidir. Dinin yasanmasi hususunda
onun siinnetinin uygulanmas1 gereklidir. Ancak siinneti ¢aga tasirken onun
yaptiklarimin aynisini yapmak degil, yaptiklarinin sebep, illet ve hikmetini
kavrayarak yeni bir ruhla yorumlamak esas olmalidir.

Siinnetin insa edicisi Hz. Peygamber’dir. Siinnete yaklasim tarzi her zaman
¢ok Onemli olmustur. Kur'an'in bir¢ok yerinde bilingsizce ve korii koriine taklit
tenkit edilmistir. Hz. Peygamber de kendisinden isittiklerini bagkalarina teblig
etmeyi emrederken anlayarak ve kavrayarak teblig etmelerini istemistir. Cagimiz
insanina taklitgi ve sekilci bir zihniyetle bir peygamber 6rnekligi sunulmasi oldukgca
yanlis bir tavirdir.

Siinnetin giinlimiize taginmasi konusu ‘Allah gilizeldir, giizelligi sever’
rivayeti orneginde incelendi. Hz. Peygamber’in sosyal hayatta Miisliimanlara yon
veren, onlara estetik duygular1 tesvik eden, bireylerin birbirleri ile olan
miinasebetlerinde olumlu katk: yapan hadisleri mevcuttur. Tarih boyunca bu tiir
rivayetlerin Islam topraklarinda maddi manevi sagladig1 faydalar bilinmektedir. Bu
tiir rivayetlerden biri de ‘Allah giizeldir, giizelligi sever” hadisidir.

Insamin tiim duyu organlarina hitap eden giizellik ve estetik, insan hayatimin
manevi yoniinde onemli bir yere sahip bulunmaktadir. Bu nedenle Kur’an ve
sinnetin pek ¢ok yerinde, giizellik ve estetigi ilgilendiren aciklamalar
bulunmaktadir.

Hz. Peygamber kibirden sakindirmus, kibirli olanlar1 uyarmis ve onlarin
cennete girmeyeceklerini soylemistir. Hatta kalbinde zerre kadar kibir olaninin
cennete girmeyecegi vurgulanmistir. Iste bu konu ile ilgili olarak bazi sahabiler
glizel elbise ve giizel ayakkabi giymenin kibirden oldugunu zannetmislerdir.
Ancak Hz Peygamber bunun kibir olmadigini, aksine kibrin hakki inkar etmek ve
insanlar kiiciik gérmek oldugunu, ancak giizelligi sevmenin ise mesru oldugunu,
zira Allah’in giizelligi yarattigini ve nimetinin eserini kulu {izerinde gormek
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istedigini aciklamig olmaktadir. Burada Islam’in estetige, diizenli olmaya, temiz
olmaya, insanlar1 rahatsiz etmeyecek sekilde goriinmeye onem verdigini agikca
gormekteyiz. Diger taraftan giizel giyinmek, tertipli diizenli olmann israf olmadig:
da ortaya ¢ikmaktadur. Israf, Olcliyli kagirarak, haddi asarak dengesiz tutumlarin
icerisine girmektir. Giizel goriinmekle, giizel giyinmekle ilgili aslinda tehlikeli olan
insanin, elbiselerini veya yasam standartlarin bir iistiinliik araci gibi gérmesidir.

Hz. Peygamber, s6z konusu hadisi irdd ederken kalbinde zerre kadar kibir
olanin cennete giremeyecegini buyurmustur. Bugiin de akla gelebilecek bir soruyu
oradaki sahabe sormus, elbise ve ayakkabi gibi esyalarin giizel olmasinin kibir olup
olmadigin1 6grenmek ve meseleyi netlestirmek istemislerdir. Bu durum ashinda
estetik ile kibir arasinda da dikkat edilmesi gereken ince bir smirin oldugu
gercegini vurgulamaktadir. Glizel goriinmenin de baska bazi davranislar gibi
kibirli olmaya yol agabilecek yonii bulunmaktadir.

