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MAKALE BILGISI

Di folklora Kurdi da Iékolinén li ser tékiliya folklor G jiné z&de dibin. Lé ew béhtir li ser
temsiliyeta jiné disekinin. Jin weki zayenda seretayi té romantizekirin. Yek ji cureya heri kém
Iékolin li ser hatine kirin lori ne. Lewma me xwest bala Iékolineran bibin li ser vé& mijaré. Mirov
dikare loriyén Kurdi di ¢arcoveya zayenda civaki da ¢cawa binirxine? Me dit ku di loriyén Kurdi da
jin weki biresereké cih girtiye, wé erkén zayenda civaki dubare kirine. Hergend hilberiner 0
crakarén wan jin bixwe ne di lorlyan da ji ber dubarekirina nirxén pedersahiyé bi gelemperi dengé
jiné yé xwemal nayé bihistin. Disa ji jiné hewl daye di hisé zarokan da bireka neteweyi ava bike.
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ARTICLEINFO

Kiirt folklorunda kadmn ve folklor iligki {izerine yapilan incelemelerin sayisi gittikce artmaktadir.
Bu caligmalarda daha ¢ok kadin temsili iizerinde durulmaktadir ve kadin birincil cinsiyet olarak
romantize edilir. Bunlar arasinda iizerine en az ¢aligma yapilan folklor tirl ninnilerdir. Bizler de
bu ¢alismayla aragtirmacilarin dikkatlerini bu konuya ¢ekmek istedik. Kiirtce ninnilerin toplumsal
cinsiyet gercevesinde nasil degerlendirilebilecegini inceledik. Yapilan ¢aligmalarin aksine Kiirtce
ninnilerde kadinin bir nesne olarak yer aldigini ve toplumsal cinsiyet rollerini tekrarladigini tespit
ettik. Her ne kadar iireticisi ve icracisi kadinlarin kendisi olsa da ¢ogunlukla bu ninnilerde ataerkil
degerlerin tekrar edilmesinden dolay1 kadinin kendine 6zgii sesi duyulmaz. Bununla birlikte onun,
¢ocuklarinin zihninde milli bir hafiza olusturmak icin ¢abaladig goriiliir.
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Studies on the relationship between women and folklore have been increasing in the Kurdish
folklore. In these studies, more emphasis is placed on the representation of women and they are
romanticized as the primary gender. Among these studies, lullabies are least studied folklore type.
We wanted to draw the attention to this issue. We have examined how Kurdish lullabies can be
evaluated within the framework of gender. We have found that women are included as an object
and repeat gender roles in Kurdish lullabies. Although the producer and performer are women
themselves, the unique voice of the woman is’nt heard mostly because of the repetition of
patriarchal values. However, she strives to establish a national memory in the minds of children.

1. Destpék

Mirov wexta jidayfk dibin weki ke¢ yan ji kur tén dinyayé.
Ev cudahi weki zayend (ing. sex) té binavkirin O heta
miriné em bi van taybetiyén xwe yén zayendi dijin. Lewma
zayend hémaneka geth? 0 neguherbar e. Lé di zayendé da
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taybetiyén fiziki yén weki kromozom (jin XX, mér XY) 0
hormonan (jin; estrojen, mér; testosteron) li gor anatomiya
jin 0 méran té guhertin. Wate, wexta weki zayend ke¢ 0 kur
ji dayik dibin bi van pivanén biyolojik tén dinyayé. Pistre ji
ew li gor bawerf, ¢cand 0 rewsa civaka xwe dirtiveki digirin.
Lewma ev guhertin jT weki zayenda civaki (Ing. gender) t&
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binavkirin. Civak li gor van zayendan ( taybetiyén wan yén
cuda, jiyaneké li ser jin 0 méran ferz dike. Bi girédayl vé
yeké 1i gor nérina gisti ya civaké divé jin wekT jinan, mér ji
weki méran di civaké da cihé xwe bigirin. Civak her
zayendeké li gor taybetiyén wé perwerde dike 0 her yeki/é
erkeki cuda dideyé. Jin li gor vé erka xwe tevgerén jinane,
mér ji yén mérane nisan didin. Lewma zayenda civaki
tégeheka candi G civaki ye. Her zayend li gor hévi G
daxwazén civaké xwe dibine 0 wisa ji diji (Muehlenhard G
Peterson, 2011:796-797).

