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culture. This categorisation not only offers the opportunity to analyse the culture, but also includes being 
able to differentiate between and analyse the two societal forms in terms of their ways of life, languages 
and literature, interpretative and narrative patterns, as well as their forms of communication. When 
observing the Kurdish population, it is apparent that until the end of the 20th century, the oral culture 
prevailed. This situation has constantly shifted, and the Kurds are progressing towards a written language 
and culture. As a result of this, the importance of writings and written works develops, and the Kurdish 
memory shifts from the short to the long term and provides the basis for digitalizing the Kurdish language 
and culture. This process has long since disappeared from civil society but is still very much applicable 
amongst the Kurdish population, and significant topics are appearing in the written field. This article 
briefly presents this topic and alleges that the work, research, investigation and collection of folklore 
greatly supports and stimulates the written culture. Folklore research enables oral culture to change to a 
written culture, and the cultural memory likewise changes from oral to written. The culture and language 
are archived, and the establishment of the written culture fundamentally changes the society. The 
comparison between oral and written cultures demonstrates that Christianised and documented culture 
first and foremost makes the folklore of a population, not the practised culture. 
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Di  ku were 

w . 
Kategorizekirina wan  mijarek ne 

 ye. Di  dibin 
  dikin xwe 

diguherin  (Indu  ne (bnr. 
2005; Wallerstein 1999). Di mijara veberiya  

 (bnr. Wuthe 1981). D  
wd. hene (bnr. Weber 1980; 

). dualiyan wek 
  (the rest) an j   (bnr. Said 1995). Di 

mijara hilbirandine de wek konsument  
Civak gelek caran li g  anda wan ze

 di v  2  
 

(bnr. Anderson 1997), . Her wiha 
in nirxandin. He qas 

  cuda ne 
(bnr. Ong 1995). Dema ku mirov li van civakan dinere, peyt dike ku ev civak bi 

  ne, di kategoriya c hana rojava (westliche Welt) 
da ne,  k in pi  ne (bnr. Robinson 1996; 
Assmann & Assmann 1998). ide 
xuyakirin ku 

 (Assmann & 
Assmann 1998: 26). ke

 ve didin, bilind dibe (bbh3. 
1986; Assmann & Assmann 1998). a  ku iyek di 
navbera tune ye.  

 ve giredayine. Ev gir dan xwe bi 
hafize, nasname,   (Halbwachs 1967; Assmann 
& Assmann 1998) bandora xwe ve afirandineke 

 Mirov , 
 

 Anko 
folklor li ser 

                                                        
2 

 
3 bide ber hev  
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 dike, wan ar   

bnr. Assmann 1983). 
t anda 

du re hene? were andin 
ku xwe wer ser Ji bo ku bingeha wan xalan werin 
guf   e, were diyarkirin  

 gireday ne, hafize n 
? v

 ku 
bo gel bi xwe ne. 
Kurd hem  ke   yekuneyeke mezin ya 

mirov 
bide berhev yekuneyeke 
kontekst kirin. Ev herdu be  
n  ne 

.  kirin. Kurd 
 mirov nikaribe ek 

 ya Kurdan   hewl 
 ku K bi re, 

jiyana Kurdan digi  ser xwe  
derdikeve.  ve k, 

dide. Ji 
mirov di je ku 

di heman dem  4 bi xwe 
Cudat Mirov

), folklor an Etnografya ev e ku Kurdo
5  de dike. 

Armanceke  e ku   de 
. Li cem 
bingeh  dide 

Ji x  e were gotin ku folklor li 
 (  

dike. 
ar      

folklor 
guftugokirin; 1) folklor bingeh ura 
                                                        
4  

Bayrak (2004); Kren (2000). 
5  
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; 2) folklor ne kevne an 
bi  e folklor   e. 
Ji bo 

. Pi tre d were  
ku di be were g kirin. Li ser bingeha 
lidarxistina wan be werin kirin. 
 

 
 peyva 

e cem hev, wateyek  gelek caran  
  Folklor  ku 

radiweste bi d  (bnr. 
Hartmann 2001 ).  
Peyv vulgus, populus, plebs, natio, gens, ethnos, demos, laos 
peyv Ji bo   e her car gel gel ekirin. Di 

mirov mirov na bin an a 
 mirov   

peyvek bipirsgirek e. elo ev 
 

e anda gel ev e, ya ku gel xwe  erdikeve an bi i 
vir de   tev hev dibin (Gerndt 1997: 26). 
Folklor wek ji aliye Ewrupiyan ve ji bo  
hatiye afirandin  
ya bin  (Wiegelmann  1977: 9). e  ku bi 

;  kirin, ev yek wek 
.  