Hz. Peygamber kibirle ilgili 6nemli bir uyar1 yaptiktan sonra, giizel giyinme
ve goriinmenin mutlak olarak kibir sayillamayacagini belirtmektedir. Ancak bunu
yaparken Islam'mn giizellik ve estetiSe bakis agistmi da ortaya koymaktan geri
durmamuistir. Gliniimiiz insam1 Hz. Peygamber’in bu konudaki ilkelerini takip etse,
Siinnetin yol gostericiligini ve evrenselligini daha rahat hissedecektir.
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The True Perception of the Sunnah and its Meaning
Today -An Analysis on the Narration of 'Allah is
Beautiful and He Loves the Beauty'-*

Nurullah AGITOGLU **

Abstract

Muslims have been striving for the first time since the Sunnah, the second main
source of Islamic religion, has been understood and passed on to life. Hz. As the Prophet
departed from his time, some troubles arose at the point of correct understanding of Sunnah.
In the direction of this need, science branches like Muhtelifu'l-hadith, Garibu'l-hadith were
born. Nowadays, it is known that obstacles sometimes appear before correct understanding
of hadiths and Sunnah. Sometimes the situations such as being totally distant and being
disconnected from the context can sometimes cause the hadiths to be missed or
misunderstood. It should not be forgotten that this condition also affects Sunnah's daily
movement. The subject will be discussed in this study and the issue will be covered in the
example of 'Allah is beautiful, he likes beauty'. Interpretations of the narration, especially
commentaries, will be helpful.

Key Words: Sunnah, Hadith, Rumor, Understanding.

Siinnetin Dogru Anlasilmasi ve Giiniimiize Tasinmasi
-‘Allah Giizeldir, Giizelligi Sever’

Rivayeti Uzerine Bir Degerlendirme-

Ozet

Islam Dini’nin ikinci temel kaynag1 olan Siinnet’in anlagilmas1 ve hayata gegirilmesi
yolunda Miisliimanlar ilk dénemlerden bu yana ¢aba sarf etmislerdir. Hz. Peygamber’in
(sas) yasadigi donemden uzaklasildikca zaman igerisinde Siinnetin dogru anlasilmasi
noktasinda bazi sikintilar ortaya cikmistir. Bu ihtiya¢ dogrultusunda Mubhtelifu’l-hadis,
Garibu'l-hadis gibi ilim dallar1 dogmustur. Giiniimiizde de hadislerin ve Siinnetin dogru
anlasilmas: oniinde bazen engellerin ¢iktig1 bilinmektedir. Biitiinliikten uzak, baglamindan
kopuk ele alinmasi gibi durumlar da bazen hadislerin eksik veya yanlis anlasilmasina sebep

*This paper is the English translation of the study titled "Siinnetin Dogru Anlasilmasi ve Giintimiize
Taginmast - Allah Giizeldir, Giizelligi Sever’ Rivayeti Uzerine Bir Degerlendirme-" published in the 7-8th
issue of flahiyat Akademi. (Nurullah Agitoglu, “Siinnetin Dogru Anlagilmasi ve Giiniimiize Taginmasi

-'Allah Glizeldir, Giizelligi Sever” Rivayeti Uzerine Bir Degerlendirme-”, ilahiyat Akademi, say1: 7-8, Aralik
2018, s. 345-356.) The paper in Turkish should be referred to for citations.

*Dr. Lecturer, Academic Member of the Department of Hadith, Basic Islamic Studies, Faculty of

Divinity, Sirnak University, nurullahagitoglu@gmail.com.
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olabilmektedir. Bu durumun Siinnet'in giliniimiize tasinmasma etki eden yam1 da
unutulmamalidir. Bu ¢alismada ilgili husus tizerinde durulacak ve “Allah giizeldir, glizelligi
sever’ rivayeti drneginde konu ele alinacaktir. Basta serhler olmak {izere, rivayet ile ilgili
yapilan yorumlar yol gosterici olacaktir.

Anahtar Kelimeler: Siinnet, Hadis, Rivayet, Anlama.

Introduction

The hadiths, which are the second most important source in Islam, are vital
for Muslims. It is not possible to understand and practice Islam without the hadiths.
The Prophet Muhammad (p.b.u.h.) is the person who was assigned the duty of
announcing and declaring the Qur’an’ .

Establishing a proper Prophetic image within a great Islamic culture that has
continued to exist for fourteen centuries with its own values and supporting the
guidance and exemplary role of this portrait, which will exist until the Day of
Judgment, are among the most significant duties of Muslims.?

The significance of the Prophet Muhammad in practicing the sunnah, which
is regarded as his lifestyle, and conveying it to those in the present day, is obvious.
Therefore, understanding the distinction between the sunnah and the hadiths
seems to be appropriate.