Weki gadeka nterdisipliner zayenda civaki blye mijara
folkoré ji. Rola jiné weki hilberiner, icrakar G zarbéj di
navbera folkloré O zayenda civaki da péwendiyeké ava
dike. Xebatén di vi wari da di nav carcoveya “Folklora
Jinan” da tén nirxandin. Di vé babeté da tékiliya di navbera
Folklora Jinan @ egerén avakirina zayenda civaki té
destnisankirin (Aga 1 yén din, 2019:349). Armanca folklora
jinan (yan ji feminizma ku tékildari folkloré ye) ji
tégihistina jiné ya di kevnesopiya devki da ye. Ka gelo jin
cawa vé kevnesopiyé hildiberine 0 wé bi kar tine (Nenola,
2017:89). Binavkirina “Folklora Jinan” nayé wé wateyé ku
em bi tené keresteyén folkloré yén zarbéjén jin tébigihin.
Mirov dikare hémanén kevnesopi 0 cureyén xwemal yén
jinan ji 1& zéde bike. Di analizkirina formén folkloré da
pédivi bi tégihistina; hilberin, negilkirin 0 daimiyeta (Ing.
sustainability) folkloré heye. Bo vé péwendiyé ji divét em
beré xwe bidin mijara zayendé (Yolcu, 2017:6). Folklor wé
derfeté dide me ku em bi réya van hémanén navbori dengé
jiné yé xwemal bibihizin. Lé disa mirov nikare bib&je hem
keresteyén zarbéjén jin bi devé wan hatine gotin. Heta bi
ditina Lombardi-Satriani di folkloré da heri zéde nirxén
serdestan 0 méran hatine gotin. Lewma gelek hémanén
Folklora Jinan jT nirxén li méran hatine referekirin vedibéje
(Ya ku radigihine Nenola, 91). Folkloristén feminist di nav
candén cuda da ketine pey l€kolina sert 0 mercén jiyana
jinan. Ji bo ku bigihin armanca xwe ji wan beré xwe da
serpéhatiyén jinan bé ka jinan cawa bi réya folkloré
serpéhatiyén xwe vegotine. Bi vé yeké wan cure 0 gadén
folkloré yén ku ji aliyé folkloristtn mér ve hatibdn
pistguhkirin derxistin holé (Kousaleos, 2017:115). Di van
cureyén folkloré da yén pésiyé tén bira mirov z€mar G lori
ne. Lewma hilberiner, icrakar 0 veguhézerén van her du
cureyan bi temami nebe ji jin in. Ev taybeti loriyan ji
cureyén di yén folkloré cuda dike.

Di folklora Kurdi da xebatén tékildari zayenda civaki
z&detir di garcoveya temsila jiné da hatine kirin 0 di van
xebatan da jin weki kirdeyeki hatiye nisandan. Li gor
Iekolinén me xebatén bi vi rengi li ser cureyén weki
dengbéji (Ciftci, 2014, Héja, 2015; Borak, 2019) destan
(Roder, 2019; Seyari, 2019-2020, ), stran, ¢irok, ¢irokbéji,
gotinén pésiyan (Alakom, 2009; Ucar, 2019; Oncu, 2020)
da hatine kirin. Di nav van xebatan da bi tené xebatén A.
Roder G Héja’yé tékildari zayenda civaki ne. Li gor Iékolina
me di folklora Kurdi da rastdrast li ser tékiliya lorfyan,
zayenda civaki 0 jinan me tu xebat neditin. Lewma ev
Iékolina me di vi warl da di nav nimlneyén ewil da cih
digire 0 ev j1 1ékolina me giring dike. Armanca vé 1ékoliné
ew e ku em loriyén Kurdf di carcoveya zayenda civaki da
weki cureyeka xwemal ya jinan binirxinin. Tékildari vé
yeké em dé bersiva vé pirsé bidin; ka gelo di loriyén Kurdi
da jin birasti bi dengé xwe yé jinane diaxivin yan ji nirxén
serdest 0 pedersahi yén méran(e) vedibéjin? Xebata me bi
tené li ser loriyén Kurmanciyé ye. Pésiyé em dé weki

cureyeka folkloré derbaré loriyan da agahiyan bidin. Pistre
jT li ser cend nimlneyén loriyén Kurdi em dé mijara
zayenda civaki vekolin.

Wek me diyar kir di folklora Kurdi da yek ji cureyén heri
kém li ser xebat hatine kirin lorf ne. Li gor cureyén di yén
folkloré gelek kém keresteyén loriyén Kurdi hatine
berhevkirin. Sedemek vé ji ew e ku lori weki cureyén di
yén folkoré carinan di nav ¢irok, destan hwd. da cih digire.
Yan ji ew ji ber késeyén berhevkariya loriyan pék té. Ji ber
ku li gor cureyén di hewce ye ku berhevkar di vé& cureyé da
pivana zayendé ji bir neke 0 xwe bigihine zarbéjén jin. Di
minakén loriyén ku me hilbijartine (Meretowar, 2017;
Yildirimcakar, 2019, 2020) da ji bi gelemperi nehatiye
diyarkirin bé ka zarbéj jin e yan jT mér e. Berhevkar {
folkloristén Kurd di mijara rébazén berhevkariyé ya
folklora Kurdi da divé baldar bibin 0 di xebatén xwe da
agahiyén derbaré zarbéjan —qget nebe zayenda wan- diyar
bikin. Di lékolina xwe da ji em dé nirxandinén xwe yén li
ser loriyan di carcoveya zayenda civaki da bikin. Lewma ev
xal ji bo xebatén ku dé li ser folklora Kurdf bén kirin gelek
giring e. Jixwe armanca me ji vé& xebaté —weki me diyar kir-
nirxandina loriyan weki cureyeki Folklora Jinan e. Lewma
divét ev lékolina me weki wéneyeka gisti ya loriyén Kurdi
néyé nirxandin.