Her  were gotin ku ev peyv bi wateya zanistiya gel cara yekemin ji aliye 
 (1803- Athenaeum de 

hatiye bikar  , jtir e. 
 

Wiegelmann  1977: 9). 
a  (Staastwissenschaft) de hatine kirin. Mesela di 

dema xwe de bij a nexwe  
derdixistin (Wiegelmann  1977: 15). bo 

 (Auswahlkriterien) 
dihatin kirin (Wiegelmann  1977: 10).  di daviya sedsala 19an de 

isteke  
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Wek li jor hatiye gotin, z
dikin bo 6 . Ji bo  
dewlet pir qiymet di  

 
 , Mirov  

(Kulturanthropologie)  (Empirische 
Kulturwissenschaft) hene. Perspekt e udat
d

bo  re 
 b  Gelnasiya E  (Kaschuba 1999; 

Wiegelmann  1977
 ku radibe 

  kirin ku bala xwe bidin 
 

n  (Hausforscher),  ( ), 
 (Brauchforscher) (bnr. Baumhauer 2001; Wiegelmann  

1977: 10).  ve di berhevkirina 
opiyan liy ne.  

mirov li ser pir nafikir
n xwe dike. 

f  ? Gelo 
mirov  nexwe , wek de  de ? Ji bo 
yek  ima mirov usa bi 

 ve ilo bi ve dibirin? Mirov m r, jin, , dewlemend 
? ilo bo i kar 

dikin ilo ka i 
di ilo ilo bawer dikin

ilo sererast dikin,  ah  jiyana bi hevdu 
? (Gerndt 1997: 25). 

 
H  di 1930 ek 

w dikirin. Li gor  wan zanyaran folklor 
dihat e di in. Li 

a (Wiegelmann  
1977: 30-31). Bi wan rexneyan di  derket  
daxwaz kirin ku  runi tin lixwekirin gotin werin 

Wiegelmann  1977: 30). 
                                                        
6 
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i 
. Di be a fol

ne  (Gesunkene Kulturgut), 
 (Kulturraumforschung) teoriya du-  

(Zweischichtentheorie) ne.7   ku ji bo 
ye. bazan li gor  
Ji bo were R  
(Fachmetodik)  bi  ve giredayiye

 hilbijart  
Ji hinga ku  de; pergala civak  a 
dema moderne pergaleke n  

, an  (Zweite Moderne) (Beck 1996; 2010) 
derketiye , e

 ve sererast kirin (Bachmann-Medick 2007). Ji 
e   de, 

be  
. 

awa t kiliyek di navber  de hebe, yek di navbera 
 heye. F

xwe kiriye (bnr. Wiegelmann  1977). Ev bandora ro
sedsala 20an li Elmanya di Volkskunde (folklor) . 
qiymet kir, n  

bingeha 
Wiegelmann  1977: 19-20).  

Ji ber ku wrupiyan ve  
Wiegelmann  1977). 

 James George Frazer, li Fransa Arnold 
Van Gennep, li Italya G ; li D n Anderson (bi 

i Emer kaya Bakur Franz Boas 

 
navbera nd (Hochkultur)   

navbera gel ler de ye. Gelek caran i  navbera n 
pirhijmar (Mehrheitsgesellschaft)  kemhijmar (Minderheit) 

folklornasan.  