Although the concepts of the sunnah and the hadiths are often used
interchangeably, exploring the difference between them will be appropriate for
those interested in both concepts. Hadith scholars used these concepts in the same
sense and implied that the main point concerning the concept of the sunnah is the
consistency and continuity of the term, although all Prophet-related khabars were
presented regarding this concept.?

The sunnah reflects the characterized behaviors of the Prophet that did not
change. It suggests the consistency and continuity in his behaviors and acts.*

The Prophet asked his ummah to follow his practices and stated that those
who neglected his sunnah would not be in his ummah anymore. He also mentioned

1 For example, see al-Hashr 59/7; an-Najm 53/ 3-4; al-Ahzab 33/ 21; an-Nahl, 16/44.

2 {. Hakki Unal, “Islam Kiiltiiriiniin Siirekliligini Saglamada Hadis ve Siinnetin Rolii”, Islam’n
Anlagilmasinda Siinnetin Yeri ve Degeri Kutlu Dogum Sempozyumu — 2001, Ankara 2003. p. 26-28.

3 Ali Yardim, Hadith I, Damla Pub., Istanbul 1997, p. 31; Yavuz Unal, “Tradition-Sunnah
Relationship”, Ondokuz May:s University, Ilahiyat Fakiiltesi Dergisi, 1999, issue: 11, p. 79-96, p. 80.
4Yardim, s. 31; Yavuz Unal, s. 80.
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that commitment to the sunnah and paving the way for the sunnah should be
exemplary for Muslims.>

The most important point here is to follow the Prophet himself. His sunnah
should be considered in order to practice the religion properly. However, the
Prophet was a human being who was born in a physical environment and raised in
an intense culture, which resulted in different approaches to conveying his
practices and statements to cultures from different times and places, and in
problems for understanding his statements. However, this is not entirely valid for
the sunnah. Nevertheless, problems may occur when we separately review the
behaviors that can be regarded as sunnah. The relevant statements and practices
emerged in their own contexts, and they belong to these contexts.¢

Understanding a text does not only mean understanding the language of that
text, which is valid for all text types. The conditions and the environment in which
a text was written should be considered in order to understand that text. The
elements that affected the formation of a text reflects the context of that text. A
context acts as a key to understand and interpret a text.”

Context, an important concept, is a unit or entirety of a unit that covers a
language unit, emerges before or after that unit, affects it in many cases, and
determines its meaning and value. In other words, an indicator combined with
other elements and reflecting a concept, is called context.® The context reflects the
point where language and text exist collectively. This relationship between a text
and context should be known by the indirect addressee in order to understand the
meaning. This process takes place around a text. Thus, it is important for the
indirect addressee to learn about the context to understand the meaning.® An
accurate and consistent meaning requires considering all contexts.’® The sunnah,
which aims to justify and clarify the Qur’anic verses, should also be justified. This
justification process, in which the understanding, culture and physical
environmental factors of the Prophet’s society were effective, is important in order
to properly understand his sunnah. Therefore, the social values and their
effectiveness, and the traditions should be considered.!!

5 Bukhari, Abu Abdullah Muhammad ibn Ismail, al-Jami as-sahih, 1-V1, Daru Ibn Kasir, Beirut 1987, Nikah
1; Muslim, Abu al-Huseyn Ibn al-Hajjaj, al-Jami as-sahih, 1-V, Daru Thy at-turas al-Arabi, Beirut n.d.,
Nikah 5; Abu Dawud, Suleiman b. el-Ash’as, as-Sunan, Dar al-kitab al-Arabi, Beirut n.d., Sunnah, 6.

6 Yavuz Unal, p- 82.

7 Diicane Ciindioglu, History of Meaning from the Aspect of Verbal to Written Culture, Tibyan Pub., Istanbul
1997, p. 17.

8 Turkish Dictionary, TDK Pub., Ankara, 2005, (10th Edition), p. 180; Dogan Aksan, Language from Every
Relevant Aspects, TDK Pub., Ankara 2007, 111, 200.

9 Ciindioglu, p. 17.

10 Nurullah Agitoglu, “Contextual Formation in Hadith”, The Journal of Academic Social Science Studies,
2013, VI, 5, p. 127-145., p. 145.

11 Yavuz Unal, p. 82.



The True Perception of the Sunnah and its Meaning Today

In modern times, when moral corruption is more common and humanistic
values are neglected, presenting the Prophet as an exemplary person appears to be
an practical solution for the negative status of Muslims privately and the whole of
humanity generally.1?