2. Loriyén Kurdi ( Zayenda Civaki

Dayik ji bo razandin, sekankirin, leyistin yan ji hezkiriné ji
dergiisa xwe ra bi seliqa taybet bendan vedibéje. Ev cure
helbest weki lori t€ binavkirin. Di Zazaki da jé ra “lorige”,
di Sorani da ji jé ra “lalay” yan ji “laylayé” té gotin. Lorl
him bi kése him ji bi awayé serbest tén gotin. Her wiha ew
“hem seliga giran, hem ji ya sivik téne gotin” (Kaplan,
2015:14). Heke armanca dayiké nivandina bebiké be ew
“pési bi dengeki berz dest pé dike, hédi hédi nizim dibe G bi
razana zaroké/i bi dawi dibe” (Cihanferd, 2018:49). Ji bill
egerén me diyar kirin, dayik ji ber gelek sedeman cuda ji
zaroka xwe ra loriyan dibéje lewma li ser gelek mijaran lor?
hatine gotin. Di destpék yan ji dimayika loriyan da carinan
gotinén qalib? yén weki “lori” yan ji “laylay” cih digirin.
Hercend nehatibe destnisankirin mirov dikare bibéje ku
hema ji dayTkb(né heta sé yan ji ¢ar saliyé ji zarokan ra lort
tén gotin.

2.1. Loriyén ji Kuran ra Hatine Gotin

Ji bo ku em loriyan li gori zayendé binirxinin divét em
pésiyé li ser erkén (Ing. role) zayenda civaki ¢cend agahiyan
bidin. Ji ber ku her zayendek di civaké da xwedi erkén cuda
ye. Yan ji her civak erkén cuda li ser zayendan ferz dike.
Divé mér xwediyé erkén mérane, jin jT xwediyé yén jinane
bibe. Bi ditina E.A. Rider erkén zayenda civaki ji jin 0
méran ra nisan dide ku ew ji aliyé ¢andi ve cawa tevbigerin.
Lewma erkén zayenda civaki ji taybeti @ tevgerén (ing.
behaviour) ku ji jin O méran ra hatiye referekirin pék té
(Ragihiner Muehlenhard 0 Peterson, 2011:799). Hémanén
weki fedakari, nermayi, nazenini, bindestibdn, dilsoji bi
jintlyé; maceraperesti, €riskari, berevaniti, serdestibln,
vesartina hestan ji bi mértiyé té referekirin (Yuksel, 1999).
Her wiha li gor van erkan jin divé karGbarén malé, ¢ékirina
xwariné, xwedankirin (0 mezinkirina zarokan bine cih. Mér
ji divét li ciheki bixebite O bikare debara mala xwe bike.

Di loriyén Kurdi yén ku ji bo kuran hatine gotin da ji em
dibinin ku dayik li gor van erkén zayenda civaki loriyan
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vedibéje. Di van cure loriyan da ke¢ ji kuran ra
xizmetkariyé dikin, her wiha “wezifeya” xwe ya zayendi bi
cih tinin:

Xwe qurban kim sé cara

Li bin siya sé dara

Jé ra binim sé yara

Yek a mesk ii eyara

Yek a koz @ luliné

Yek nermika niviné (Meretowar, 48).

Di nav kevnesopiyén civaka Kurd da bdkén nG dihén nav
malé divét li nik hem@ kurén malé yén ji wé mezintir, ti 0
xezdre xwe neaxive, xwariné nexwe, li nik wan ji zarokén
xwe hez neke, hemd karén malé bike 0 ji malé dernekeve.
Di jiyana rojane da jina ku ji kontrolkirina blké berpirsyar
xestiya wé ye (Caglayan, 2006:75). Di vé loriya li jor da ji
té ditin ku dayika kuriki ji aliyeké ve daxwaza blkan dike
da ku édi ew jT bibe xes( ( karén malé ji blka xwe ra
bihéle. Di vi cure tékiliyé da blkén ni tén malé pérgT gelek
zihmetiyén navbori dihén. Bi ser da ji mér di dubendiyeké
da her car bivé nevé aligiré malbata xwe ye 0 ev ji
bindestiya baké kartir dike. Di roja Troyin da di nav Kurdan
da herku dice malbatén qelebalix cihé xwe ji malbatén
biclk ra dihélin lewma mirov dikare bibéje ku ev tékiliya
bk O xesOyé ya di van lorfyan da Troyin ji binf ve nebe ji
hatiye guhertin.

Ha wer Kkin, wer Kin, wer kin
Ser xaniyé kéké wer kin

Ser xaniyé Ehmed wer kin
Ez ¢im Ehmed raza bd
Berivané ber da pal da b{
Binefs nav ¢éleka bii
Gulizeré derf dadabi

Berfin xemla xwe dab
Hebek riné wan hebd

Biné meska me da bii
Ehmed kura mal der kin
Jina bi qurbana me kin (Yildirimcakar, 12).