                                                        
7  
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Di sala 1974an de li Elmanya di  
 berfireh kirin (Gerndt 1997: 26)  

  (Herrschaft und 
Kultur); kevne  (Tradition und Wandeln);  

 (Massenkultur und 
Subkultur);  (Kulturindustrie und 

 (Vermittlung und Kommunikation); 
takekes (Gruppe und Individuum); tewger (Norm und Verhalten); 
enkultura kkulturasyon bo hate 
wekirin. 

mirov  e, peyva  
were  gihi , 
ji bo were vegotin, gelo peyva   
 

  
were 

gotin ku girift e  were  ku 
   

mirov were Peyva and ji peyv cultura bingeha colere 
(erd) Peyv  ekin (Kultur) ji v

n. 
  ku d Cicero gotina cultura animi (

  Pflege des Geistes) bi kar aniye ( ev peyv bi 
 de li Ewrupa tre 

gihaye tan  oman pir 
xurt gir day ye. -1803) ev peyv bi 

  a 
and  nijad bi hevdu re daye. Ne

n. 
and peyvek wusa ye ku ekirin. Ev rew  

ekirineke sitandart  ye  
Antropolog Alfred Kroeber de di a xwe ya 

 hev (Kroeber & 
Kluckhohn 1952). Gelemperiya wan p

de di sala 
ekiriye (Kohl e eya peyva and ya 

and wusa e kiriye: 
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asyon  bi wateyeke fereh ya et   (...) n 
 

mirov digre ser xwe".8 
ev p n bikar

mirov li wan yan  hindik an gelek ya 
 and wek peyv di hemu be curbe

 
Freise (2005: 17) modeleke ji bo kateg  li gor  niyar kiriye. 

 re  (Eisbergmodel) 
cure. Di emay  de  (internalisierte Kultur) heye. Ev 
ti  

Kategoriya  
(institutionalisierte Kultur) 
hilbe  digire ser xwe. Kategoriya din  (Alltagskultur) 
ev bic n  anda 
bilind uner, ano, m , peykertra literatur 

 diyar dike. 
mirov di folkl  heta bi anda 

 wek mija  anda bilind 
gihi tina  dide. L

bo ku civakek bigihe anda bilind,  e, anda xwe ya kevne  
 rojnameyan de, lidarxistin.  

W mirov mirov
peyv  babeta   girtine. 

gihi  and ya etnoloj  ye. 

 (systemische Vorgehen) raser e. Di vir de   (Genauigkeit), 
 ( )  (Folgerichtigkeit) hebin (Gerndt 1997: 16). 

mirov li xeba ne ku gelek 
in. 

iqas kategor   gelemperiya zanyaran di 
babeta n de hemfikir in. 

t ne 1- -  re ye, 3- 
-  wek yekuneyeke binyad  ji , 5- 

, 6- - 
Beer wan karek tina peyva and ya dema  bikar t ne.9 

                                                        
8   im weitesten 
ethnographischen Sinne des Wortes  (...) ist jenes komplexe Ganze, das Wissen, Glaube, Kunst, Moral, Recht, 

hohn 1952: 81). 
9  
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d li gor  tina xwe di
kevne  were 
ank bingeh  bingeha civaka jen e (bnr. 
Assmann  1983). Civaka jen kateg

 hinek 

 
 Cudat jen ev e ku 

 , 
, taybetiyeke  (bnr. Assmann & Assmann 1998: 42)  ku 

di  kar b . 
 

 - 
jen n

 
. Ji bo  k

in  
 

 
Ziman di bingeha xwe de du cure ne. Ev  

 (Schriftsprache) ne. Ev  
di .  

 dem cih di van herdu cureyan de ji hev cuda ne. Hafizeya 
 (bnr. Assmann 1992; 

Assmann & Assmann 1998; Halbwachs 1967)
 

He 10

bera   
de bi kurtas  

odkirina den  (bnr. Scharlau 1989)  bi 
hiskirin e. ev

cih dem
  li Uganda bi 

were were kirin, di 
dema xwe de dest   

were dubarekirin (bnr. Gumbert 1983; Gadamer 1983). Li gor  

                                                        
10 -
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w  (Orale Literatur) ye din   
(Schriftliche Literatur) ye (bnr. Ong 1995). 

mirov re, 11  (Keilschrift) Mezopotamya, 
Mis n ne 

ber cav wusa xuya dike ku  .12 
mirovat  

 oldara, w
 ji bo ku r , wek ) . Ji 

bo li rew  dikirin. Ev wek 
xuya dike. Ya didoyan qeyd ) ye 

 bi hev re hatin gir
Pexember Musa re dest  dike.13 xemberan dest  kirin 

e 
bic  

  (Anderson 
1995). i Druckerei) r  da. 