Taking the Prophet as the “role model” for the present era does not mean
doing what he did. Instead, it suggests interpreting his actions in the presenting era
by understanding the reasons for his actions. The only way to convey his message
to those in the present is by correctly understanding and practicing his sunnah
considering the principles he observed.’

Nasi Aslan summarized certain principles that can be followed in order to
correctly understand and convey the provisions in the sunnah to those in the
present, as follows: “If the sunnah-related provisions are valid based on certain
reasons, examinations will be conducted to see whether these reasons are still
present. The Prophet asked his followers to consider the results that arise from
these reasons. Many provisions in the sunnah reflect the practices within the
Qur’an, and some of these provisions were regarded as the best means for
performing the practices in that era.’* The reasons and conditions of an era, with
regard to the hadiths, should be considered in order to correctly understand and
practice these hadiths. The hadiths that reflect a social fact or custom of the era
should be specified, and the reasons and related purposes should be determined.
We have to consider this approach by the Prophet, who presented a lifestyle that
facilitated prayers and religious practices, perpetually.”1

It is obvious that the sunnah, that holds a particular significance for
understanding and practicing Islam, will maintain its timeliness and universality.
However, another significant point is the conveyance of sunnah to those in the
present day. The first section of this study will focus on this issue

12 Musa Erkaya, “The Role of Hadith/Sunnah in Conveying The Prophet’s (p.b.u.h.) Exemplary
Characteristics to the Present Time”, Symposium of Ethics in the Modern Era, May 7-8, 2010 Konya 2012, p.
327-364, p. 327.

13 Erkaya, p. 327.

4 For a study on this subject see: Rahmet Koluman, Hadis/Siinnette Arag-Amag lliskisi Ve Araglarn
Degisebilirligi (Misvak Hadisleri Ornegi) (Unpublished Master Thesis), SUSBE, 2017.

15 Nasi Aslan, “Conveying the Sunnah to the Present Time”, Diyanet Ilmi Dergi [Diyanet Isleri Reisligi
Yillig1] Our Prophet Muhammad (P.B.U.H) special issue, 2000, 2003, issue: Special Issue, p. 339-360, p. 357-
358.
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I. Conveyance of the Sunnah to those in the Present Day

Practice often comes before theory, and a theory is built on a practice. As the
sunnah is based on practice, it created a sense of unity for the first Islamic societies
in terms of generation, formation and characterization processes.

The Prophet is the establisher of the sunnah. Prophets are the servants who
were assigned the duty of serving as a hidayah guide. The principles of the Prophet
Muhammad, who was sent to reflect God’s mercy to the world, will continue to
guide people through his correct recognition, and the Prophet is introduced and
accurately considered to be a role model. The need to understand the Prophet and
taking him as a role model will never end. As time changes, beliefs and world
views of people vary. Introducing the Prophet Muhammad to the people of the
present from an exemplary aspect and by perceiving these changes properly is an
important duty of Muslim scholars.!”

Approaches toward the sunnah have always been significant. It is a fact that
narratives, which have survived to the present day as written documents, despite
the changes and dynamism in life, and are regarded as religious texts, are static,
and they reflect the practices of a certain era. Muslims should correctly learn the
Prophet’s characteristics, purposes, the means and methods he used to fulfill these
purposes, preferences, dislikes, and orders. Individuals who are to select certain
narratives and transfer these to the present should certainly consider the sources
and acquis about the Prophet. If the messages in the narratives are different from
what these individuals are facing, the Prophet’s relevant aims and intentions
should be determined and new means and methods for fulfilling these aims should
be regarded as sunnah. Those individuals should not think that they are acting
against the sunnah. They should be at ease knowing that they are properly
practicing the sunnah.’8 It is obligatory to determine the principles that will guide
the personal or social approaches for problem solving in understanding the
religion.®

Many sections of the Qur’an criticized imitating an action or belief slavishly
without presenting any evidence. The Prophet Muhammad, who is the practitioner
of the Qur’an, ordered his followers to convey what they heard from him, but he
ordered them to do so while understanding what he meant because the Prophet
stated the following: “May God bless those who have conveyed exactly what I

16 Habil Nazlgiil, “What Should be the Common Point on Conveying the Sunnah/Hadiths to the Present
Time?”, YDU I. Symposium of International Hadith Specialization (April 26-29, 2012 Nicosia), 2014, p. 41-82 p.
80-82.