Di vé loriya li jor da jT em dibinin ku her daxwazén kuriki
(Ehmed) ji aliyé jineké ve tén kirin. Heke em vé loriyé
sirove bikin em dé bibinin ku Ehmed héj xewé ranebiye.
Pistre em hin dibin ku Berivan ji “di ber wi da” pal daye 0
ev paldayin sedemé hisyarneblina Ehmed hinek nisan dide.
Hemd jinén di ji xizmeta wi dikin. Yek bi ¢élekan ra
elegedar dibe, yeké derf dadaye ya din jT xemla xwe dike.
Di d0mayiké da ji em dibinin ku ev jin hemd ji Ehmed ra —
bi awayeki mecazi- tén qurbanikirin. Di mijara karbesiya di
nav malbaté da erkén jin 0 méran li gor zayenda civaki
hatine diyarkirin. Pagijiya malé, c¢ékirina xwariné,
mezinkirina zarokan weki karén jinan hatine referekirin. L&
di rastiyé da ev weki fitrati, mizact 0 xwezayi li ser jiné
hatine ferzkirin 4 bi vi awayl hatlye séwandin (Bozok,
2018:109). Ne ku mér nikare van karan bike yan ji ew ji
xwezaya méran ddr in. L& di loriyén jor da ev weki karén
jinan hatine nisandan. Ev ji diyar dike ku ev nimlneyén

loriyan erkén zayenda civaki yén li jinan hatine referekirin
veava dike O kuran ji ji van erkan cuda digire.

Di van cure loriyan da bi gelemperi keg li d0 kuran dikevin,
carinan ji daxwaza mageké ji wan dikin. Ev ji nisan dide ku
ke yan ji jin bi erkén xwe yén zayenda civaki li pist kuran
dihén:

Ber mala bi ¢ik e

Kuré min hé biclk e

Qizik hatiye ber der?

Dixwaze wi maci ke (Meretowar, 60).

Heke em zayendé weki saziyeka civaki binirxinin ev lori ji
weki nimlneyén ku di navenda wan da mér hene dikarin
bén ditin. Lewma weki di civakén pedersahi da té ditin mér
bi réya zayendeé li ser jinan serdestiya xwe ava dike { jinan
kontrol dike. Di van loriyan da ji bi tené daxwazén méran
yén zayendé tén ditin, jin jT weki kesén mechdr bin van
daxwazén méran binin cih hatine nisandan. Girédayl vé
yeké bikaraninén weki “nermika niviné” ji jinan him bigik
0 bérimet dike him jT wan weki kesén mecbir destnisan
dike. Her wiha ew zayenditiya (ing. sexuality) méran weki
serdestiyé ya jinan jT weki stxwariyé G deyndariyé nisan
dide (Sakman, 2012). Ji ber vé& yeké ye ku bi réya van
loriyan héj di destpéka jlyana xwe da kur di hismendiya
xwe da kegan weki kesén ku kengi bixwaze pé ra razé 0
daxwazén xwe yén zayenditiyé bine cih, ava dike. Heke jin
li hember? vé daxwaza wi rabe wé demé mér dé destdiréjiye
bike. Lewma di van loriyan da em dibinin ku nirxén
zayenda civaki yén civakén pedersahiyé hatine dubarekirin.

Di loriyén ji kuran ra hatine gotin da carinan peyva pésiyé
bi “kur” yan ji “kurém” dest pé dike. Ev yek weki
kirpandina (Ing. emphasis) peyva “kur” dikare bé
sirovekirin:

Lo lo kuro tu kur 1
Werdekaj golé firt
Singé gizka zozani
Kuro mij’ te ra kirt (Yildirimgakar, 8).

Di vé loriya jor da em dibinin ku dayik weki jin bi hismendi
0 zimaneki mérane lasé jinan weki metayeka kirin 0 firotiné
rave dike 0 wé ji méreki ra dikire. Ev ji nisan dide ku jin bi
vegotineka mérane dibe sedemé veavakirina erkén zayenda
civaki. Jin her wiha bi réya metaforan nirxén mérane bilind
dike.

Kurém’ kuré Kurda ye
Kurém’ simbél badaye
Kecka desgirti berdaye
Hévya kuré mi maye (Yildirimgakar, 8).

“Simbel badan” weki metaforeka mérane him té wateya
mérxasiyé him ji mirov vé yeké weki tolaziyé ji dikare
binirxine. Her zarok li ber dilé dayika xwe eziz e lewma
gelo mirov dikare vé gedirbilindiya dayik dide kuriki weki
hestén dayiké yén jidil binirxine? Dibe wisa be 1é disa jT ew
kurikén bi vé loriyé mezin dibin dibe ku kecikan weki
kesén bévin 0 wexta kurikén geleng dibinin destgirtiyén
xwe ji bir dikin bibine. Wate, hercend armanca dayiké ev
nebe ji di ddmayiké da zarokén ku ew mezin dikin dibin
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mérén zayendparéz. Ji bili zayenda civaki di vé loriyé da
kirpandina “Kurém kuré Kurda ye” ji nisan dide ku dayika
Kurd bi xwe serbilind e ku kureki Kurd aniye dinyayé. E.
A. de la Bretéque ¢end nimdneyén loriyén ku ji daytkén
Kurd yén ji Kurdistané kog kirine Stenbolé berhev kirine.
Bi ditina wé ev lori higmendiya ewil ya zimani 0
netewperweriyé dide zarokan. Her wiha bi réya van loriyan
di higé zarokan da li ser takekes, gund, malbat, xizm 0 herl
dawiyé ji Kurdistané birek (Ing. memory) té avakirin.
Lewma Bretéque weki cureyeké van lorfyan weki
“cavkaniyén devki yén biré” dinirxine. Dibéje ku ev lorf;
¢irok O bira netewan, yén ku ji aliyé serdestan ve dixwaze
bé tunekirin, diparéze (Bilal 0 Bretéque, 2013:137). Em
dikarin v€ loriya li jor di v€ carcoveya fikrén Bretéque’yé
binirxinin G bibé&jin, weki gelek cureyén di yén folklora
Kurdi loriyén Kurdi ji ji bili armancén xwe yén sereke
xwedi taybetmendiyén di yén zimani O neteweyf ne.