 di nav gel de, 
naskirin. Ji bo i a e 

.14  
Di vir de pirsek pir muh m derdikeve , ya ku 

dihate 
bo 

 Her 

M ,  de,  bin  de 
 li gor  

 , pevguhaz ya  
Gelek kes bawer dikin ku zi    e, 

karakteran zanyariya ziman 
(Sprachwissenschaft) ne wusa ye. Her  k tir 
were e. t 
(Conduit-Theory) ya ku   Andrew Vaszony ve di sala 1975an 

                                                        
11  
12 1998: 20)   
13 

 
14 

urs (Diskurstheorie) ya Faucault, 
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de hatiye    (Turgut 2010: 222f). Li gor  
z in. Binyadeke van gotinan di  de 

binyad  t (conduit t di navbera van 
mirov  s , ikin 

bingeha gotinan bo  
rasti 22f). Wusa didin xuyakirin ku 

 ava a  
ne. 

  
h, dem 

ne  mirov 
 

, keve  

mirov (bnr. Goody yd. 1986).  de, ya 
 dewlet,  

ye. Ev mijar bi aliyek  bi mijara hafize  day ye (bnr. 
Assmann 1992; Ong 1995; Halbwachs 1967). Wek hafizeya mirov, hafizeya 

Assmann & Freise 1999; 
1983; Halbwachs 1967). Hafize
re hafizeya demdirej 

hafizeya demkurt gotin (bnr. 
Assmann 1992).  bi hafizeya demdirej  dih lin, xwe behtir nas 

, 
 m e (bnr. Halbwachs 1967). Bi 

mirov behtir fikir dike. Roleke din ev 
e ku 

 , 
sererast dike, bingeha tevgeran Mirov 

 diafir . 
hafize  r dike (bnr. Assmann 1992) hafizeya 

 .15 Ji bo yeke di 
 mirov dikare nif a  ne di 

 mirov yay
kere ye. Ji bo 

heta di  dikarin xwe  
nin.  di 

                                                        
15  
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 re peyv mirov nikare wan 
peyvan careke e  

, dikarin careke din werin jen kirin .  
Bi g mirov  ku   
razber (Abstrakt) e, felsefe i ire, fikirkirin 

. Ji bo v  mirov kare   z
. D

 ku mirov bi hevdu r
ku ra k Anderson 1995)
derbide (bnr. Berger & Luckmann 2007).  
Wexta mirov ne ber cav , 
biyografya, etnografya,  , 

  di nav civaka Kurd de  
  

Rew mirov li diyarkirin, pir cuda ye. 
Cudatiya yekem  ziman/axaftin/gotin  de were Di 

 gelek ti hi tin; a 
 h mirov dikare ji bo , 

alav kar b  ku ji wan re 
 n gotin. 

Anko  dem cih di neb v  g  
(Empfenger) de, ne heman in,  e bi huner
babet wusa were n  ku ne, hij bo 

  bo 
ji bo bikaribe rew becur  ser kaxiz  b   

  mxelet e. Ligel ku ji bo 
mirovan bes e, ji bo f iya mirov 

bername, alav  
Ji bo  mirov mirov ji zarokatiy  dest 

 bike, dikare zim n b  r bib
ye mirov r bib . Ji bo iya 
mirov z, alav Ji ber   de her dem 

k  veberiy  de 
mirov  cih girtine.  
Wek li jor hate gotin, b qeyd/

 mirov C
tomar (Speicher) bi kar ; nikarib n j de 
tomar bikin (bnr. Robinson 1996). Ji bo ku tekst irin, 
mirovan hinek teknik) mnemo afirandine. Bi alikariya wan mnemo

  ne, dikar b n hafizeya 
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veguhezin nif .  (Urtext) tune ye 
ku mirov wek referans bist . , n , dikarin werin 
rastkirin. Wek hate 

a wan gotinan komek  
Herkes dikare s bi

 taybet mirov kare tekst  
dikare dubare bike (bnr. Assmann & Harth 1991). Bi gotineke din mirov dikare 

hafizeya   
 (zargotin  ne 

  (Assmann & Assmann 
1998: 42b16).   xwe di r i
mirov  guhertin. Hilbe   
(Rezipient) di heman d dibin. Ji ber  
hilberandin naye tomarkirin hafizeya demkurt 

dibe. Ti teke  ku mirov di  Ar
   de ne 

hesane mirov   

anda bilind ve di  bi ser anda C
, t  

dibe. ire, hafize karaktera demdir j digire n 
e e, 

ire
 

Wek li jor  
qodkirin (bnr. 