17 Adem Apak, “Opinions on Properly Understanding the Prophet (p.b.u.h.) in the Present Time”, Uludag
University [lahiyat Fakiiltesi Dergisi, 2010, XIX/2, p. 59-72, p. 60.

18 Nazlgiil, p. 80-82.

19 H. Musa Bagci, “Significance of theProphet Muhammad’s Exemplary Characteristicin the PresentTime:
(In the Context of the Following Concepts: Tashabbah/Taklit and Iktida/Taassi/Ittiba)”, The
Prophet Muhammad (p.b.u.h.) and His Message, 2014, p. 107-123, p. 107.
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ordered.”? The Prophet placed great importance on understanding, and he warned
against those who slavishly and occasionally did what he did without questioning
the relevant reasons and purposes. He once placed his shoes on his left side while
praying with the congregation. The members of the sahabah saw what he did and
they also put their shoes on their left sides. Then the Prophet asked them: “Why did
you take your shoes off?” They answered: “We saw you took your shoes off, and
we did the same”. Upon their answer, the Prophet made the following statement:
“Gabriel told me that shoes carry dirt”. He implied that a behavior that was
considered exemplary should not be practiced slavishly, and imitations performed
without questioning should be avoided.?!

Presenting the exemplary characteristics of the Prophet to people in the
modern era using an imitation-based approach is wrong. Thus, telling them to take
the Prophet as a role model would mean inviting them to live in the Prophetic era
of the sixth century rather than the present era, which is not rational.?

The reasons for failing to understand and convey the sunnah correctly
include formalism, imitation, ignorance, inability to understand the literary hadith
analyses and language styles, failure to understand the difference between the
orders, prohibitions, encouragement, warnings and threats in the hadiths, placing
too much importance on false hadiths, neglecting the reasons and dates of
effectiveness regarding the hadiths, and ignoring the universal aspect of the
hadiths. Confusing the Prophet’s pre and post-prophecy actions and statements
are among the reasons for misunderstanding the Prophet.?

If the aim is to practice the Prophet’s exemplary characteristics and actions
with the concept and dynamism of his era, the data obtained from the hadiths and
the sunnah should be evaluated within the relevent framework and the concepts
that can be conveyed to those in the present era should be determined properly.2*

The narrative “Allah is beautiful. He loves beauty” will be examined to better
understand the issue of transferring the sunnah to the present. Chain criticism was
not needed as the narrative was included in various hadith sources. However, the
hadiths will be examined considering the interpretations. In addition, the
significance of transferring such narratives to the present for Muslims will be
implied.

20 Tirmidhi, Abu Isa Muhammed ibn Isa, Sunan (al-Jami as-sahih), I-V, inv. A. Muhammad Shagir et al.,
Egypt 1975. (The edition presented with Muhammad Nasiruddin al-Albani’s evaluations and remarks:
Maktabat al-Maarif, Riyadh n.d.) Ilim, 7; Ibn Majah, Muhammad ibn Yazid al-Kazvini, as-Sunan, ed.
Muhammad Fuad Abdulbaki, Dar al Fikr, Beirut n.d., Mukaddamah, 18.

2 Abu Dawud, Ilim 10; Tirmidhi, Ilim 7; See Abu Dawud, Salat, 88; Bagci, p. 107-108.

2 Baga, p. 123; I. Hakki Unal, p- 26-28.

2 For more information, see Abdulkadir Evgin, “The Reasons for Misunderstanding the Prophet with
Relevant Examples, Firat University [lahiyat Fakiiltesi Dergisi, 2000, issue: 5 [Prof. Dr. Saban Kuzgun’s
Gift], p. 111-116.

24 |, Hakki Unal, p- 26-28.
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II. The Issue of Transferring the Sunnah to the Present in the Narrative
’Allah is Beautiful, He Loves Beauty’

Islam aims to ensure happiness for Muslims in both the physical and eternal
world. It is impossible to state that religious texts neglect people’s daily lives in the
physical world. It is remarkable that, the aspect of the sunnah that guides people’s
daily lives, makes their lives meaningful, and provides full support to Muslims,
which are also performed by verses.

Muslims should observe the balance between both worlds in order to
properly prepare for the Day of Judgement, but they should also remember that the
eternal world must be the ultimate goal.