Di hinek loriyan da em dibinin ku wexta dayik loriyan
dibéje li ser navé kuré xwe diaxive O ji kegikan daxwaza
tékiliya zayendi dike:

Lo lo kuro lolijo
Dawi deling paqgijo

Necirvano kewkujo

Daykeé nagime zila

BerbenT ketne mila

Berbenika Hertost
Té’l seré gere posi

Zer memika nafirosi

Bifirosi bikir¢i me
Nafros1 alinct me (Yildirimgakar, 10).

Heke em di navbera né¢ir, gostxwarin, destdanina li ser lagé
jiné 0 méraniyé da tekiliyeké giré bidin divét em serf li
fikrén Carol J. Adams bidin. Bi ditina wé civakén gostxwer
(ing. meat-eating) bi V& bijartinén xwe ya xwariné
nasnameyeka mérane bi dest dixin. Lewma ji aliyé abori ve
gost kutaleka giranbiha ye. Ew kesén vé kitalé kontrol
dikin dibin xwediyé hézé ji. Gost di canda Rojava da
demeka diréj weki metaforeka zextén li ser jinan hatiye
kirin t€ bikaranin. Lewma di navbera pedersahiyé 0
gostxwariné tékiliyek heye Bi ditina me mirov dikare vé
tesbité li gor civakén Rojhilati ji sirove bike G bibéje ku ev
taybeti di van civatan da ji té ditin. Li gor Carol J. Adams
yek ji hémanén giring yén avakirina méraniyé, zeftkirina
lagén yén din in. Gostxwarin ji beseka giring ya vé
pévajoyé ye (Adams, 2020:112). Di vé loriya jor da ji em
dibinin néc¢irvani weki erkeki zayenda civaki li méran
hatiye referekirin. Li gor vé yeké& wexta mér néciré dike, ji
allyeké ve méraniya xwe j1 dipeyitine. Bi ser da bazara “zer
memikan” ji dike 1€ di rastiyé da ev ji dandstantiné zédetir
bi zoriyé bi dest xistine. Lewma kurik weki dest deyne li
ser né¢ira xwe, kegiké G lagé wé ji bi zeft dike. Gelo mirov
dikare van loriyan di c¢argoveya mezinkirina zarokan 0
nirxén civaki da ¢awa binirxine? Her kuriké ku bi van

loriyan mezin dibin dibe ku kegikan 0 lasé wan weki
hémaneka “bi zorlyé bidestxistin”€ hin bibe. Bi ditina me
ev yek dibe ku li ser jinan ré li ber tundiya zayendi ji veke.
Jixwe “di nigangeha kujeran G kesén destdiréjiyé li zarokan,
jinan dikin da her car ajal ji hebtine” (Adams, 106). Disa di
besa diimayiké ya loriyé da wexta kurik ji keciké daxwaza
zermemikan dike jé ra dibéje heke tu bifirosi ez “bikir¢i”
me 1€ heke nefirosi “alinci” me. Li vir “alinc” weki
metaforeké hatiye bi kar anin. Dema ku heywan tér in, bes
ji bo ku zé&detir bicérin derdikevin céreyé. Ji vé& yeké ra
alinc té gotin. Wate, heke tu nefirosi ez disém alincek ji te
bigirim. Yan ji tu bi temamT nebf ya min ji ez dé te ji bo
kéfé hema careké “alincek” hez (i zewqé bigirim

Mihemed din e, xu’dhejine
Dice pésya méra, méra d’kuje
Heyfa vedke serya tine

Li ber kalké xu datine
Mihemed [év da sor e

Poz da kir e

Eyba wi pir e

Xwedé sikur

Disa kur e (Yildirimgakar, 10).

Mihemed beg e
Hespiceke

Navé hespa wi Olgek e
Navé jina wi Werdek e
Cdye zozana pari veke
Mihemed rabd él bela bl

Xali’l seré me gundya bl (Yildirimgakar, 11).

A

Di loriya pésiyé da “dinbin” weki alikariya lehengiya
kuriki (Mihemed) bi awayeki eréni hatiye bikarinan.
Lehengi bi mérkustiné, serjékirin 4 heyfhildané hatiye
ravekirin. Ev kirinén “hovane” hemi ji bo ku kurik lehengi
yan ji méraniya xwe nisani kaliké xwe bide tén kirin. Dayik
bi xwe ji gebdl dike ku eybén kuré wi pir in 1é disa ji ji
Xwedé sikur dike ku zaroké wi disa kur e yan ji ne keg e.
Di lorfya duyemin da ji éd7 kurik méraniya xwe peyitandiye
0 ew blye Beg, xwedan hesp 0 ¢ek e, di nav éla xwe da
zozanan parve dike. Her wiha binavkirina jiné weki
“Werdek”¢€ bi hismendiyeka mérane ra tékildar e.