Ong 1995; Scharlau 1989; Raible 1988). 
dikarin r

vegerandin  
tekstua o dide (bnr. 
Halbwachs 1967: 10). , 

gotin  e . 
mirov  (Kulturanthropologie) di 

, . 
ne mijara we  (Publizistik) 

ano, lidarxistin dibe dirama, performansa kvanan. 

                                                        
16 
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, 
civaka K were 

 
 

 
Her   nav Kurdan de di dema   

mirov rew Kurdan li cem n din bide 
berhev, mirov kare peyt bike ku yekuneya berhevdana li cem Kurdan li cem ya wan 

m e.  
v  ne te

n kirin,  mamoste, 
xwendewan, karker ve n 
Ev mijar ji bo gelek 
derdikevin  ne li gor /hatine 
kirin.  
Mirov nikare di gotarek hem  bo ku 
fiki mirov bibe,  e, hinek m nakan bide.  y

,  
 Rohat Alakom 

hinek   e 
 eta Niha ji aliyen mamosteyan Kadri Yildirim, 

.17  
Her  di hinek be  di folklora Kurdan 
de b .18 Hinek pirt
K 19 derketine20. Ji 1980   pirt 21  
a an22 derketine ta xwe de  

.23 Ji aliye e yek xebat di  de hatine kirin, 
 bi bi we

                                                        
17 

mir   
18  
19  
20  
21 Wek xebata Dilo (2003).  
22  
23 
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 din.24 ketineke pir  

Anko folklora Kurdan bi aliyek  ye 
k, di ar

 pirt kek ya folklora Kurdan heye25. 
Kurdan p m in Kurd 

.26 .27 
 gor  be  

andin.28  
Mijara  (Feldforschung) binge
Folklor di bo  bike. Hem folklor 

 bi  
(F bi

 hev. 
n (bnr. Wiegelmann  1977), K olklora Kurdan ve 

 ye.  ku 
dide. Binge

ye.29 evo win berhevkirin, bingeha 
anda nber newe berhevkirin, muzexane 

nay n avakirin. e k
 urt nabin.  

k Definiens 
ekirin) bi Definiendum 

gotinan nehatine binavkirin k; belagat an hunera x  di fo
ekirin? Mija Kurdan de hatine berhevkirin, 

Narratifek  binyad nehatiye derdan. Anko 
yekuneyeke mirov nikare li 
ser wan alavan teoriyan 

ek  binbe a ku 
 wek  (Haus- ) di 

folklora Kurdan de qet r  nedane. Di nav Kurdan de Her 
  ku 

stran werin berhevdan; m pir nehatine avakirin; 

                                                        
24 -  
25  
26  
27  
28 zargotin bi wateya  

 
29  
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nehatine afirandin; gelek kovar nayen ve yografya ne 
hatine amadekirin; f   

mirov dikare  ku 
 

, iya berhevkirina kevne  mezintir dibe. W kevne  
wi ne

 /kevne  
bo mirov anga

 
ye. tin

lixwekirin  
 mirov

 xwe. 
ferzend derdikeve ku mirov dikare li 

urdan teor
 mirov dikare ji 

romanan biafir urd xurt bike, ji 
afirandin  

  
 

EENNCCAAMM 
mirov n li 

 bnr. Kramer 1998). 
mirov odkirina  re 

zasyonan afi k bikaran
ye  di   pergale jen ve 
gireday ye. D  

 z dike. 
e ketina civak  

di heman dem  ar  
 (analytisches Denken) anko 

.  
de folklor dikare xurtkirineke pir mezin  A

k vediguhere , hafizeya kurtdem digih  ya 
d vkirin.  folklor mijar  xwe -

-  be  
e nda dibe. Ji bo q

mirov dikare anga  ku  prakt
ew , e. Heke mirov  
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Ji bo Ji bo dewlemendkirina 
 e,  n

berhevdan,  
. E di nav 

civaka Kurd de belav bikin. 
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