The Prophet has hadiths that directe Muslims in their social life, encourage
aesthetic emotions, and encourage them to contribute positively to their
relationships with one another. These narratives have provided physical and
spiritual benefits in the Islamic world throughout history. One of these narratives is
‘Allah is beautiful, he loves beauty’.?>

People should be spiritually comfortable for maintaining a life that is
physically comfortable. Thus, the Qur'an and the sunnah, two basic sources of
Islam, include many statements regarding the spiritual aspect of human life. Beauty
and aesthetics that appeal to all sensory organs is significant for the spiritual aspect
of human life. Therefore, the Qur'an and the sunnah include many statements
regarding beauty and aesthetics.?

Those who study the life of the Prophet have seen that he is an example of
beauty, cleanliness, kindness, chastity and sophistication in every respect. These
characteristics reflect the most beautiful aesthetic aspects. It is not possible to limit
the aesthetics and beauty in his life to one topic. It is a well-known fact that he
behaved in the best way possible within his family and society. He was a great
father to his children, and a great husband to his wives. He was also the best friend
to every person within his community. As the Qur'an declared, “There has
certainly been for you in the Messenger of Allah an excellent example for anyone
whose hope is in Allah and the Last Day and [who] remembers Allah often”?, he is
an example of every sort of beauty. Accordingly, Muslims should take him as a role
model in every aspects of their lives.?

The reason for conveying this hadith is as follows: When the Prophet stated,
“Those who have the slightest pride in their hearts cannot go to Jannah”, some of
the members of the sahabah said, “People love to wear beautiful clothes and

25 Muslim, Iman, 147.

26 Ali Karakas, “Aesthetics in Hadith Culture”, Turkish Studies: International Periodical for the Languages,
Literature and History of Turkish or Turkic, 2017, XII/35, s. 487-501, p. 498-499.

27 al-Ahzab 33/21.

28 Karakas, p. 498-499.
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shoes”, upon which the Prophet mentioned the following: “Allah is jamil and
beautiful, and he loves beauty. Arrogance means to dislike, spoil, and
underestimate others.”

During the initial Islamic years, the sahabah were poor. However, the
Prophet was not content with the authority of leaders over their tribes and their
pride toward the weak, despite the modesty presented by the members of the
sahabah. Islam announced from the very first moment that people are equal to one
another, as much as the teeth of a comb. It also implied that Arabic people are not
superior to other nations, and superiority can only emerge with takwa. In addition,
Allah ordered as follows: “O mankind, indeed we have created you from male and
female and made you peoples and tribes that you may know one another. Indeed,
the most noble of you in the eyes of Allah are the most righteous of you. Indeed,
Allah is knowing and acquainted.”?

Therefore, the Prophet advised people to avoid pride, and warned those with
pride and told them that they could not go to Jannah if they continue being so. He
even stated that those with the slightest pride in their hearts would not go to
Jannah. Therefore, certain members of the sahabah believed that wearing beautiful
clothes and shoes suggested pride. However, the Prophet stated that this did not
reflect pride. Instead, pride meant denying people’s rights and underestimating
them, but loving beauty was permissible because Allah created beauty and Allah
wanted to see the reflection of beauty in his servants. This is permissible on the
condition that nobody would be underestimated. However, when people boast
about what Allah granted them, they display unlawful behavior, and it is
particularly mentioned they will go to Jahannam.” %

It is obvious that Islam places importance on aesthetics, regularity,
cleanliness, and looking in a way that would not bother anybody. In addition,
wearing beautiful clothes and being neat does not mean wasting anything. Wasting
suggests displaying excessive behaviors.

Ali Karakasg, who stated that different remarks were made about the term,
jamil, in the narrative ‘Allah is beautiful and he loves beauty’, made the following
statement: “Beauty is assessed from two perspective: the beauty within anything or
within people’s essence, and the beauty presented to the outer world. Beauty has
such a broad context. Accordingly, Allah’s beauty suggests the beauty in his names,
titles, and statements. Any actions, artistic works or professions of people are
evaluated in this context of beauty. Thus, all people should perform their actions
considering this approach, which indicates how much aesthetics affect each section
of daily life. However, this concept of beauty should not drive people to have pride

2 Al-Hujurat 13.

30 Sahin, Musa, Fath al- Mun’im Sharhu Sahih al-Muslim, 1-X, Dar ash-Shuruk, s.1., 2002, I, 300; VIII, 344; al-
Harari, Muhammad al-Amin ibn Abdullah, al-Kawkab al-Vahhaj Sharhu Sahihi Muslim, 1-XXVI, Dar al-
Minhaj, Mecca 2009, 111,53
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in their attitudes. Those who dress beautifully and remain under the influence of
their ego, and consider themselves superior to and neglect others, do not act
beautifully. Instead, they just ignore rightful actions. Beauty should be within the
moral and ethical borders in its every form.”3!