Kuro kuranyé neke

Pé’l selé kanyé neke

Qiza meta xu bir meke

Qesta miya pir neke (Yildirimgakar, 8)

Di loriya jor da jT weki taybetiyeka kevnesopiya civaka
Kurdan behsa mijara zewaca kesén ji malbaté yan ji nav
“ele” té kirin. Dayik di biryara bijartina jiné da siretan li
kuré xwe dike bé ka ew divé bi ké ra bizewice. Di mijara
zewaceé da belku bigasT biryara kuriki belku jé ji z&detir em
bandora dayiké dibinin. Weki beriya niha ji me diyar kir di

kevnesopiya civaka Kurd da cawa ku kurik dizewice dayik
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jT dibe xwedan bdk. Lewma kurik gelek caran nikare
daxwaza dayiké yan ji malbata xwe biavéje pistguhé xwe.

At A G

Disa li vir wexta dayik ji kuré xwe ra dibéjé “gesta miya pir
neke” té wé watey€ ku zewaca ligel jineka pir yan ji jixwe
mezintir ra weki tisteki serm j1 té nirxandin.

2.2. Loriyén ji Kecan ra Hatine Gotin

Di van cure loriyan da z&detir behsa pévajoya zewaca
keciké té kirin. Dayik ji keca xwe ra dibéje ka ew dé keca
xwe bide ké nade ké:

Piclciké pichcik
Hirmiya sor a biddcik

Xal xezdr e jin piclcik (Meretowar, 50).

Xwe bi qurbana te bikim
Ce 0 genim tev bikim
Li agé Nebo hel bikim

Pé daweta te (0 apé te bikim (Meretowar, 53).

Gewr (1 boz 0 li hewa
Zér O zer 0 li dawa
Xala xwest apa neda (Meretowar, 67).

Di van loriyan da xala balkés zewaca kesén ji nav malbaté 0
endamén malbaté ye. Gelo ¢ima dayfk bi taybeti dixwaze
keca xwe bide yeki ji malbaté? Sedemén vé yén abort 0
civaki hene. Di nav Kurdan da weki kevnesopiyeké ev cure
zewac dihé ditin. Lewma zewaca kegan ligel kurén ji nav
malbaté weki mafeki ciwanén ji wé malbaté dihat ditin. Li
gor taybetiyén Kurdan yén civaki, li hember pevg¢inén di
navbera esiran da ew cure zewac tékiliyén navmalbati
bihéztir, mijara qgeleni jT hésantir dike. Weki minak heke
keca xwe bide yeki néz (hergend ku di nav Kurdan da keg ji
mirata malbaté bepar bén histin ji) ji aliyé aborl ve ew dé
mirateya xwe ligel yén biyani parve nekin. (Minorsky 0 yén
din, 2004:130)

Qurbané Ié sosiné

Blka mala meziné

Xalé bicOk kir gaziné

Xalé mezin go blka miné

L& I& rindé rinda diné

Siwar G peya tev hatiné

Em & bidin bi siré xelké

Bi edeta diné

Lé 1é rindé rindiké

Nadim siwaré ordeké

W1 te bikim bédéliya keké

Nakim gerewa yeké (Meretowar, 76).

Weki di jor da ji dihé ditin minakeka di ya di van loriyan da
zewaca bi “berdéli” (Di Sorani da “jin be jine”) ye. Di vé

cure zewacé da du malbat ji hev kegan “digirin” G gelenti ji

hev nastinin. Di careké da ji du malbatan zewaca car kesan
heke mirov him ji aliyé kuran him ji ji aliyé kecan ji
binirxine dikare bibéje dilé van her car kesan ji vé zewacé
gaytl nebe jT ji ber kevnesopi G ¢canda civaka xwe nikarin vé
yeké nepejirinin.

Yek ji armanceka sereke ya dayiké ew e ku bexté keca wé
vekirl be, nekeve nav mugkileyén abori. Lewma divét ew
méreki dewlemend ji kega xwe ra bibine:

Ez giza xwe nadim gend G menda
Ez é bidim dewlemenda
Bira jé ra binin

U baziné zenda (Meretowar, 72).

Resé tu resa diné

Xelq & bé em nadiné

Dihélin saleka diné

Qiza xwe nadim malmezina dewlemenda

Ez é bidim feqira feqir ¢i cindi ne

Seveqé heta évaré i kuga rinisti ne (Meretowar, 74).

Di zewacé da yek ji nisaneya dewlemendiya zava ew e ku
ciqas zér ji buké ra aniye. Lewma daylk doza “baziné
zenda” dike. Di lorfya duyemin da ji her¢end ku té gotin ew
é keca xwe bidin fegiran ya rasti henek li wan té Kirin ku
feqir seveqé heta évaré li kugan radinin.

Weki mijara dayikén héviyé ji bikén xwe dikin ku ew bén
jé ra alikarfya malé bikin dayik heman daxwaza ji kegén
xwe ji dikin. Dayik héj kecén wan bebik in wan ji bo karén
malé amade dike 0 ji wan ra dibéje bé ka ew dé ¢awa ji bin
van Kkaran rabe:

Lé heniné nermiké
Hilin milan serbike
Av li malé nemaye

Rabe here kaniké (Meretowar, 73).

Diya te zehf gune ye

Cavé we tim li te ye

Divé tu mezin bib?

Ew li héviya te ye (Meretowar, 96).

Di van minakén jor da dihé ditin ku dayik kecén xwe li gor
erkén zayenda civaki mezin dike. Kecik ji him bi van
lorfyan him ji wexta dayika xwe dibine ku van karan dike,
dayiké di hisé xwe da wekl modeleké bi cih dike. Ji xwe ra
dibéje ku ew karén malé ji aliyé bavé min nayé kirin, bi
tené déya min dikare van karan bike. Jixwe civak ji ji kecan
vé yeké dixwaze. Lewma li gorl zayenda civaki karé
mezinkirina zarokan, hinkirina norm @ erkén civaki di bin
berpirsyariya dayiké da ye.

Di loriyan da carinan ji kurikan z&detir gedré kegikan té
girtin. Dayikén ku nebdne xwedan kur, bo ku ji wan ra neyé
gotin “te kur dixwest, vaye ew ji ke¢ e’ yan ji ji bo
berterefkirina zordestiya civaki dibe ku xwe mecb0r his
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dikin hezkirineka zéde li hember ke¢én xwe nisan bidin.
Yan ji vegotina van cure lorfyan, cawa di loriya jér da ji
dihé ditin, ji hestén dayiké, hezkirina wé ya jidil be.
Xwedanbdna kureki ji bo daytkeki gelek giring e. Heke ew
kureki neyne diné ew weki jineki bégimet dihé ditin G dayik
bi tu awayi nikare li méré xwe, xesllya xwe hwd. bide
gebdlkirin:

Xwedéyo alimé siran
Keca mi sedef e li nav duran
Keca xwe nadim bi hezar kuran (Meretowar, 83).

Di lékolina xwe da kEm minakén loriyan me ditin ku kur i
di kegikeké dicin. Yek ji wan ji ev loriya li jér e. Di vé
loriyé da, cawa ku me beriya niha di minaka loriyén li ser
kuran da hatine gotin jT dit, ke¢ik pesiyé bi Kurdblna wé
hatiye nisandan. Ev ji diyar dike ku bi réya loriyan
avakirina bira netewi di minakén li ser loriyén kecan hatine
gotin da ji dihét ditin:

Kegam keca Kurda ye

Kec delala dila ye

Kecam’ biské xu badaye

Xorta desgirti berdaye

Hévya keca mi maye (Yildirimgakar, 9).

3. Encam

Di van lorfyan da me dit ku zédetir nimlneyén jiyana
gundan, tékiliyén Kurdan yén esirki G kevnesopiyén wan
hatine vegotin. Giréday? vé yeké nirxandina naveroka wan
jTté guhertin. Lewma weki me di destpékeé da jT diyar kir ev
I€kolina me ji ne ji bo hem{ loriyén Kurdi 1& bi tené li ser
minakén ku me bijartine divé bé sirovekirin. Her¢end ku
berhevkirina loriyan zé&de bibe 0 em xwe bigihinin z&detir
keresteyén vé cureyé dé hésantir bibe ku em garcoveyeka
gistl ya mijara zayenda civaki 4 loriyén Kurdi derxinin
holé. Disa ji em dikarin bib&jin ku bi vé 1ékolina xwe em
gihistin ¢end xalén sereke yén vé babeté. Di l1ékolina xwe
da me dit ku loriyén Kurdt li ser kuran 0 kegan hatine gotin.
Ev lorf ji aliyé dayiké ve bi vegotineka mérane ji nd ve
hilberina erkén zayenda civaki dike ji aliyé di ve ew weki
bihistin O ragihandina dengé dayiké yé jinane dikare bé
sirovekirin.

Di loriyén ji kuran ra hatine gotin da dayik bi riwangeha
mérane li blyeran rave dike (0 navenda van lorlyan da mér,
mérani, erkén méran yén zayenda civaki cih digirin. Di van
loriyan da hem( kirinén aktiv jT bi méran yén pasif ji bi
aliyé jinan hatine referekirin lewma mér serdest, jin ji
bindest in. Weki tu xwestekén jinan tune be bi tené behsa
xwestekén méran té kirin. Bi ziman 0 hismendiyeki mérane
lagé jiné weki metayeka danfistandiné hatiye sirovekirin G
gedirdayina nirxén pedersahiyé hatiye dubarekirin. Kur bi
réya zayenditiyé 0 xwinrijandiné dixwaze méraniya xwe
dipeyitine 0 xwe li civaké bide qebdlkirin. Lewma ew
heblin G méraniya xwe li ser jiné G las€ wé ava dike. Kurik
bi van loriyan hin dibe ku jin zayenda béirade ye, ew kengi
bixwaze dikare wé 0 lasé wé bidest bixe. Lewma ev kurén
bi van lorfyan mezin dibin siberojé dikare tundiyé li jinan
bike.