The incorrect aspect of appearing beautiful or dressing beautifully is
considering clothes and living conditions as an indicator of superiority.

The narrative ‘Allah loves beauty” reflects a proper or beautiful appearance.
The beauty of Allah can be reviewed within the context ‘He created your faces
beautifully, and he beautified your creation.?> The narrative in this study suggests
that Islam is pure, and Islam calls for purity in its every form.%

The concept of beauty in the narrative, Allah is beautiful and he loves beauty,
suggests possessing no deficiencies, thus certain people believed that this term was
used as a name for Allah. In addition, the term, jamil, suggests beauty in
appearance. Beauty suggests possessing no deficiency or ugliness. Some people
stated that this term meant “Mujmil”, which is the one who beautifies.3*

We can make the following remarks regarding the narrative on the
significant subject of transferring the sunnah to the present:

The Prophet stated that those with the slightest pride in their hearts would
not go to Jannah. He clearly implied that such a serious sin as pride is not
appropriate for Muslims, Muslims cannot have pride, and pride is an obstacle
before going to Jannah. One of the members of the sahabah asked whether beauty,
in terms of clothes and shoes, means pride, which could be asked even in modern
times, to clarify the issue. This question points out the existence of the remarkable
nuance between aesthetics and pride. Looking beautiful may result in having pride,
which may also be caused by other actions.

After the relevant warnings regarding arrogance, the Prophet stated that
wearing beautiful clothes and looking beautiful did not suggest absolute arrogance.
However, he did not hesitate in resenting concepts of beauty and aesthetics in
Islam. He noted that Islam, which placed importance on cleanliness and regularity,
pointed out good appearance, and Muslims should act based on concerns of
cleanliness and aesthetics in every possible circumstance during any era. Of course,
it should be clear that people who are not be spoiled or act with pride should be
sensitive to waste and extravagance.

31 Karakas, p. 496.

32 Sahin, I, 301.

3 Sahin, VIII, 411.

3 Mazari, Abu Abdillah Muhammad ibn Ali, al-Mu'lim bi fawaidi Muslim, I-11I, inv. Muhammad ash-
Shazali, ad-Dar at-Tunusiyyah, 1988, I, 303; Iyaz ibn Musa Abu al-Fazl, Ikmal al-Mu’lim bi fawaidi Muslim,
I-V1II, edited by Yahya Ismail, Dar al-Wafa, Egypt 1998, I, 359-360.
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If those in the modern world follow the principles of the Prophet without
concerns for waste and trends, they would realize the guidance and illuminating
aspects of the sunnah as an immortal and universal lifestyle.

Conclusion

The hadiths, the second most important source in Islam, are vital for
Muslims. It is not possible to understand and practice Islam without the hadiths.
The significance of the Prophet Muhammad in practicing the sunnah, which is
regarded as his lifestyle, and conveying it to those in the present day, is obvious.

The most important point here is to follow the Prophet himself. His sunnah
should be considered in order to practice the religion properly. However,
transferring the sunnah to the present does not mean doing what he did. Instead, it
suggests interpreting his actions within the modern era by understanding the
reasons for his actions.

The Prophet is the establisher of the sunnah. Approaches toward the sunnah
have always been significant. Many sections of the Qur’an criticize slavishly
imitating the practices of others. The Prophet also ordered his followers to convey
what they heard from him, but he ordered them to do so while understanding what
he meant because Presenting the exemplary characteristics of the Prophet to people
in the modern era using an imitation-based approach is wrong.

The Issue of Transferring the Sunnah to the Present was reviewed in the
Narrative “Allah is Beautiful, He Loves Beauty’. The Prophet has hadiths that
directe Muslims in their social life, encourage aesthetic emotions, and encourage
them to contribute positively to their relationships with one another. These
narratives have provided physical and spiritual benefits in the Islamic world
throughout history. One of these narratives is ‘Allah is beautiful, he loves beauty’.

Beauty and aesthetics that appeal to all sensory organs is significant for the
spiritual aspect of human life. Therefore, the Qur’an and the sunnah include many
statements regarding beauty and aesthetics.

The Prophet avoided arrogance, and warned those with arrogance and told
them that they could not go to Jannah if they continue being so. He even stated that
those with the slightest pride in their hearts would not go to Jannah. Therefore,
certain members of the sahabah believed that wearing beautiful clothes and shoes
suggested pride. However, the Prophet stated that this did not reflect pride.
Instead, pride meant denying people’s rights and underestimating them, but loving
beauty was permissible because Allah created beauty and Allah wanted to see the
reflection of beauty in his servants. It is obvious that Islam places importance on
aesthetics, regularity, cleanliness, and looking in a way that would not bother
anybody. In addition, wearing beautiful clothes and being neat does not mean
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wasting anything. Wasting suggests displaying excessive behaviors. The incorrect
aspect of appearing beautiful or dressing beautifully is considering clothes and
living conditions as an indicator of superiority.

The Prophet stated that those with the slightest pride in their hearts would
not go to Jannah. One of the members of the sahabah asked whether beauty, in
terms of clothes and shoes, means pride, which could be asked even in modern
times, to clarify the issue. This question points out the existence of the remarkable
nuance between aesthetics and pride. Looking beautiful may result in having pride,
which may also be caused by other actions.

After relevant warnings regarding the arrogance, the Prophet stated that
wearing beautiful clothes and looking good did not suggest absolute arrogance.
However, he did not hesitate to present the Islamic approach toward beauty and
aesthetics. If the people of the modern era follow the Prophet’s principles, they will
realize the guidance and universality in the sunnah.
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Siinnetin Dogru Anlasilmasi ve Giiniimiize Tasinmasi
‘~Allah Giizeldir, Giizelligi Sever’

. Rivayeti Uzerine Bir Degerlendirme-
Ozet

Islam Dini'nin ikinci temel kaynagi olan Siinnet’in anlasilmasi ve hayata
gecirilmesi yolunda Miisliimanlar ilk dénemlerden bu yana ¢aba sarf etmislerdir.
Hz. Peygamber’'in (sas) yasadigi donemden uzaklasildik¢a zaman igerisinde
Stinnet’in dogru anlasilmas: noktasinda bazi sikintilar ortaya gikmistir. Bu ihtiyag
dogrultusunda Mubhtelifu’l-hadis, Garibu’l-hadis gibi ilim dallar1 dogmustur.
Giintimiizde de hadislerin ve Siinnetin dogru anlasilmasi éniinde bazen engellerin
ciktig1 bilinmektedir. Biitiinliikten uzak, baglamindan kopuk ele alinmasi gibi
durumlar da bazen hadislerin eksik veya yanlis anlagilmasina sebep olabilmektedir.

Hadisin eksik veya yanlis anlasilmasi, onun giiniimiize taginmasi hususunu
etkiler. Bu calismada hadisin eksik veya yanlis anlasilmasi konusu iizerinde
durulacak ve bu konu ‘Allah giizeldir, giizelligi sever’ rivayeti Orneginde ele
aliacaktir.

Anahtar Kelimeler: Stinnet, Hadis, Rivayet, Anlama

The True Perception of the Sunnah and its Meaning
Today - An Analysis on the Narration of 'Allah is

Beautiful and He Loves the Beauty'
Abstract

Muslims have been striving for the first time since the Sunnah, the second main

source of Islamic religion, has been understood and passed on to life. Hz. As the

Prophet departed from his time, some troubles arose at the point of correct
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understanding of Sunnah. In the direction of this need, science branches like
Mubhtelifu'l-hadith, Garibu'l-hadith were born. Nowadays, it is known that
obstacles sometimes appear before correct understanding of hadiths and Sunnah.
Sometimes the situations such as being totally distant and being disconnected from
the context can sometimes cause the hadiths to be missed or misunderstood. It
should not be forgotten that this condition also affects Sunnah's daily movement.
The subject will be discussed in this study and the issue will be covered in the
example of 'Allah is beautiful, he likes beauty'. Interpretations of the narration,
especially commentaries, will be helpful.
Keywords: Sunnah, Hadith, Rumor, Understanding
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