Di loriyén ji kecan ra hatine gotin da em dibinin ku dayik
dixwaze xwe ji zordariya méran xelas bike. Lewma em li

hévi, daxwaz 0 tirsén dayiké dibinin. Lé disa jT wexta ew di
mijara zewacé da bi zimaneki jinane G hestiyar higyariyan li
keca xwe dike em dibinin ku wé nekariye xwe ji vé
zordariyé xelas bike. Ji ber ku ew li gor normén zayenda
civaki ji keca xwe ra dibéje bé ka divét ew ligel ké
bizewice. Ne ku biryara zewacé ji keca xwe ra bihéle. Her
wiha ew keca xwe li gor erkén zayenda civaki mezin dike,
wé hini karén malé dike. Kecikén bi van loriyan mezin
dibin ji siberojé dibe ku derbaré jiyana ji derveyl malé tu
tistl nezane, jixwe bawer nebe, li ser jlyana xwe nekare tu
biryaran bide.

Ligel xalén me destnigan kirin loriyén li ser kur 0 kegan
xwediyé taybetlyeka hevpar in ji. Dayik bi réya van loriyan
bireka kolektif ava dike. Ev bir gelemperf li ser Kurdbiiné
ye O té da gelek nirxén civaka Kurd cih digirin. Lewma ev
lori nimGneyén ewil in ku ji pitik yan ji zarokan ra behsa
neteweya wan dike, Kurdb(né weki nirxeka mezin hini wan
dike.
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Extended Abstract

Society determines various roles to children born as a boy
or a girl according to their gender characteristics. The
society trains them in these roles and assign different tasks
to each. Accordingly, women should behave feminine and
men should behave masculine. This situation is defined as
gender and gender refers to a cultural and social concept.
As an interdisciplinary field, gender has also been the
subject of folklore. These works are also called "Women's
Folklore" and are related to how the woman produces and
uses the oral tradition. For this reason, it is claimed that the
unique voice of women can be heard thanks to folklore.
There is a general acceptance within the folklore types that
the lament and lullaby are produced by women. It can be
said that the producers, performers and transmitters of these
genres are mostly women. Studies related to gender are
limited to epic, folk songs, proverbs, stories, dengbéji
(poet) in Kurdish folklore. Our study, directly related to
lullabies, is one of the first examples in this field, therefore
it is important. In this study, we examined the issue of
gender based on lullaby samples compiled from the
Kurmaniji dialect of Kurdish. Thus, we discussed how much
the unique voices of women are heard in Kurdish lullabies.
The fact that lullabies have been compiled less than other
folklore types has limited our work. Lack of information on
the gender of the source person in the studies carried out
also increased the difficulty in this matter. For this reason,
this study should not be seen as a general picture that
reflects the relationship of Kurdish lullabies with gender.

In our study, we examined Kurdish lullabies under two
titles, sung for boys and girls. In lullabies sung for boys,
girls serve as servants and fulfill their sexual duties. In
lullabies sung for men, women are bought for men like a
commodity bought and sold. While these masculine values
are glorified through metaphors, feminine values are
underestimated or ignored. Masculinity is defined over the
examples of hunting, carnivity and "capturing” the female
body. Therefore, women are also seen as a sexual object. In
the traditional Kurdish society, it was considered
unpleasant for women who came to crowded families to

speak, eat, and love their children in the presence of all
male members of the family. The mother-in-law is
responsible for the bride to comply with these rules. In
lullabies, the mother tells the boy to grow up and get
married as soon as possible and the bride to take home
chores from her. The mother recommends that her son
marry one of his close relatives in accordance with
traditional consanguineous marriages. In lullabies sung for
girls, it is mostly told who the mother will marry off her
daughter. As with lullabies for boys, the mother wants her
daughter to marry one of her relatives. The common
explanation of marriages in the form of not giving girls to
foreigners is also related to the inheritance not to be broken,
the conflict between families or tribes or the end of
quarrels. However, the mother wants to marry off her
daughter to the son of a wealthy family so that she will not
have financial difficulties. In addition, in lullabies, the
mother tells her daughter to grow up and help her with
household chores. In lullabies sung for both girls and boys,
mothers strive for their children to have a Kurdish
awareness and to establish their national, family and social
memories. This is seen as a striking feature of Kurdish
lullabies.

As a result, it is seen that mothers have a masculine
perspective in lullabies sung for men. For this reason; men,
masculinity and masculine gender roles, are at the center of
these lullabies. All active situations were attributed to men,
and passive states to women. Women are described as
having no desires or thoughts of their own, and only men's
wishes are mentioned. Men listening to these lullabies are
likely to see women as voluntary objects that can take over
their bodies whenever they want. In lullabies sung for girls,
it is seen that mothers strive for their daughters' fate not to
be like their own. In this kind of lullabies we see the hopes,
desires and fears of mothers. However, it is understood that
the mother reproduces the gender roles attributed to
women, such as with whom her daughter will marry off or
learn about housework. It is possible that girls who grow up
listening to these lullabies do not know anything about life
outside and cannot make their own decisions in their later
life.



